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Representation of Children in Literature
and Media : Aesthetics of

Innocence and Violence

N.D.R. Chandra*

Abstract : The paper defines innocence in general and further it is also
enunciates as to how innocence is attributed to children. Children are gift
of God.They are chirstlike, simple, beautiful, energetic, bright, happy,
carefree, intelligent, charming and above all innocent. Unfortunately,
Children are loosing innocence due to ill-treatment and hard-realities of
the world. So the childhood is becoming burdensome. Children literature
is a new genre which portrays the innocence and hard realities of the
children's world. We have Poetry, fiction and Digital Literature, which
are trying to convey the Children's world views. In Media depict innocence
and trouble and tempest being faced by the children. Children are now
immersing in the cyberspace and interacting with animations and
hypertextual links, games and webs etc. Immersion is good but our children
are loosing critical faculties. Children depicted in these works are lovable,
educable and civilizing, while they may be evil, brutish, savages and
violent.Art is an imitation and expression of reality. It is the representation
of life and refraction of beauty of life. It is the withdrawal of inner
experience of the artist having either connection with the external or
internal phenomena. Yet, innocence in Children is projected and portrayed
and violence is regarded and celebrated. The depiction of innocence in
children in life, art, literature and media arouses the emotion of proximity
and closeness, where the human grace and nobility rest. On the other hand,
violence in the form of noise and voice, physical and mental, verbal and
psychological exploitation projected in all forms of literature , art and
media are the emotion of withdrawal. They distance us for proximity. Thus
the paper theorizes the aesthetics of innocence and violence relating to
Children as depicted in art , literature and Media.

Keywords : Children Literature, Aesthetic of Innocence, Aesthetics of
Violence, Media , Representation, Amhisa, values, Willing Suspension of
Disbelief, Digital Literature, Moving Pictures.
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3. Childhood is becoming Burdensome
Rousseau says, 'Man is born free but everywhere he is in chains.' It is a
matter of serious concern that the children are losing their innocence now
a day. The parents have immense expectations from them and they are
imposing their own wishes, ambitions, way of life and behaviour. Hence,
Children behave like matured adults in their very childhood. The loss of
innocence is aggravated by media. There is also lack of spontaneous
flowering of talent that they have no choice of their own in their area of
interest. More over heavy burden of school bag is another area of anxiety
in children. There are schools which still believe in "spare the rod and spoil
the child." In a way they are reaching to the stage of youth before attaining
adolescent. They are also loosing their natural smile because of cut-throat
competition in education and career. Some children who are excessively
engaged in computer and internet are shy of face to face interaction. They
also decrease their other physical activities and movements.

(Pictures downloaded from Internet on 1st June 2013)

The single children are also loosing their innocence as they have no siblings
to play with. They are becoming monopolistic and reserve. They cannot
share everything with their parents because of the generational gap. Today,
the joint family is disappearing because of urbanization and other reasons.
Hence, in a nuclear family there is a lack of socialization like love, affection,
brotherhood etc. The children of single parent, prostitutes, orphans, drunkards
and slums are marginalized and generally they become deviant and vagrants.
The obvious reasons are that these children do not get conducive environment
for proper development. Hence, they are full of resentment, dissent and
violence. It has been observed that we find transition in a child after 12
years. Their angelic quality is lost and they develop, physical, psychological,
mental, and behavioural problems as they do not get conducive environment
for proper growth for their personality. They generally lose child's emotion

1. Innocence
Innocence is an important attribute of a person and it is also associated
to Christ and Lamb. But innocence is the very characteristic of a child who
is not spoilt by evils of the society. One who is innocent is not guilty hence
he is lovable. ' Innocence is the supreme symbol, celebrating the cult of
Nature, the purity of mind and soul, and the triumph of innate goodness,
symbol of hope, novelty and new beginnings, regeneration and renewal of
society the incarnation of spontaneity and love. 'This innocence is corrupted
by the moisture and woes of the earth and imbalanced family circle and
society.' Empathy and sympathy, love and pathos, goodness and helplessness,
nostalgia etc. are the qualities of innocence. The ugliness, squalor and
inhumanity, the victimization, loneliness, isolation of children within a
hostile environment, use, abuse and exploitation , slavery, ill-treatment
,rigid education and brutal practices of the schooling system and any short
of misbehaviour (even verbal violence) are considered violence. There have
been innumerable instances that children are portrayed and depicted
innocent and violence in art, literature and media. The paper briefly explores
the matter in question in literature and advertisement etc.

2. Children as Gift of God
Children are the gift of God to the world. They are chirstlike, simple,
beautiful, energetic, bright, happy, carefree, intelligent, charming and above
all innocent. They are curious to know the mystery of the world. They are
heavenly and spark at the spur of the moment. They are soft, tender and
funny. They have proximity of the nature. They have unity of action, word
and belief, what Gandhi ji said. At the age of six we have to guide them
properly saying them, what Swami Ranganathananda says;

There is a tremendous growth waiting in front of you; in you
is sleeping a great boxer like Mohammed Ali, a great spirituality
illumined personlike a Buddha , a divine person like Gandhi;
remember that in you are sleeping all these tremendous
possibilities-physical, intellectual , aesthetic, ethical and
spiritual. Live your life in such a way that you unfold them
step by step.(2004:8)

We have to encourage our children to be a Wordsworth, to be Newton, to
be a Tagore, to be Gandhi, to be a Nehru, to be a Vivekanand, to be a
Mother Teresa, to be a C.V. Raman, to be a Kalpana Chawla, to be a Lal
Bahadur Shastri and so on. We have to inspire them for all round
development-physical, intellectual and spiritual. At the end, you will find
Buddha like quality. "Values like love, compassion, peace, character,
energy, come only out of that spiritual development of children out of that
personality expansion, out of the psycho-social evolution."
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a distinctive order; probability is often discarded; and one could go on
endlessly talking of magic, fantasy, simplicity , and adventure (quoted in
Reynolds p.25)

Children literature was there in Ancient age. However, 19th
Century has been regarded as the golden age of Children
literature. The prominent writers are Washington Irving,
Natheniel Howthorne, Charles Kingsley, L.M. Alcott, Lewis
Carroll, Walter Crane, Randolph Alcott, Kate Greenaway, Joel
Chandler Harris and Howard Pyle. Earlier remarkable works
are The Pilgrim's Progress, Gulliever's Travels, Robinson
Crusoe,The Daisy Chain (by Charlotte M. Yonge), Charles
Kingsley's Water-Babies (1863), Lewis Caroll's Alice Book
s(1865,1871) and Mark Twain's Works. R.L. Stevenson' short
story Treasure Island (1881), John Newbery's A Little Pretty
Pocket (1774) etc.

In 20th Century Harry Potter's book became popular, which has been filmed
also. J.D. Salinger's The Catcher in the Rye (1951) is the first book especially
written for teenagers started to appear on children lists in the US and UK.
Further, the writers took up the issues related to the down trodden, poor,
slums and under-privileged besides portraying the problems of sexual
transformations.Reynolds rightly puts that "childhood was strongly associated
with nature,, and children in books were regularly shown as highly capable,
whether tramping and camping, sailing and riding ponies, or solving crimes.
Often they were unsupervised for days on end. For the most part, childhoods
in children's literature were shown as largely free from care or want,
underpinning the sense of nostalgia for childhood in some of the most
enduring books written between 1900 and 1950, among them Kenneth
Grahame's The Wind in the Willows (1908) and the Pooh Books of A. A.
Milne (1926,1928) (2011:19-20)

In the last part of 20th Century, there has been IT revolution and Internet
culture started. "Digital media have increasingly been used to deliver
narrative in the form of computer games and online texts such as fan fictions
or hypertext narratives. This has considerably enlarged the interactive
potential of earlier formats, and a drive to increase interactivity continues
to underpin many aspects of digital publishing.(Ibid;63). The audience has
got new environment of multi-media ecology and they started changing
media experiencing multi-sensory entertainment and enjoyment especially
with Internet and science fiction. Children are now immersing in the
cyberspace and interacting with animations and hypertextual links, games
and webs etc. Immersion is good but our children are loosing critical
faculties. Children depicted in these works are lovable, educable and

when they encounter with the hard realities of the world.

It is interesting to record here the childhood of Gandhi and Hitler. Gandhi
was serene and shy, true and obedient, while Hitler was obstinate and tough
who had conflict with his father in the matter related to his career. (His
father wanted to make him government officer). They are two opposite poles;
one believed in non-violence (Ahimsa) and other in violence (Hinsa). In
Gandhi, the peace is at the core of his heart, while in Hitler the very seed
of violence was shown and watered so that it may spring up to form a future
generation. He used to call upon the children when he had to fight with
other country (Austria)'German youth do not forget that you are a German
and Remember little girls that one day you must be a German mother.'

Gandhi was so honest, truthful and humane that he refused to copy and
correct the spelling- mistake of a word even it was pointed out by his teacher
through his boot, when school inspector visited. Gandhi followed the path
of spiritualism and purification of soul. He had integrity of mind, heart and
soul.The significant point is as to how beautifully we cheer rear, nourish
and raise them. UNICEF and other organizations are doing very well for
the welfare of the children. In India , we celebrate Children's Day (Bal Diwas)
to commemorate Nehru's birthday keeping in view that the children are the
wealth and future of the nation. We have Children's Museums in the
America and Bal Bhavans in India, Science city and Planetarium to educate
and entertain them. Yet, our efforts are not adequate to make them happy
and cheerful.

4. Children's Literature as 'Willing Suspension of Disbelief'
Children literature comprises of folk and fairy tales, myths and legends,
ballads and nursery rhymes, e-books, picture books, puzzles, riddles,
cartoons, computer games and so on. With the invention of print and
electronic technology, the publication became easier and attractive. The
form and content, vocabulary and meaning, image and picture inculcate
kind of values like good citizenship, good behaviour, morality etc. in the
children. At the same time, they map the changing socio-cultural scenario
of the age. The elements of mystery, suspense, amusement, entertainment,
pleasure, wonder, thrill, surprise, astonishment are the important ingredients
of children literature. They create a situation of make-believe or 'willing
suspension of disbelief.' Children literature has been beautifully explained
by Myles McDowell as follows:

Children books are usually shorter, they tend to favour an active rather than
a passive with dialogue and incident rather than description and introspection;
child protagonists are the rule; conventions are much used; the story
develops within a clear-cut moral schematism...children's books tend to be
optimistic rather than depressive; language is child-oriented ; plots are of
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good and evil, they refer not to the 'real' life, but to inner
processes of growing and living by means of metaphors and
clichés. Reading these fairy tales, which are constructed as
prototypes, may be a sort of therapy that young people employ
to investigate into or soothe their directionless
confusion.(2006:98)

One is reminded of the portrayal of children by Charles Dickens ,
Rabindranath Tagore, William Golding, Meera Bai, Mannu Bhandari, R.K.
Narayan, Mulkraj Annad, Mahasweta Devi, Salman Rushdie, Vikram Seth,
Arundhati Roy. We find innumerable memorable child characters, which are
immense source of joy for us. In fact, we find Oliver Twist, Huck and Tom
have their counterpart in Mulk Raj Anand's Bakha in Untouchable, Munno
in Coolie, Swaminath in Malgudi Days, Bunty in Aap Ka Bunty.(Iyer
2006:60)

6. Childhood in Poetry
The dictum like 'Child is the father of man' etc. have revolutionized the
world.Yet William Blakes' Songs of Innocence and Experience are notable
here to portray the aesthetics of innocence and violence. In his "Nurses
Song," celebrating the innocence of the children, he inscribesof moulding
and shaping the mind of the innocent child. Nature encourages the child
for good deeds and restrains her from evil. In the lap of the nature Lucy
imbibes beauty,

When the voices of children are heard on the green,
And laughing is heard on the hill,
My heart is rest within my breast,
And everything else is still.
Then come home , my children, the sun is gone down,
And the dews of night arise;
Come, come, leave off play, and let us away,
Till the morning appears in the skies.
No,no let us play , for it is yet day,
We can not go to sleep;
Besides , in the sky the little birds fly,
And the hills are all covered with sheep
Well, well , go and play till the night fade away,
And then go home to bed."
The little ones leaped, and shouted,
And laughed , and all the hills echoed.

Blake beautifully portrays the pitiable condition and violence like situation

civilizing, while they may be evil, brutish, savages and violent.

5. Children as Portrayed in Literature
Orality is the great ancient tradition of story-telling. They are alive even
in the age of TV and computer. Vishnu Sharma's Panchtantra and Aesop's
Fables are two great sources of moral lessons which are exciting, thrilling
and arresting. They are based on animal fables where they stand for human
attributes like;fox for cunning, the hare for timidity, the dog for fidelity
and donkey for foolishness.

The fables are source of many proverbs like;

Might is right ; unity is strength; like father like son and so on.

The narratives are interesting for the children. Asopian tradition is still in
vogue in the comics of Walt Disney's Micky Mouse and His Friends.

Vishnu Sharma believes in the theory of Karma (good action takes us to
heaven and bad action to hell) and practical worldly wisdom. The Panchatantra
instructs niti, woldly wisdom and the art of running a kingdom and in
general, of success in life. In India, the term niti, tantra and yukti are used
with a wide spectrum of connotations i.e.from polity to morality.In Ramayana
and Ramcharitmanas , we have special chapter on 'Balkanda.' Mahabharatais
also full of the activities of sons of Kauravas and Pandavas.

J.K. Rowling's Harry Potter volumes are wonderful creation for children as
they hook us. The Supernatural elements, ghosts , the magic, childhood
friendship, creative and imaginative flights, adventures in the public school
and elsewhere scholarly ethos , plurality and polyphony of narratives , the
fantasy and narrativity of adult play vital role . Hogwarts school believes
in many formalities besides witchcraft etc.

Dear Harry Potter,

We are Pleased to inform you that you have a place at Hogwarts
School of Witchcraft and Wizardry. Please find enclosed a list of all
necessary books and equipment. Term begins on 1 September. We
await your owl by no later than 31 July.

Yours Sincerely,

Minerva McGonagall

Deputy Headmistress (pp.42-43)

Talking about utilitarian value of these volumes Esterino Adami writes;

Harry Potter, Pinocchio, Peter Pan, Dorothy witness generational
transformations in a constructive manner as fables and fantastic
adventures stimulate both children and adults. They incorporate
moral or ethic values , in explicit forms that have to be
decoded and , while providing a reassuring distinction between
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7. Children & Kids in Ads and Media
Innocence: Kids are most invaluable signs who are widely projected in ads
and media after young women. The moving images of kids are often seen
in health drinks, chocolates, health and sanitary problems and junk foods.
Their images especially nude images are exploited for different purposes.
The captivating senses and innocence, appealing noises and voices are
arresting. Childish pranks and playfulness haughty and naughty behaviours
in the ads arrest attention of all types of potential consumers. Kids images
are also projected for social awareness programmes meant for adults as they
are attractive and arresting that symbolize innocence and emotional appeal.
Kids and children are innocent and shy, straight and direct, innovative and
inventive , modern and up to date. They are contrasted with aged people
who are old fashioned, conservative and outdated.

The stories that engage with children's fears, anxieties, angry reactions, and
naughtiness are meant for entertainment and enjoyment. Yet we must second
Rousseau's idea that the champion of human struggle for freedom started
in 'Children we must allow childhood to come its own fulfillment. Children
should be children before they become adults.'

Violence: In Cinema particularly Indian cinema, children are ill treated and
they are abused and exploited in day to day real life situation. The ill-
treatment , child- labour, sexual exploitation and slum life have become
the burning topic for the artists , creative writers, film makers and even
electronic writers.

Art is an imitation and expression of reality. It is the representation of life
and refraction of beauty of life. It is the withdrawal of inner experience
of the artist having either connection with the external or internal
phenomena. Yet, innocence in Children is projected and portrayed and
violence is regarded and celebrated. The depiction of innocence in children
in life, art, literature and media arouses the emotion of proximity and
closeness, where the human grace and nobility rest. On the other hand,
violence in the form of noise and voice, physical and mental, verbal and
psychological exploitation projected in all forms of literature , art and media
are the emotion of withdrawal. They distance us for proximity ( i.e. why
we want to see cinema full of violence and ill-treatment towards children
like Slum-Dog). It is the reason that we like to see the suffering of the child
in the film, dard bhari awaj of Lata and Mohammad Rafi. Our eyes rest
on the violence in the visual art . The mournful music and song release
and replenish our excessive emotion and we feel calm and quiet with all
passion spent. The beauty of innocence, and serenity of violence experienced
by humanity in representation of children in life, culture, literature visual
art music song and cinema are the source of immense beauty and joy for

of the Chimney Sweeper. He is critical to the society;

A little black thing among the snow:
Crying weep, weep in notes of woe!
Where are thy father and mother? Say
They are both gone up to the church to pray
Because I was happy upon the heath.

Wordswoth's Lucy poems are apt to refer here for their innocence. One
of the five poems entitled "Three Years She Grew in Sun and Shower" is
one in which Wordsworth mentions the nature like beauty of the Lucy's
innocence;

Three years she grew in sun and shower,
Then Nature said,"A lovelier flower
On earth was never sown;
This child to myself will take;
She shall be mine, and I will make
A Lady of my own.
For him Nature has the living power majesty, sweetness and dignity.

Elizabeth Barrett Browning's poem "The Cry of the Children" is a protest
against the callous employment of child-labour in factories in England. The
poem gives full picture of the heartless society of the Victorian age. She
provided a cruel picture of the nation that cast a gloom over the child's
heart.

They look up, with their pale and sunken faces,
And their look is dread to see,
For they mind you of their angels in high places,
With eyes turned on Deity:
'How long' ,they say, how long, O cruel nation,
Will you stand , to move the world, on a child's heart,--
Stifle down with a mailed heel its palpitation,
And tread onward to your throne amid the mart?
Our blood splashes upward, O gold heaper,
And your purple shows your path:
But the child's sob in the silence curses deeper
Than the strong man in his wrath.

My aim here is to demonstrate two sets of poems one with glowing faces
of children full of joy and innocence and other with pale face with hard
realities of the world where they are ill-treated ,which is saga of violent
attitude to silence them.
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Disillusion, Frustration, Death and
Absurdity of Human Condition as the

theTheme in the Plays of Eugene O' Neill

Arvind Kumar Mishra*

Abstract: Eugene O'Neill is regarded as one of the foremost American
playwrights in the light of the vast amount of influence he has had on
theatre the world over. He experienced the first and second world wars
and the Great Depression. He was strongly influenced by the new ideas
and social perceptions that were rampant during these times. He sought
a 'meaning' in life, in much the same way that the Existentialist philosophers
did. In his recurrent themes of disillusion, frustration, death and the
absurdity of the human condition (to name but a few), we see the
philosophies of Sartre and Camus. His plays were cardiograms of the
impatient heart in which he charted dreams and elusive hopes of his
characters, the defeated lives and tormented loves whom fate rendered
unrealized. Writing plays of personal psychology and bitter domestic
tragedy he unveiled the secrets of the human heart by portraying his
perplexed characters as social derelicts who are quivering on the edge of
society the sailors, alcoholics, fugitives, spiritual dwarfs and men and
women trapped in obsessional relationships-whom the world callously
passed by.

Keywords: Art Théâtre, behind- life, Friedrich Nietzsche, Aeschylus,
supernaturalism, cynicism, Dionysian, Apollonian

O'Neill was much influenced by the plays of Strindberg and he founded
his techniques, styles and themes according to him. On account of his first
reading of Strindberg's plays; O' Neill developed a vision of modern drama
that included the hope of an artist not being bound by commercialism. He
brought naturalism, expressionism and symbolism to the American stage in
plays such as Beyond the Horizon, The Emperor Jones, The Hairy Ape and
The Great God Brown. These Plays recognize the strong influence of the
plays of Strindberg led to O' Neill's identification with the avant-garde "Art
Theatre" movement in Europe. O' Neill himself reveals in a letter to George

2.ever. It is the reason that we love children, we like children, we hug children,
we embrace children. Their screaming sounds and sensitive senses, their
noises and voices, their gestures and gesticulations , their movements and
activities engage us, please us in all country, clime and culture. Innocence
and violence in art and literature create psychic balance and coherence in
our life, which is in conformity with Aristotle's idea of pity and fear that
is meant for psychic equilibrium. Here lies the aesthetics of innocence and
violence.

At the end, it is worthwhile to mention that children are to be treated nicely.
They need proper care with love and affection. They are to be emboldened
through proper treatment in life , literature, and media. The issues of
portrayal of children in literary texts, visual arts, music and song must be
for the good of the children and society. We need to discuss the children's
literature highlighting the different intrinsic and extrinsic problems related
to children. In fact, Children are to be treated and handled with love,
affection and care so that they may flourish as a full moon and shine in
their lives. The dire need is to protect their innocence so that they can enjoy
fully during their childhood. At the same time , they are to be groomed
in such a way that they may be ready to face the challenges , troubles and
tempests in their adulthood . The need is to develop their understanding
, vision, virtue , wisdom and intellectual capacity for the betterment of the
universe in general and society in particular.
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in selected plays by Eugene O' Neill on both a physical and spiritual level,
and to show how this theme relates to O'Neill's attitude at the time of writing.
Our main focus will be on his two outstanding works, and they are The
Emperor Jones (1920) and The Hairy Ape (1922). In the earlier plays,
especially, Beyond the Horizon (1918) is generally regarded as O Neill's
first important full-length play. The theme of death is prevalent throughout
the play. A play in three acts, quite realistic in setting and structure,
establishes the canons of O' Neill. It also foreshadows some of the
expressionistic elements of the forth coming plays. His characters and the
settings come to minor the inner decay of the characters and the alternating
of scenes create a rhythmical presentation.

The Emperor Jones represents O' Neill's progression towards expressionism.
In this play, O'Neill uses only two scenes as realistic (the first and the last
scene) while the six intervening ones are expressionistic. The expressionistic
scenes use a character's monologue in order to intensify the emotional
impact. The physical and spiritual levels of death are a very strong factor
in this play. This is also true of The Hairy Ape which represents O' Neill's
"sea plays". The expressionistic style of emphasizing certain aspects of a
character, stereotyping and using distorted images of settings and emotions
are employed again, and O' Neill's attack on society is refined O'Neill's war
with the soul-destroying materialism of American society is to be found
in The Hairy Ape. This progression was followed by the symbolic destruction
of the creative Dion Anthony in The Great God Brown(1926).

In Desire Under the Elms (1924), O' Neill returns to the farm setting used
in Beyond the Horizon, as well as to the naturalistic style of his early plays,
and introduces the influences of Greek tragedy. Desire Under the Elms is
analogous to the mythic account of Hippolytus and Phaedra as presented
in Euripides' Hippolytus. The theme of death is examined throughout the
play.

In the second period (mid - 1920's to the late 1930's) the plays chosen for
detailed examination are The Great God Brown (1926) and the triology
Mourning Becomes Electra (1931) returns to the Greek tragedy form used
in Desire Under the Elms, and the theme of death is vital to the play. In
this play, O'Neill moves away from his attack on society, and begins the
introspective searching of his later plays.

From 1926 to 1936, O' Neill virtually disappeared from the scene of
American drama only to reappear with probably his finest plays. In this final
period, the best plays meant for present examinations are The Iceman
Cometh (1946) andA long Day's Journey into Night (1955). Both of these
plays examine man's condition as well as contribute to our understanding
of O'Neill. He continued his introspection begun in Mounring Becomes

Nathan:

The playwright today must dig at the roots of the sickness
of today as he feels it - the death of the old God and the failure
of science and materialism to give any satisfying new one for
the surviving primitive religious instinct to find a meaning
for life in, and to comfort its fears of death with (Cargill,115).

It is one of the more recurrent themes in his plays and it will also serve
to place parameters on the scope of the present study. In O' Neill's plays,
death can occur on various levels. It can, of course, occur as a literal,
physical death, but it also occurs on a spiritual, symbolic level. There is
the death of the 'dream', as is the case with the 'pipe dreams' in The Iceman
Cometh, or the death of a belief, illusion or hope, as in Beyond the Horizon,
A Long Day's Journey into Night, the Emperor Jones, and The Hairy Ape.
O'Neill often uses a physical death in conjunction with a spiritual one. For
instance, when Brutus Jones is shot at the end of Emperor Jones, he has
died both spiritually (intellectually) and physically, but Jones never fully
comprehends his tragedy and can never fully transcend it. This task, as is
the case with most of O' Neill's plays, is left to the audience to deal with.

Lionel Trilling, in his introduction to a collection of O' Neill's plays, writes:

Death haunts all his plays, questioning whether life and the works of man
have any value at all, denying man's pride, refuting his power, suggesting,
as it destroys man's affirmation, that there are values which are ultimate,
standards of conduct to which our positivist minds are blind, meanings our
rationalism cannot see (Trilling xv).

This human pride of intellect or rationalism is constantly attacked O' Neill.
His death motif mocks this as it makes it meaningless. O'Neill feels that
it is our supposed intellect that has created a dangerous duality: illusion
and reality. When we live our lives in an illusion, we never actually deal
with reality yet many of us do not even realize that we are living in this
illusion. Thus our 'intellect' not only creates this duality, it also traps us
within it and, therefore, becomes the cause of our destruction because often
when the illusion (dream, hope, belief) dies, we die physically. Finally,
Death forces us to deal with the ultimate questions of 'meaning' and
existence which our rational intellectual side would explain away comfortably
with some moral tale. Thus for O' Neill, mind becomes the cause of
separation of man from man and man from himself (Trilling,xvi).Death, in
one form or another is vital in order to purge man of his intellectual code
and creates the opportunity to deal with reality without deception of self
or others.

The purpose of the present paper is, therefore, to examine the theme of death
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Another school of criticism acknowledged man's alienation from his universe
and discussed it impact on form. In The Theater of Revolt, Robert Brustein
claimed: O'Neill'sproblem is that of modern drama is a whole: how to bring
a religious vision to bear on a totally secular world. Eric Bentley acknowledge
O' Neill's interest in the large issues of tragedy but maintained that a
psychological debility prevented the dramatist from giving them an adequate
formal presentation. O' Neill's vision was neurotic; he was unable to discover
order and purpose in the universe because he repeatedly dramatized his
familial conflict. Bentley used biographical evidence to examine the
psychological imbalance. O' Neill's presentation of emotional imbalance was
weighted in favour of hate. This problem originated with O' Neill' resolved
conflicting feelings towards his father (Bentley,70). Bentley didn't argue the
presentation of ambivalence of love and hate as a "behind-life" truth; he
insisted, however, that O'Neill diminished the university of his assertion due
to a psychological handicap. While critics such as Brustein and Bentley
admitted the impact of vision on form, they didn't consider how this
influence occurs. Brustein's outline of the progressive decomposition of a
structure universe reflected ontological uncertainty and unbelief:

The theatre of communion, in fact, reaches its historical climax
with a premonitory glimpse into the disintegration of the
traditional world order. The drama of the western world, like
the drama of the Greeks, describes a trajectory which arches
from belief to uncertainty to unbelief, �. And western drama
develops from the religious certainty of the medieval playwrights
to the doubts and hesitations of the Stuart dramatists, where
the characters of Webster and Middleton look up to empty
heavens and Shakespeare', tragic heroes peer into a vast abyss.
A growing sense of futility and despair infects both the
Hellenistic philosophies, calling everything in doubt
(Brustein,5).

The Greeks to modern drama, "traditional" meant tragedy but Brustein
opposed the "Traditional" (Brustein,4) theatre of the western world. Although
he doesn't describe the differences between the traditional and modern
theatres but he analyses their organic connections and the meaningful
differences as themes: order and chaos, harmony and dissonance, hope and
despair, belief and unbelief, meaning and in coherence, strength and decay
Unlike the theatre of communion, modern drama began with an
acknowledgement of man's inability to make sense of and feel at home in
his universe.

Critics such as Bentley and Brustein emphasized the themes of modern
tragedy because contemporary audiences were unfamiliar with the content

Electra. In these plays, a strong ambiguity in motivation and character has
entered O' Neill's work. He is much more strongly influenced by the
"existentialist dilemma", and by the problem of projecting value in a world
devoid of absolutes. The death motif is very strong in these plays, especially
on a spiritual level. Many of O' Neill's earlier themes and devices are found
in these plays, yet they seem more refined. In a nutshell, we have his
recurrent themes as the spiritual fall of man, the decline in the relationship
between religious and theatrical ideas, the naturalistic strain in the plays
and dreams versus drunkenness. The emphasis in this study is on death as
a symbolic (spiritual) and/or motivational (physical) occurrence and its
significance to the dramatist and his audiences.

II

Like his contemporaries, O' Neill didn't treat form as an 'arbitrary and
independent phenomenon (Beckett,13). He admitted his desire to return the
theatre to the position of relevance it had held during the period of Attic
tragedy of Athens. However, O' Neill acknowledged the difficulty of
achieving his goal not because the tragic vision of Greek drama no longer
accurately captured the underlying reality of everyday existence, but
because the extra-literary basis of its form no longer existed.

O'Neill's experimentation with the form was the result of his constant search
for life's significance, and at the same time, a refusal to accept any over
implication of experience. He wanted to move his audiences to an appreciation
of his "behind-life" truth of existence. Consequently, his interest in
psychoanalytic psychology (particularly Jung), his obsession with Strindberg,
and his life-long appreciation of the works of Friedrich Nietzsche resulted
in continuous changes in his dramatic form. In his plays, as well as those
of Aeschylus, man was capable of a wide range of behaviour and O'Neill
presented it in its extremity. Shock at the extremely of everyday life was
the first step toward an appreciation of an underlying reality. His stormy
personal life provided ample material for critical analogies between his
private world and the one he created for the stage. According to Joseph
Wood Krutch, O' Neill viewed the world as "disordered because its
inhabitants have lost touch with things larger than themselves at the very
moment, they thought they had not so much last touch with as conquered
it (the world) (Krutch,89).Agreeing with Krutch, Doris Falk maintained that
O'Neill's characters were consequently, "longing for a life of meaning and
purpose for a sense of order in the universe to which man can belong and
in which he can trust (Falk,6).I These critics were preoccupied with man's
loss of intimacy with his universe and the effects of his estrangement. O'
Neill had made man's struggle to exist in a universe a theme in his plays.
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actions. Lacking such a communally significant response to one's individual
experience of the phenomenal world, modern man turned to science and
the remnants of religious belief. The former implied that the phenomenal
world was knowable and therefore perfectible the latter denied importance
to existence, insisting it had value only as a divine creation. A source of
fate had disappeared; consequently, man's personal existence had little
importance, according to science and religion.

While a source of dramatic tension between the vision and form of tragedy
was available to Aeschylus, O' Neill could not write modern tragedies that
assumed it still existed. Without a communally accepted interpretation of
life, art lacked a basis with which to order an individual's existence and
unlike existential dramatists, O'Neill wanted to integrate form and vision
in his works. Thus, O'Neill was a dramatist who insisted on the individuality
of form and vision. The problems he confronted as a dramatist were the
same ones he faced as an individual living in the world outside his work.

III

O' Neill used Jungian Theory of the collective unconscious in The Emperor
Jones to create a renewed appreciation of the Dionysian spirit. In this play,
O'Neill examined the difference between primitive and modern man's
experience of the Apollonian Dionysian tension. O'Neill further analyzed
the difficulty of stimulating a renewed appreciation of the Dionysian vision
in The Hairy Ape. While Jones verbalized his confusion in the jungle, Yank
was the first of O' Neill's characters who clearly articulated his inability to
understand existence. The torpidity of twentieth century society could
destroy primitive man merely by ignoring his existence. O' Neill's personal
life, as well as he created for the stage, demonstrated that man's life was
a series of emotional, spiritual, and intellectual battles. Nietzsche explained
that a person's conflicting feelings, beliefs, and ideas were part of the larger
aesthetic phenomenon of existence.

One of the O'Neill's favourite ideas is that life is like stumbling fog. Man
had lost an appreciation of his oneness with nature and despaired when
his systems that normally explained life for him science and organized
religions - failed to perform their assigned functions. Fog was a symbolic
statement of modern man's alienation, the aesthetic difficulty of dramatizing
a tragic vision of existence, and a possible solution to the existential and
artistic problem. Nietzsche demonstrated that religious values which provided
a basis for Attic tragedy had become aesthetic values capable of justifying
tragedy in the twentieth century. But O' Neill was unable to integrate it
formally in his plays.

of a tragic vision, although they might have recognized the form in which
it was traditionally presented. An artist's vision reflected his interpretation
of the underlying reality of the world outside the drama.

However, if modern man was normally unconscious of life's innate
purposelessness, then one of the modern dramatist's task was to instigate
an experience of the horror of the human condition. The critics clarified
the content of the vision, concentrating on its themes. What was needed
was a discussion of how to affect a formal appreciation of the innate
meaninglessness of existence.

O'Neill understood that twentieth - century man had no communal religions
response to life's mystery. Without a sanctioned celebration of existence,
there was no universally acknowledged extra-literary basis a writer could
draw upon to dramatize his tragic vision. O' Neill's vision of life recognized
a level of realty beneath one's daily contact with the material world and
denied the universal application of any moral or ethical explanation of
existence.

In his plays, however, he showed modern man trying to live in accordance
with either scientific or moral pipedreams. O' Neill's artistic manipulation
of the phenomenal world changed throughout his cancer. His work was
influenced by realism, naturalism, expressionism, and melodrama (a type
of drama which he was consciously reacting to). In A Drama of Souls, Egil
Tornqvist studied O'Neill's changing formal innovations; he saw them as
attempts to reveal the workings of fate. Although he acknowledged O' Neill's
indebtedness to Strindberg, Tornqvist didn't call him an expressionist.
O'Neill's work showed the influence of a number of difficult art movements,
yet at any one time, his aesthetic was larger than the sum of them. O' Neill
would use any means to force an audience to acknowledge the texture of
existence. Tornqvist recognized that O'Neill's form reflects his "behind-life"
truth and called it "supernaturalism (Tornqvist,28-35).

The tragic vision that determined O'Neill's use of form was concerned with
an individual's immediate experience of existence. Life was innately
meaningless, paradoxical, non-rational, ambivalent, chaotic, and randomly
violent. Facing such a horrible view of life, man could no longer rely on
a matrix of assumptions about life that imposed an order on the raw data
of existence. in the tragedies of Aeschylus, fate influenced the lives of
human beings. Although individuals were incapable of deciphering the
divine code which largely controlled their existence, they commonly
accepted its presence. Unlike Gloucester's cynical assessment of the universe
- 'As flies to wanton boys are we to th' gods. They kill us for their sport
(Shakespeare, Lear119). Aeschylus audience assumed that the heavens were
out there, and further, the gods who populated them gave stature to man's
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frequently during the first stage of his career and never fully abandoned
them. They served two purposes: they articulated O' Neill's intuition of the
Dionysian core of existence and they revealed the hollowness and hypocrisy
of modern man's concept of life.

O'Neill shifted from a thematic presentation of the Dionysian vision to a
less tangible formal one in The Iceman Cometh. Modern man considered
this vision a cause of despair and a reason for oblivion. Quoting from a
poem by Heine, Lany Shade reiterated the wisdom of Silenus: "Lo, sleep
is good; better is death; in sooth/The best of all were never to be born."13
This was an accurate description of modern man's alienation from the force
that existed apart from and was larger than his neatly structured rational
universe. The Iceman Cometh, a very pessimistic play; death, despair, and
alcoholic oblivion were the only alternatives to the superficiality of society.
Through his manipulation of seismic structure and visual image, and his
use of music, O'Neill was able to counter his pessimistic themes. Thus, in
Nietzsche, he found support for his tragic vision and its formal presentation.

Although the possibility of physically escaping the confinement of society
disappeared, it never lost its appeal. Lavinia Mannon fled to the South Sea
islands in Mourning Becomes Electra. And, while she was there, she
acclimated herself quickly to the islanders' idyllic way of life; in fact, she
admitted sleeping with one of the natives. In The Iceman Cometh, the
backroom of Harry Hope's bar was the only sanctuary: it was a place where
one could dream of former innocence or future peace, without having to
act on one's dreams. And Long Day's Journey Into Night, contained a scene
which described man's vision of oneness with the universe. In great detail,
Edmund described his experience to James Tyrone.

I became drunk with the beauty and signing

rhythm of it [the sea], and for a moment

I last myself actually lost my life. I

was set free! I dissolved in the sea, be

came white sails and flying spray, because

beauty and rhythm became moonlight and the

ship and the high dim-starred sky! I be

longed, without past or future, within

peace and unity and a wild joy, within

something greater than my own life, or the

life of Man, to life itself! (Sheaffer,463) (Long Day's Journey
into Night, Act, IV(P. 153).

Edmund's musing defined the Dionysian vision. The sea not only occasioned

The melodramatic ending of the play suggested that O' Neill had not yet
discoursed how to revitalize American drama by introducing Dionysus on
the stage. However, as the lay progressed, on could appreciate the effect
of vision on form. Fog wasn't simply a chance occurrence; O' Neill gave
it a consciousness. In the stage directions, he described silence as being
like the genius of the fog" (Fog, p. 86). As a symbol of the mystery of
existence, fog framed the actions of the characters. While they floated
aimlessly the fog, their personalities began to emerge. The increasing
definition O'Neill gave their characterizations was analogous to the
Apollonian concept of individuation. Thus, Fog was a symbolic statement
of modern man's alienation, the aesthetic difficulty of dramatizing a tragic
vision of existence, and a possible solution to the existential and artistic
problem. Individuation had resulted in a conscious fear of death for modern
man, while primitive man had celebrated his non-rational, immediate,
mysterious but meaningful connection to the cyclical process of nature.
Fog's dramatic form reflected the opposing views of its main characters. The
presence that O'Neill suggested in his description of the 'genius of the fog"
was Dionysian wisdom. Thus according to Nietzsche and O' Neill, aesthetic
values replaced religious values. As O'Neill sense of visual imagery, scenic
structure, and sound suggested, he agreed with Nietzsche that language was
incapable of expressing one's view of life. Consequently, O'Neill used the
sound and rhythmic qualities of words, as well as music, to communicate
his vision of life.

Fog was characteristic of O'Neill's early plays. From the earliest plays to
The Hairy Ape, O'Neill classified his view of life and sought formal means
to present it. He dramatized modern man's loss of intimacy with his universe
and the corresponding aesthetic problem of presenting this loss in a
meaningful way on the American stage. However, in Iceman Cometh, he
dramatized his tragic vision of life in a form that complimented it. Since
O' Neill understood the aesthetic implications of his vision, he avoided the
awkward dramatizing and circumventions of it that had marred many of his
early works. He also understood that tragic tension in twentieth century
didn't share in the vitality of the Dionysian Apollonian energies as directly
as attic tragedy had.

The alternatives that the characters in The Iceman Cometh offered to the
dilemma of modern man were oblivion, death, or despair; but O'Neill was
always drawing our attention away from the content of the character's views
of life. Instead, he focused on the aesthetic texture of their existence, while
he did not ignore the presence of everyday reality on the stage, he moved
us toward an appreciation of the vital Dionysian force that existed apart
from and unknown to his characters. The presence of the fog and primitive
behaviour had visionary and formal importance in Fog. O'Neill used them
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Jung's idea of the collective unconscious. And, the archetypal transfers of
psychic energy also provided a way of explaining the formal circularity
of primitive man's response to his universe without having to admit the
existence of a deity.

InThe Emperor Jones and The Hairy Ape O'Neill was not pleading for the
re-emergence of primitive belief and behavior. Yank was not help up as
an alternative to the lifelessness of modern society that Mildred Douglas
represented. He embodied modern man's problem of trying to acknowledge
the parados of existence, the pull of rational and non-rational forces, without
becoming slave to either. O'Neill constructed a visual image of modern
society recoiling from the threat of unbridled primitive energy. Mildred's
words are, Take me away! Oh, the filthy beast! (The Hairy Ape, Sc. III; pp.
191-192). Mildred was as unable to exist in Yank's world as he was later
incapable of surviving in hers. O'Neill had revealed in The Emperor Jones,
he was more than a symbol of Dionysian non-rationality.

Primitive man's meaningful relationship to his universe had deteriorated.
The cycle of life which he once celebrated with rituals of renewal now
simply confused him. O' Neill recognized modern man's inability to find
meaning in life and reflected it through musical cacophony and visual
images of disorder and confusion. At best, man was unaware of the cosmic
intimacy he had lost. If he one day questions his existence, or if an event
beyond his control forced him to consider life's absurdity, he was lost.
Unlike his primitive ancestors, he lacked an intimacy with nature and could
no longer accept modern religion's response to the dilemma of existence.
Modern man could not rely on beliefs that had made life meaningful for
previous generations, as he had been unsuccessful in finding new answers.
Acceptance of a scientific explanation of existence meant replacing
ontological speculation with groundless optimism. Modern man either
remained oblivious to the paradox of existence, tried to distance himself
from it through irony and cynicism, or despaired at it.
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O'Neill was an artist and not a philosopher. He was profoundly moved by
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to them and gave them emotional expression in his plays. Certainly, O' Neill
thought emotionally and profoundly moved by ideas. His views of existence
was not an antiseptic instinctual abstraction. This curious combination of
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in The Emperor Jones and The Hairy Ape was intended to show primitive
man's faith in a meaningful universe which has a divine beginning is
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Eventually, in Nietzsche's eternal recurrence, O' Neill found a model for
aesthetic form and as an explanation of modern man's difficulty finding
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and Dionysian forces in nature, forces with which primitive man was more
familiar than his modern counterparts. If The Emperor Jones attested to the
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Ape pointed out their suppression in contemporary civilization. On the other
hand, Fung's theory of psychic regression was one justification for the
dramatic form of The Emperor Jones. According to Jung, "When psychic
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Abstract: The paper studies the counteractive nature of propositions in
Arun Kolatkar's poem Sarpa Satra from the perspective of mythicological
dimensions. It characteristically analyses the mythic and ecological forms
of structuration in which the marginalized woman's point of view gets
foregrounded. The mythic story of the Mahabharata is used as the jumping
ground for the ideas more relevant in contemporary times. The retelling
also foregrounds the open-endedness of the Mahabharata--the epic of
epics--which has inspired generations of writers by providing the democratic
space generally not given by any text acquiring religious status.
Simultaneously, it also makes a revisionary reading of the epic narrative.
In this process, the Mahabharata functions as an intertext which is received
in a syncretic context and brings to the surface the unforeseen and
unheeded aspects of human existence. However, in doing so it follows the
pattern of the great epic for finding out one's own responsibility and
meaningfulness in life by taking a side and not remaining indifferent the
happenings around.

Keywords: Counter-reflectivity, mythicological framing, Sarpa Satra, revenge,

The Ramayana and the Mahabharata have been the foundations of Indian
culture symbolizing the heights of the Himalaya and the depth of the Indian
Ocean. On account of its vast range of aesthetic, moral and ethical
possibilities, the latter has been more fascinating to the creative writers in
all Indian languages, written as well as oral, including English. Replete with
a large number of complex characters and embedded with numerous
overlapping, complementary and also sometimes contradictory stories, the
Mahabharata has remained inexhaustible down the ages working as a kind
of collective unconscious or archetype guiding us in overcoming
contradictions.
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heard, heard attentively, inquisitively by later generations. The text has not
only been studied in many ways but also been creatively used by poets,
dramatists, novelists, story-tellers, painters, performers etc in almost all
languages of India. " Part of the continuing fascination with the Mahabharata
at least", says Lothspeich, "is its range of aesthetic possibilities. The great
number of complex characters and the wealth of overlapping stories offer
a veritable literary mine for contemporary Indian writers, filmmakers, and
artists. At the same time, mythic material continues to provide a powerful
sense of cultural and national identity for many Hindus." (Lothspeich 225)
It has befittingly been hailed as the lamp of knowledge (jnanamaya pradipa).
The name Mahabharata itself issuitable because of its mahattva (enormous
size) and bharavatva (weightiness)-mahattvad bharavatvacca
mahabharatamucchyate.

This mahavriksha or mahakantara (vast jungle) as it has been called, has
remained an endless challenge, an enigma which is simultaneously simple
at one level but full of complexities at various levels. I would like to
elaborate this metaphor as its destruction forms the core of Kolatkar's poem.
In the Striparva (Chapter 3) of the Mahabharata, Vidura narrates this world
as a great forest (maha atavi, gahana vana). This metaphor tells how a
brahmin, unable to find his way in the dark jungle falls in a well but gets
entangled in its creepers. The creeper is continuously being cut by a mouse,
but honey drops also keep falling which he tastes amidst all the dangers.
Despite all kinds of dangers from ferocious animals, snakes, elephants, and
mice, he keeps his hope for life alive. This metaphor is used philosophically
for human existence and its challenges but there is another real forest which
was very beautiful and was destroyed by Arjuna and Krishna for making
the new capital known as Indraprastha in which so many creatures are burnt
alive and the survivor pledges to take revenge, ironically, not from the
wrong-doers but from their progeny. This unending chain of revenge and
the effort to stop it forms the base of Kolatkar's poem Sarpa Satra.

In a significant interview given to Eunice de Souza, Kolatkar talked about
his lifelong objective of claiming and reclaiming his manifold tradition:

I want to reclaim everything I consider my tradition. I'm
particularly interested in history of all kinds, the beginning
of man, archeology, histories of everything from religion, to
objects, bread-making, paper, clothes, people, the evolution
of man's knowledge of things, ideas about the world or his
own body, the history of man's trying to make sense of the
universe and his place in it which may take me to Sumerian
writing. It's a browser's approach, not a scholarly one, one big
supermarket situation. I read across disciplines, and don't

Kolatkar's poem Sarpa Satra from the perspective of mythicological
dimensions. It characteristically analyses the mythic and ecological forms
of structuration in which the marginalized woman's point of view gets
foregrounded. The mythic story of the seed epic Mahabharata is used as
the jumping ground for the ideas which have become more relevant in
contemporary times. The retelling also foregrounds the open-endedness of
the Mahabharata--the epic of epics--which has inspired generations of
writers by providing the democratic space generally not given by any text
acquiring religious status. Simultaneously, it also makes a revisionary
reading of the epic narrative. In this process, the Mahabharata functions
as an intertext which is received in a syncretic context and brings to the
surface the unforeseen and unheeded aspects of human existence.

Myths provide a complex of feelings and emotions and enable people to
find solutions to several elemental problems and riddles of life. They help
us in overcoming the dilemmas in moments of crisis. Myths have been
defined as " a story or complex of story elements taken as expressing, and
therefore as explicitly symbolising, certain deep-lying aspects of human and
transhuman existence" (Preminger 538). Such a definition avoids two
contrary views about myth by Cassirer and Chase. Cassirer thinks that myth
is "simply a basic way of envisaging experience and carries no necessary
connotation of story-telling"(qtd in Preminger 538) whereas Chase is of the
view that "myth is literature and must be considered as an aesthetic creation
of the human mind".(qtd in Preminger 538). The myths may be factually
not verifiable but they have the power to transcend their inaccuracy and
are capable of answering the basic questions about human existence. They
attract us, move us, and encourage us to look for future utopias or to go
back to the past rights or wrongs to learn from them. They become our
collective unconscious which keeps on igniting us in moments of crises.
According to Eric Gould, they are synthesis of values alluded to " allegory
and tautology, reason and unreason, logic and fantasy, waking thought and
dream, atavism and the perennial, archetype and metaphor, origin and end"
( qtd. in Satchidanandan XI).

Though Vyasa complains that no one pays attention to what he says, the
world has gone to the text again and again:

Urdhvabahurviromyesa na ca kascit srunoti mam
dharmadarthasca kamasca sa kimartham na sevyate.
(Mahabharata,18-5-75)

At the end of the Mahabharata, Vyasa tries his best to draw the attention
of the people by crying and raising both of his hands but no one listens
to him that artha (prosperity) and kama (fulfillment) can be attained through
dharma. But what he has uttered in the form of the Mahabharata has been
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My vengeance would be swift and terrible.

I will not rest

until I've terminated them all.

They'll discover

that no hole is deep enough

to hide from Janamejaya. (187)

In the second part, Jaratkaru speaks to her young son Aastika about this
madness. It is really madness to take revenge from the whole race because
someone from the community had wronged earlier. But this does happen-
happens again and again. She is shocked to see the rishis competing to
be part of this "superstitious nonsense" sinful massacre, because they had
the responsibility of giving sane advice to the king:

All the great rishis and maharishis,

so-called

great thinkers, all

the finest minds of our age,

even people like

Atreya, Uddalaka, Shwetaketu

--people we thought of

until, oh, the day before yesterday

as living volcanoes of conscience (190-91)

were worried about just one thing: how to wangle a job for themselves as
officiating priests. These people were the ones on whose shoulders the
responsibility of teaching good things to the people-shreyas(moral goodness)
in place of preyas (material wealth) was there. She also criticizes Vyasa for
not intervening to stop "the madness of his grandchildren" and for
continuing his writing "the whole wretched chronicle/ in black and
white(193) . She is so enlightened a woman from the margins that she wants
fierce punishment for the wrong done by Takhsaka. She takes Vyasa Muni
to task for not punishing him in the epic, because his act of vengeance
was cowardly and terrorist like:

And I certainly do not approve

of the way he's hiding now

behind Indra's throne to save his skin,

hoping his powerful friend

necessarily read a book from beginning to end. I jump back
and forth from one subject to another. (de Souza 19)

The Sarpa Satra appeared in two versions written almost simultaneously:
first written in Marathi and published as part of his Marathi poems titled
Bhijaki Vahi ( The Soaked Notebook) which won for him the prestigious
Sahitya Akademi Award posthumously in 2005, and later, also published
separately in English. Thus, it has two avatars-two versions and this pairing
of the versions-Marathi in Bhijaki Vahi(2003) and the independent book
in English in 2004 aims at erasing the gap between the mediums-the source
language and the target language or, to put it in the words of Anjali Nirlekar
"rigid translational ideas of the original and the duplicate"(144). She rightly
observes that the individual publication "emphasizes the variability of the
structure of the work-it can float away on its own or have its umbilical
cord connected to the larger book"(144-45). It seems, at the back of
Kolatkar's mind the image of Srimadbhagvadgita was moving because that
text has been read more as an individual poem and less as a part of the
great epic Mahabharata. It is the individual English version which has been
discussed here.

The Sarpa Satra makes a revisionary reading of the last myth or the opening
myth of the Mahabharata in which Janamejaya, the great grandson of Arjun,
is performing a yajna in which all snakes are forcibly dragged in to die.
The Vedic mantras performed in the yajna are speech acts in which the
snakes perform their forced death by burning. Janamejeya does this to
avenge the death of his father Parikshit who had been bitten by Takshaka
whose family had been burnt in the burning of Khandava vana. Thus,
Kolatkar's poem emerges from the frame narrative of the great epic which
is basically built around the battle between two branches of the same family:
the Kauravas and the Pandavas. This frame narrative is so built up that it
mirrors innumerable fratricidal conflicts: conflicts between gods and
demons, Kshatriyas and Brahmins, Kauravas and Pandavas, Bharadwaja and
Raibhya, Paravasu, Aravasu and Yavakrit, dharma and adharma, right and
wrong, and so on.

The poem is in three parts: the first deals with Janamejaya's scheme and
rationale to kill all snakes through snake sacrifice; the second is in a way
the core of the poem in which Jaratkaru, a Naga woman and the mother
of Aastika pursues her son to stop the massacre because it would generate
another chain of revenge. The last part, titled "The ritual Bath", suggests
that the fire of revenge still continues in various forms and needs to be
quenched. The poem begins with Janamejaya's remembrance of revenge that
Takshaka took from his father Parikshit, instead of Arjun, the original wrong-
doer. To settle the scores, he decides to kill all "the slippery sons of Kadru"
swiftly:
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fire. In her eyes, there could be no worse insult to Agni, the sacred sacrificial
fire, who was invoked in "the dirty job/of a common/ assassin, butcher or
a mass murderer"(202). All this is done to satisfy a man's twisted logic and
madness:

This snake sacrifice,

this mockery, this grotesque parody

of the institution of yajna

has got to stop.(203)

The significant thing here is that she doesn't want to remain just an onlooker
on the sad events happening there: she also remembers that she is not a
helpless creature as the strongest of the snakes, Sheshnag, is her brother
whom she sends rakhi every year. She is also not unaware of the consequences
of her brother's anger which may destroy all life from the earth, if he just
tosses his head in anger:

Khatam.

That's what I am really worried about.

And once that happens,

THEN what! (205)

She asks her son Aastika to try stopping the act of madness because there
is no one else who seems worried about the consequences of the impious
deed:

And I think it's your job,

Aastika.

I mean who else is there to do it?

It becomes your responsibility

automatically

just because nobody else wants it,

not even the gods. (205)

She realises that her son is very young but that, in fact, could be his greatest
strength:

It means your eyesight

is good,

your vision clear.

Not spoilt by reading too many books yet,

will help him escape the consequences

of an act we're now paying for.

It only shows what cowards

all terrorists are

behind their snarling ferocious masks. (193)

She tells Aastika about the background of Takshaka's act of vengeance. His
wife and son were burnt alive when Arjuna along with Krishna decided to
burn Khandava vana which was "God's own laboratory on earth/where life
had been allowed to express itself/ with complete abandon"(196). The forest
had so much diversity that it "contained five thousand/ different kinds of
butterflies alone/ and a golden squirrel found nowhere else.(196)

The rich splendour of the forest comprising not only the trees, birds, insects
and animals, but also people-simple folk as well. All of them were burnt
alive. Takshaka survived because he was not there to save his wife and
son and other loved ones. Her anger knows no bounds when she tells her
son about Takshaka's revenge, not from Arjuna but but Arjuna's grandson:

What I don't understand,

I said to him, is

where have you been all this time?

Why did you not make Arjuna

pay for his crime

while he was yet alive?

-------------

Why did you wait

for his grandson to grow up

to give him a taste of your poison

instead of Arjuna.

Don't you know

That true revenge accepts no substitute? (200)

In the longest third section of part two, she remembers the earlier revenge
taken by Marutta but that was not done in the name of a yajna using all
the paraphernalia of Vedic event managers "complete with song and dance,/
fun and games,/ gambling and chariot races" to make a systematic burning
of snakes in the fire of yajna. She looks at it as a form of sorcery in which
mantras force the snakes from near and far to throw themselves into the
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The last section titled "The Ritual Bath" focuses on the farewell of the
sacrificial jamborees with immeasurable wealth given to them and the effort
of the king to make up for the loss by attacking the neighbouring kingdoms
or by levying new taxes on the public. Very soon the world returns to its
usual routine, but the fire of hatred still burns at the bottom of the sea and
keeps on surging on the surface through various hateful activities of
revenge. This fire also burns in the Himalayas too, still consuming
"rakshasas/rocks/ trees".

The poem doesn't end with a full stop and suggests that the sinful
deed of revenge still continues. There are two possibilities to stop this: one
is suggested in the Bhijaki Vahi where a deluge is seen as a remedy which
would wash away all mankind's dirt and hatred:

Let all the dirt be washed away

From your eyes...

The torture chambers, mass groves, corpse silos, gas

Chambers from here

The destructions sarpasatras final solutions ethnic cleanings
riots murders from here( Bhijaki Vahi 391)

The other possibility is the consumption of the world by fire which is
suggested by the bright red flames on the cover of Sarpa Satra. The two
conclusions in two versions of the poem written in Marathi and English
reiterate what Kolatkar had earlier said, " Whenever I have written a version
in both languages, I like to think of them as two different languages rather
than one a translation of the other" ( 'From an Undated Sheet' qtd in Mehrotra
370). The significant thing that emerges from the poem is that despite being
an oblique commentary on the Khandavavana burning in the Mahabharata,
the poem enters the mythic frame of the seed epic and ultimately suggests
what the great epic had suggested: taking a side, not because someone near
and dear says so but because the individual has to take a decision between
action and inaction, personal and social, personal and racial, dharma and
adharma or between smaller dharma and larger dharma. It is this being and
becoming by renouncing smaller dharmas or duties and embracing larger
dharmas or duties indivdually, as interpreted by Vidya Niwas Mishra (72).
It is this journey within and journey without which is suggested by both
the poems.

The Sarpa Satra succeeds in creating a new perspective on the role of an
individual in moments of crisis of values, specially the mindless blindness
and revengeful destruction of the community on a large scale. The poem
imitates on the minuscule level the moral dilemma and tone of
Srimadbhagwadgita, known as the Song Celestial. After making Arjun aware

or ruined

by the smoke of too many sacrifices,

or clouded by rage, power, ego, pride

or any of the other

common diseases of the eye. (206)

She considers other positive sides of being young. It also means that his
wounds would be healed quickly-a gift given by God to children; his soul
has not been infected by the dirty bandage of history; the gangrene of
insensitivity has not touched his soul. After giving all these arguments in
favour of his tender age, she tells him not to accept the dangerous
responsibility because his mother says so, but because he thinks that it
should be stopped:

But then, of course, you don't have to go /just because / your mother feels
you should.

If you think it's a stupid idea, / just say so/ and I'll shut up.

If you think so, / it really must be so. / I've total faith in your judgement.
(206)

The graphic portrayal of personal and communal loss is conveyed by
remembering those who lost their lives in the impious yajnya: Kashak and
Pishang--the playmates of Aastika, Hiranyavaha, Pradyot, Chakra, Purna,
Prahas, Paila, Mandalaka, Kaladanta, Manas and his wife Pingalakshi. She
is afraid that the next turn would be hers or Vasuki's. She wishes it could
be hers so that her brother Vasuki is safe, at least for the time being:

Who next? / Well, it's anybody's guess, / But I hope it's me;

and not Vasuki. (209)

Vasuki has always been the dearest of her brothers. She reminds her son
of the great valour of her brother who had coiled himself around the Mandar
Mount in the churning of the ocean by gods and demons. She also tells
her son Aastika that there would be no danger to his life as he had been
born from a snake woman but his father being a man, he belonged to human
race. So, it should be his moral responsibility to stop the wrongs of his
fellow brothers, not just for Vasuki Mama's sake or for his mother's. She
has full faith in him and thinks that he would succeed in his mission if
he thinks he should do it:

Go, Aastika; / and my prayers go with you. / Go my son,

and all our hopes / go with you. / My heart tells me

you'll find a way/ to put a stop / to that festival of hatred.
(211)



36 37Journal of Literature, Culture & Media Studies Journal of Literature, Culture & Media Studies

of the pros and cons of his action or inaction, Krishna asks him to do what
he wishes: Yathecchasi tatha kuru(18-63). Kolatkar provides the same role
to Jaratkaru, the serpent woman and mother of Aastik who asks her son
not to obey her because his mother says so. He is also given the freedom
of moving ahead in stopping the mindless chain of revenge, if he finds
her words meaningful and worth considering. She also posits her full faith
in his power to stop the genocide as he possesses innocence, equableness
and balance necessary for taking right action in the moment of crisis. The
words of wisdom coming from the mouth of a woman from the margins
of the society make the poem different from a retelling. The poem turns
out to be "a contemporary tale of revenge and retribution, mass murder and
genocide, and one person's attempt to break it" (Mehrotra 34). Though it
emerges from an event narrated in the ancient epic, it obliquely overviews
the genocides of the 20th century, the century of extremes. In fine, what
seems to begin as a retelling of the opening myth of the Mahabharata, turns
out to be a new poem with a new perspective. The shadow of the Gita starts
looming large by the end of the poem, when Jaratkaru is raised to the level
of Krishna and Aastika equals Arjuna who has the freedom to choose his
path after exraspection as well as introspection.
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that, there were a master and a mistress. (Campbell 9-10)

The stories of genesis, particularly about the creation of man and woman
has one identical element that woman took birth after man. Whether it is
Indian mythology, biblical faith or Islamic belief, woman is a counterpart
of man. The images of Woman in Indian civilization, culture and mythology
are as diverse as the geographical, historical and other influences that have
shaped them. There are diverse concepts, which display that female are the
second sex and male the first one the master. The readers are aware of strictly
structured framework of social obligations within which female had to live
as an efficient housekeeper, a genteel nany, a satisfying sex-partner: but
what she suffered playing these multiple roles is now been noticed and that
is the underlined text in this research.

This study adopted the plays of two of the Indian Playwrights, Vijay
Tendulkar and Girish Karnad, as they both dominated Indian Literature since
the date they stepped in as playwrights. They are the torchbearers of
depicting myths, history and society in their plays. They in their own areas
have made bold innovations, fruitful experiments and given new directions
that go in the history of Indian drama as a significant mark of achievement.
Both the writers in their plays portray a wide range of feminine characters-
from the conventional to the rebellious. The rebellious in them rejects the
conventional, they rejects the notion of a dutiful wife, they are in search
of their own self, they have their own life, they have their own desires,
and on the way of exploring themselves they are glorified and dishonored
for the same. In the plays like Silence!, Kanyadaan, Vultures, Kamala,
Ghashiram Kotwal, Nagamandala, The Fire and the Rain and Hayavadana
writers have presented females struggling for their wishes in male-chauvinistic
society accepting success and failure both the verdict with a heroic attitude.

Leela Benare is one among the female characters of Tendulkar who stands
first in such category. Her conversation with Samant in the opening scene
displays a feminist nature of her, when she talks of her career as a teacher
saying her pupil, are "so much better than adults." Benare told Samant that
the management is holding an enquiry against her. She bursts out, placing
her hand on her swelling belly. The play starts with Ponkshe's sudden blast
upon her with assaulting lines, "Miss Benare, you have been arrested on
suspicion of a crime of an extremely grave nature are brought as a prisoner
before the bar of this court" (Five Plays 74). In this play, the playwright
has highlighted certain important themes. The males who have accused
Benare are themselves the frustrated flops of the society. They are lashing
out their failures as an assault on a young woman. At the end, defeated
and dejected Benare admits all those charges. However, she points out that
her private life is her own business. She will decide what to do with it;

4. The New Woman in the Plays of
Vijay Tendulkar and Girish Karnad

Tanjeen A. Khan*, Krati Sharma**

Abstract: Literature is the mirror of society; it reflects what has been going
in the circumference of the society. In the context of India, it is largely
seen that the position of woman is at the threshold. The position of woman
in a society is a parameter for the progress of the society. The growth of
the human being is dependent upon the environment in which he or she
lives it has a lasting impression on him or her. Literature tries to analysis
the character inner conflict and how they outbroke or compromise with
that of the given circumstances. Woman are supposed to be surveillant
to the male counterpart. Woman are supposed to be other not similar to
man. They are certain roles laid for them. They need not to speak about
their whims and desires. It is a blasphemy. Indian drama has been so far
so good truly represents the nerve of Indian society, man and woman
relationship. In the present paper an attempt has been made to analysis
the female characters of the prominent dramatist Vijay Tendulkar and
Girish Kanard. Both writers have been excellent in their way of depicting
and portraying Indian way of Life. The plays under discussion are Silence!,
Kanyadaan, Vultures, Kamala, Ghashiram Kotwal by Vijay Tendulkar
though these were written in the Marathi but because being universal in
subject and portraying the subjugated position of women they have been
translated into English. Girish Karnad plays taken under discussion are
Nagamandala, The Fire and the Rain and Hayavadana. Both the dramatist
have presented that how the females in their work has been struggling to
be independent or at least heard in the male dominated society. They belong
to this society it is being a challenged to create a space for themselves
or cross the line. But they make an attempt and became a forerunner.

Keywords: Gender, Ambition, Self Analysis, Rebel.

In the beginning, the Universe was nothing but the self in the
form of a man�.He was as large as a man and woman
embracing. This self then divided itself into parts; and with
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when the society is of beasts and vultures, the definition of adultery cannot
remain the same in real sense.

In Kamala, at the center of the play is a self-seeking journalist, Jaisingh
Jadav, who treats the woman he has purchased from the flash-market as an
object that can buy him promotion in his job and a reputation in his
professional life. He is one of those modern day individuals with a single-
track mind, who pursue their goal unquestioningly. Jadav never stops to
think what will happen to Kamala after this expose. Another woman in the
play is Sarita, a sophisticated wife; she was under the illusion that she is
free. Until now, Sarita meekly accepts her subordinate position in the house,
willingly following every instruction to the last detail. It is only when she
sees Jaisingh's commoditization of Kamala, she realizes that there is no
essential difference between Kamala and herself. Answering a question to
Gowri Ramnarayan, Tendulkar says, "... In the play Kamala the wife's
realization is the result of an accidental confrontation. The village woman's
innocent question, 'For how much did he buy you?' is a revelation. How
dare she ask such a question? becomes "she's right after all!'" (Tendulkar,
Interview 174).

This again happens when Karnad scribes the character of Rani in Naga-
Mandala. In the play, Appanna marries Rani and brings her to his house
when she reaches womanhood. She arranges for his bath and serves him
lunch. After lunch, he locks her in and goes to his concubine. Rani feels
lonely and miserable. Mentally she is a child, craving for parental affection.
Therefore, she moans 'Oh Mother! Father! In her sleep. The following day,
she expresses her fear of loneliness and Appanna discounts her feelings
without any compassion:

Appanna : What is there to be scrared of? Just keep

to yourself. No one will bother you. Rice!

(Pause)

Rani :

Please, you could -

Appanna: Look, I don't like idle chatter. Don't question

one, Do as you are told and you won't be punished. (Three Plays 28)

Nagamandala questions and exposes gender-based values and morals of
patriarchy, which have oppressed women for ages. Juxtaposing Appanna and
Rani at the village court effectively does this. Appanna enjoys extra-marital
sex openly and unashamedly whereas Rani sleeps with Naga who assumes
the form of Appanna. Everybody knows Appanna's relation with his
concubine, yet the village elders try Rani's care only. Thus, the play
uncovers the injustice of the patriarchal moral code, which demands the

she boldly admits her love affairs. They only loved the flesh in her but
not the woman. Her long monologue at last with a feeble voice and
sometimes with sudden screams leaves the reader wondering over the
situation. There is definitely a recognizable feminine presence in the play;
the new woman who dares to admit what she has done is not a crime.

The same comes with Jyoti in Kanyadaan. Jyoti who was aspired to create
a casteless society is now yielding to the complications. Instead of achieving
anything, she loses her ideals.After marrying a youth from so-called lower
caste, circumstances have made Jyoti totally crushed and tired within a few
months of her married life. She answers the questions hardly in one or two
sentences. It is revealed here that Arun often gets drunk and beats his wife
mercilessly. Jyoti tried for separation but her ideals and her father's
aspirations retained her in that ugly life. She hates Hypocrisy but she find
her father as a hypocrite and thus accept her husband's at last. With a burst
she says, "I am not Jyoti Yadunath Devalalikar now, I am Jyoti Arun
Athavale, scavenger...."(Kanyadaan 70). Like Benare, Jyoti too had a number
of expectations from the society. She has started with the aim to establish
an example for the society but she herself has to yield after recognizing
the fact that she is only the field in the game, on which her father and
husband are actually the two batsmen. Her rebel was a silent one which
left her father defeated at the end of the play.

Rama and Sarita in The Vultures are not far from Jyoti and Benare, though
they were not rebellious from the beginning but excess suppression makes
them to raise their voice against male chauvinism. As is usual with
Tendulkar, the woman, here Rama, got an opportunity to express her agony
and frustration, in scene 2, Act II. It reminds a reader of the long speech
made by Leela Benare in the last Act of Silence! In a rather long, moving
speech, Rama gives vent to her agony and frustration. "Every day, a new
death, every minute a thousand million deaths. A pain like a million needles
stuck in your heart."(Five Plays 242) Referring to barrenness, she says, "....
It's not the fault of doctors, of learned men, of saintsand sages: It's not even
my fault : This Womb's healthyand sound, I swear it : I was born become
a mother. Thissoil's rich, it's hungry. But the seed won't take root. If theseed's
soaked in poison, if it's weak, feeble, lifeless,devoid of virtue-why blame
the soil ?..." (242). She is disgusted with her husband's lovemaking. In the
soliloquy of Rama it appears as if the age-old oppression of the womankind
and her pent-up unfulfilled desire for sexual transaction finds at last an
outlet by angrily setting aside all the confines of conventionality. The
intensity with which she embraces Rajninath after the soliloquy is like a
river breaking through all its dams. She resisted a lot but at last her desires
burst and the action may appear adultery in the eyes of the world. However,
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and societal marginalisation. They have necessarily to be rebels to oppose
such forces. These writers have delineated the woman with all the acceptance
and rejections of social norms. They accepted it as far as their endurance
is concerned but rebelled when it comes to their identity and integrity. The
plays show that woman's liberation lies in herself. It is only woman
withdraws into herself and makes herself spiritually strong and takes the
initiative to gather the forces present inside her. Benare, Rama, Jyoti. Sarita,
Vishakha and Rani are all in search of a faithful partner and true love. It
is not their fault but it is the responsibility of the norms made for them
by the society. They broke those norms and tried to look for a new world
with all the hopes and aspirations of a new woman.
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faithfulness of a man to his wife. Marudisidappa, a critic expresses, "The
irony of the term 'fidelity' comes through in this sequence of events.
Appanna and Naganna-two faces ofman, one seen at day, the other at night-
symbolise theexploitation and double standards of man, while Rani isthe
symbol of a woman's eternal endurance of this oppression" (Marudisidappa
iv). Nevertheless, Naga gives her love, enjoyment and tender little bud in
her womb, consequently the little; helpless, diffident girl that she was gets
transformed into a confident, courageous woman. This reminds us of Rama
in The Vultures. In addition, of course, the Rani of Nagamandala echoes
Silence!, where Prof. Damle is not punished for his sexual crime and here
Appanna is given the bliss of living with Rani. Still, these women were
capable enough to challenge the set norms of fatherhood in the society and
lived their lives on their own terms of motherhood.

In The Fire and the Rain, retreating to the age of great epics, Vishakha
and Nittilai are the two female characters that reverberate and repeat the
same. Nittilai, a girl of the hunting community can be seen as a free wanderer
of the forests and that shapes her personality. Her thoughts, language and
actions are all expressive of the relative freedom she enjoys. Her response
to life and people around her is natural and spontaneous and her action
both in normal and critical situations is instinctual and intuitive. She is
just like Benare and Jyoti careless of the world. Whereas, Visakha, though
surrounded by learned men, suffers from the repression of emotions and
desires, and lacks the freedom even to communicate with her husband. Her
relationship with Paravasu is one compromise through which she tries to
erase the memory of her former lover Yavakri, who had abandoned her in
his quest for easy knowledge. Moreover, when Paravasu is called to be the
chief priest for the sacrifice, she is abandoned again. Later, once again fell
in the hands of Yavakri and became a tigress when blamed by her husband
and father-in-law. Tutun Mukherjee asked Girish Karnad in an interview
that; "very few Indian writers have dealt with women's sexuality and adultery
with such honesty treating them as 'normal' human response and not as
something 'sinful?" (Mukherjee 43).

In Hayavadana Padmini`longs for a complete man. Her desire might have
made her mix the body and head of Kapila and Devdatta. Although she
symbolizes incompleteness of human desire, she is also a representation of
incompleteness of a woman's desire and an incarnation of new woman who
cannot remain confined to her role as a sub-ordinate. She is a type of new
woman, a person who is neither subjugated nor defied, but a human desirous
of living in society as a responsible member with equal rights and freedom
to pursue her own goals.

For several centuries, women have been tortured by religious obscurantism
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Lights Out centres around an incident of gang rape that takes place in an
apartment under construction in the neighborhood of a civil and sophisticated
upper-middle-class society. Interestingly, neither the rape is picturized nor
the victim or any of the perpetrators make an appearance on the stage;
however, the way the incident and the individuals involved in it are reported
by the characters and the excruciating screams and groans of the victim
are tactfully made to intermingle with the action and dialogue of the drama
sends chills down the spines of the audience (or reader).

Manjula Padmanabhan, a renowned playwright, novelist, illustrator, and
picture book writer for children, was born in the family of a diplomat; she
remained outside India until her father's retirement. When she returned to
India with her parents only at the age of sixteen and started her studies
at Elphinstone College, Bombay she was "frustrated by the realities of living
in an Indian city" (Dutta). Talking about the time, she says, "I was very
conscious that it was stifling for a woman. In that sense, it is not at all
surprising that my focus (in writing) returns to gender all the time" (ibid).
However, Padmanabhan outrightly rejects any attempt to brand herself as
a feminist. She believes in "the complementarity of the gendered life"; as
single entities, according to her, man and woman are not complete, it is
the combination of opposites that make them whole.

Padmanabhan has several remarkable works to her credit: Lights Out (1986),
Harvest (1997), Getting There (2002), Escape (2008), and so on. In her
creative works, we frequently come across a dystopian but plausible world
where violence has disfigured male and female identity. Her first play Lights
Out is inspired by an "eye-witness account" of a real-life incident of gang
rape that took place in Santa Cruz, Bombay, 1982; in it, she delineates
a precarious outcome of the "bystander effect"1 against an Indian urban
society background.

Social Indifference
Within the canvas of three scenes, Padmanabhan portrays effectively the
prevalent social reluctance to come out of comfort zones and help those
who are in need of help. "The comfort zone is a behavioural state within
which a person operates in an anxiety-neutral condition, using a limited
set of behaviours to deliver a steady level of performance, usually without
a sense of risk" (White 2). People are happy in their respective self-created
comfort zones where they experience a sense of security. There can be seen
a tendency among the characters (without regard for their gender) of "Lights
Out" which is typical of the urban society, to conceal under various excuses
and justifications the reluctance to help others.

In Lights Out, there are as many as five characters who make their entry
on the stage: Leela, Bhasker, Mohan, Naina, Surinder, and Frieda. The play

Urban Indifference (Genderless)
in Manjula Padmanabhan's Lights Out

Asim-ul Islam Twaha*

Abstract: Manjula Padmanabhan's Lights Out problematises the urban self-
centred and individualistic tendency of alienating oneself from the problems
of others. How the urban population tends to remain in its comfort zone
finds an appropriate projection in the play. "Lights Out" lays bare the
social sham and hoax that people, irrespective of their gender, maintain
in order to avoid confronting the reality which may otherwise put them
in danger. Within a canvas of three scenes, Padmanabhan puts forth an
effective portrayal of the prevalent social reluctance to succor those who
are in desperate need of help. The present paper makes an analysis of all
the characters of the drama and concentrates on highlighting the tendency
among the characters of Lights Out, which is typical of the urban society,
to conceal under various excuses and justifications the disinclination to
help others; the outcomes of the study suggest that this tendency is not
a gender determined attribute. In fact, all the characters are found to suffer
from the "bystander effect".

Keywords: Urban indifference, Lights Out, comfort zone, bystander effect,
Manjula Padmanabhan

Introduction
Manjula Padmanabhan's Lights Out, apart from being a projection of women
subjugation and exploitation in a patriarchal society, is a tale of indifference
which has become one of the characteristics of the urban society; this
indifference gets reflected through either dialogues or actions or the both
of all the characters of the play, irrespective of their gender. No doubt, the
drama is a saga of women's persecution and subjugation by their male
counterparts in a typical Indian social-cultural context. However, at a deeper
level, Lights Outundertakes to lay bare the social sham and hoax that
people, regardless of their gender, maintain in order to avoid confronting
the reality; a reality that may pull them out of their somewhat secured life.

5.
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boundaries of her apartment. This very sense of safety and comfort is
challenged when the screams and shrieks of the gang-rape victim intrude
into the boundaries of her apartment. Leela even fails to gather the courage
to go to the window and see the source of whimpers and cries. She locks
her children in the farthest room, puts cotton in her ears, shuts windows
as a means to keep herself and the children safe and secure. She repeatedly
urges her husband to call the police so that the recurrent molestation could
be stopped. Superficially, Leela appears to be concerned about the pain and
suffering of the rape victim and is obliged to help her out of the clutches
of the committers. However, in reality, her wish is motivated more by her
desire to get back her lost sense of security than to help the victim. Leena's
belief that her lost sense of security could be reinstated only if the sounds
could be stopped from entering into her ears becomes apparent in her
outburst "We just want them to go away somewhere else -" (Padmanabhan,
Lights Out 123). The line reveals Leela's lack of sensitivity towards the
seriousness of the problem, she seems to be quite ok if the culprits carry
on their heinous activity somewhere else beyond her auditory reach.
Although she herself is a woman, she hardly does anything substantial to
help the anonymous victim. What she manages to do at all is to "nag" her
husband Bhasker for making a phone call to the police. At no point in
time, Leela is seen attempting to call the police herself.

Naina
Naina, Leela's school friend, sounds clearer and straightforward in her
thoughts and arguments than Leela. Even after the repeated forbidding and
attempts to divert Naina's attention from approaching the window by
Bhasker, Mohan, and Leela, she goes to the window and witnesses the crime.
Unlike Leela, she declares that it is rape and argues logically and strongly
with Bhasker and Mohan, who leave no stone unturned to prove the incident
to be anything but rape. She instantly demands, "We must do something
about it, get it stopped, call the police!" (Padmanabhan, Lights Out 113).
The frivolous justifications posed by Mohan and Bhasker against the
incident being rape are outrightly shattered by Naina's judicious and well-
informed reasoning.

"NAINA: You're�you're mad! Both of you - you're talking nonsense! Just
one look outside the window and you'll know it's rape!

�

NAINA: Three men, holding down one woman, with her legs pulled apart,
while the fourth thrusts his - organ - into her! What would you call that
- a poetry reading?

�

begins with Frieda, the housemaid, opening the door for Bhasker returning
from the office in the evening. At this moment, Leela makes entry from
the bedroom, disturbed and anxious, enquires from Bhasker whether he
informed the police about a particular incident; Bhasker initially tries to
avoid her query but finally confesses that he did not. Their subsequent
conversation makes it clear to the audience that the particular incident is
that of a gang-rape which is executed daily in the evening hours in an under-
construction apartment nearby Bhasker and Leela's place. Leela, emotionally
and mentally disturbed by the screams and groans of the victim, locks herself
and the children in their rooms; she pleads with Bhasker to call the police
but in vain. They are joined by Mohan for dinner who, together with
Bhasker, finds no point in either calling the police or trying to stop the
incident from taking place; the duo without any hesitation watches the
heinous crime being committed and explores different excuses for not
getting involved with the incident or calling the incident a case of gang-
rape. They are later joined by Naina, Leela's friend, who looking at the
incident through the window is shaken badly and declares it at once a rape.
She tries to persuade Bhasker and Mohan to take some steps or call the
police to stop the crime but they show their reluctance and continue
justifying the incident sometimes in the name of religious culture, sometimes
as an occurrence of a domestic fight, some other times by calling the victim
a whore as (if) whores do not require any protection, and so on. At this
point, Naina's husband Surinder arrives at Bhasker's house and joins the
conversation; he instantly gets exasperated to discover about the crime
committed just in front of their eyes. Surinder stresses on taking some
consequential steps to punish the culprits and starts devising various plans
to that effect. However, none of the characters could do anything at all to
stop the crime, Naina declares, "You're too late - the screaming's stopped�
There's no one left out there -" (Padmanabhan, Lights Out 128). At this
juncture, the drama culminates with all the characters practically doing
nothing to stop such a disgusting act as rape. The present paper postulates
that all the characters, in some way or the other, are disinclined to get
involved with the crime being committed in front of their eyes. In the
following sections all the characters, both female and male, have been
analysed individually in order to establish the postulation.

Leela
Leela, together with her husband and children, lives in a "sixth-floor
apartment in a building in Bombay". It is through her dialogic exchanges
with her husband that we come to know about how emotionally disturbed
she is on account of the physical molestation executed every evening in
a deserted building in the neighborhood. From her speeches, it is revealed
that she had fostered within herself a sense of security and relief inside the
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keeps on postponing the request under different pretexts and suggests her
to "keep the window shut, draw the curtains and put on some music", to
"do some meditation", and to consult her yoga teacher. Bhasker could never
be seen interested in stopping the rape, on the contrary, he appears keener
in nullifying the incident as gang rape. All his suggestions are aimed at
diverting Leela's attention away from the rape not stopping it. In order to
convince Leela, Bhasker invites his friend Mohan. Together with Mohan,
he goes on justifying the gang-rape sometimes as a domestic fight and some
other times as a religious ritual. They even explore the possibility of the
victim being a 'whore', because if she's whore, the incident is no more rape,
and as such, the police cannot be called. Bhasker is always reluctant to
take any concrete measure to end the sexual assault.

Mohan Ram
It is hinted in the play that Mohan comes to Bhasker's house to observe
the gang-rape that takes place every evening in Bhasker's neighbourhood.
During his appearance on the stage, Mohan claims to understand others'
"points" immediately and is seen giving his expert commentary on the
incident. He is very enthusiastic to watch the happenings through the
window and gets "mesmerized" by it. He does not hesitate to give the raw
and disgusting details of the rape phase by phase. Just like Bhasker, he
is keen on invalidating the sexual assault as an instance of rape. After
speculating the incident as a religious festival, he conjectures the incident
as an act of exorcism, and once Bhasker suspects the victim as a whore,
he instantly starts supporting him. Mohan, instead of helping the victim
or motivating the other characters to stop the heinous crime, indulges in
a circular debate with Naina, as such, Mohan avoids direct confrontation
with the criminals and the crime.

Surinder
The last character to make an appearance in the drama is that of Surinder,
Naina's husband. Looking at the incident, Surinder, out of rage, breaks a
glass kept on the table. Surinder is angry not because he is compassionate
to the rape victim but because he feels challenged by the criminals
committing the crime just in front of him. Initially, it appears to the audience
that Surinder is a man of action and will do something to stop the crime.
However, very soon, it is made clear that he is dynamic only in his words;
when it comes to action, he is not different from Bhasker and Mohan.
Surinder is seen devising various plans to "wipe them out" but is left merely
contemplating on how to punish the rapists when finally, Naina makes the
announcement "You're too late - the screaming's stopped" (Padmanabhan,
Lights Out 128). Thus, whatever his words may sound, Surinder exhibits
his own way of remaining uninvolved with the crime.

NAINA: Most forms of rape, especially gang rape, are accompanied by
extreme physical violence!" (Padmanabhan, Lights Out 116)

Through the character of Naina, the audience is forced to confront certain
hard-hitting questions.

"NAINA: Why? A whore can't be raped? Is that the law?

NAINA: But then - if only decent women can be raped, what is the point
in being decent?" (Padmanabhan, Lights Out 117)

The dialogues and arguments put forth by Naina in the play portray her
as a rational and sensible individual. However, Naina's character too like
Leela fails to break free from the shackles of typical urban attitude: "the
reluctance to get involved, the reluctance to get out and do something, to
take a stand" (Chandra xxii). Although she repeatedly asks the remaining
characters to call the police or the ambulance, she is never found making
any effort on her own to do the same. Further, the rationality and
straightforwardness seen in Naina's speech and demeanor subside to the
background once her husband Surinder makes his entry. All these points
hint towards a very selfish facet in Naina's character. She wishes to solve
the problem i.e., stop the rape but without personally getting involved with
it or upsetting the composure of her life.

Frieda
Frieda is the maidservant at Leela and Bhasker's house, who is seen
performing her duties in the kitchen and obeying orders silently; she has
no dialogues. During the entire development of the drama, she is seen on
the stage. Frieda is supposed to belong to the financially and socially
marginalized section, alien to the one all other characters belong to.
However, she, like Leela and Naina, ends up doing nothing in order to stop
the sexual violence against the anonymous woman. As such, Frieda forms
a homogenous group together with the other two woman characters in terms
of their unwillingness to take any substantial stand to help the rape victim;
she, throughout the play, remains uninvolved and indifferent. Perhaps,
Frieda too possesses a sense of financial and social protection inside Leela-
Bhasker's house; she does not want to lose this sense of security by raising
her voice against the crime which even the house owners are not resolute
enough to do.

Bhasker
The character of Bhasker has been sketched as a "protective" and "caring"
husband in traditional terms who is concerned about his wife's problems
and tries to sort them out. We come to know from his discussions with Leela
that he has been requested by Leela time and again to complain to the
police about the annoying and unbearable sounds coming from outside. He
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the play is not gender-specific; all the characters, irrespective of their gender,
employ some strategy of non-indulgence which is typical of urban life.

Note:

1The bystander effect "refers to the inhibiting influence of the presence of
others on a person's willingness to help someone in need" (Blagg 63).It is
the "effect of the presence of others on an individual's perception of and
response to a situation" (Strickland 102).
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Discussion
By observing how each of the above-illustrated characters react when they
confront with a heinous and disgusting crime like gang rape, a common
pattern can be perceived in all the characters. It is the pattern of not
confronting or getting involved in the problems of others. This pattern is
apparent among all the characters irrespective of their gender and socio-
economic background. All the characters have created their own worlds of
security or comfort zones, and they do not want to come out of that zone
to help someone who is not related to them. The characters are seen adopting
various measures in order to maintain this attitude of indifference. Leela,
although complaints about the abominable sounds coming from outside,
leaves the final decision to be taken by her husband Bhasker. Naina, who
otherwise is very vocal and articulate in her words and arguments in
persuading Bhasker and Mohan to call the police, shows no interest in
convincing her husband Surinder to call the police or the ambulance; she
looks more absorbed in calming Surinder's rage and excitement down. Naina
thus keeps her distance from the crime and lets it continue undisturbed.
Frieda too distances herself from the rape by not uttering a single word
against it because her involvement may jeopardise her socio-economic
security. Now if we look at Bhasker's character, it can be assumed that his
disinclination to call the police is the consequence of his indifference to
the painful screams of the sufferer coming from outside, he devises different
justifications not to call the incident a rape. He invites Mohan as a spectator
to the crime and an aid to his justifications. The duo, instead of stopping
the incident, is busy finding explanations why they should not interfere.
Finally, Surinder also proves himself apathetic towards the pain of the rape
victim; he hardly pays any attention to the suffering of the rape victim,
he is rather instigated by the challenge issued by the culprits. Surinder hides
his reluctance to rescue the victim behind his violent and aggressive words
and plans that produce no action.

Conclusion
In conclusion, after going through the analysis of all the characters in the
paper, it may be assumed that Manjula Padmanabhan in Lights Out critically
projects the urban self-centred and individualistic tendency of alienating
oneself, regardless of gender, from the problems of others. How urban people
tend to remain in their comfort zones is represented in the play very
appropriately. As such, all the characters in Lights Outare afraid to take
any risk by trying to stop the gang rape. Commenting on the insensitivity
of the characters, the dramatist herself said "Whatever their intentions and
words, their actions are what we remember: they do nothing" (Padmanabhan,
Interview with Manjula Padmanabhan). The indifference demonstrated in
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inner feelings. Writing confessional poetry at a young age means that a
person is genius, has a great insight and possess a distinctive technique
to let go their most intimate emotions in an unruly way, without being afraid
of disturbing consequences. Sylvia Plath was such a bold writer from the
beginning.

On the World Socialist web site, Margaret Rees observed, "Whether Plath
wrote about nature, or about the social restrictions on individuals, she
stripped away the polite veneer. She let her writing express elemental forces
and primeval fears. In doing so, she laid bare the contradictions that tore
apart appearance and hinted at some of the tensions hovering just beneath
the surface of the American way of life in the post war period" (Rees, 1998).

Factors like post-war, relationship with her father, failed marriage, uneasy
and disturbed existence, strong emotions and crude episodes of life were
projected in Sylvia Plath's fierce writings and such elemental incidents
ultimately led her to death. She was a literary genius who was mired with
a repressed and claustrophobic life with poetic writings as the only recourse
to relieve suffocating atmosphere. Hopeless efforts to balance optimism and
dark thoughts, fascination with death as an event and self-destruction, and
a deep distrust have made an indelible impression on her poetry. Sylvia
Plath's confessional poetry was not aimed to approach healing of self but
was continuously purported for even more vicious and ferocious in
descriptions. This essay will project her unique approach of structuring
poetry as a part of her empty life and dark existence which was associated
with her till the last.

Origins of vacuity
So far, the literary community has categorized Sylvia Plath's poetry merely
as confessional, bleak and blank, but very few will judge the origins of
emptiness and desolation which led to "Ennui", a poetic footprint of dark
self-realization and hopelessness. It was with "Ennui" that we discover how
her own 'self' and her future life move towards a vacuum without a trace
of vitality or charm in her early or growing years.

..Tea leaves thwart those who court catastrophe,

designing future where nothing will occur

For her, with the poem 'Ennui' a sense of hopelessness prevailed and how
weariness and apathy was promoted into the character of Sylvia Plath where

..she will predict no perils left to conquer

Plath offers a compelling insight to dreary disappointment and a hidden
hopelessness in her life through powerful visuals embellished by several
French words and evocative literary references.

Sense of ennui in the
writings of Sylvia Plath

Richa Verma*

Abstract : I felt very still and empty, the way the eye of a tornado must
feel, moving dully along in the middle of the surrounding hullabaloo.
(Sylvia Plath, The Bell Jar)Confession is an amazing gift given to us by
God, particularly because of the healing we experience through it.
Confessional poetry written by various writers is meant to be written for
healing our sins and coming out pure. But in Sylvia Plath's poems the early
confessions in the poem Ennui and a sense of emptiness portrayed in it
doesn't heal her 'self' but instead go worse in her later poems making it
fiercer and more intense until she chose death to end an era of an
extraordinary literary figure.

Keywords : Ennui, confessional mind, poetry, imagery, solitude, struggle.

Introduction
"Ennui" was published in 2006 from Sylvia Plath's old collection which
brought much vigor in the literary world, specially to the literary artists
who were dealing with topics of feminism and confessionalism related to
her work. This poem was categorized as a juvenilia collection, because it
was written at quite an early life of Sylvia Plath. It was remarkable to note
that she was able to express her inner feelings of distress and weariness and
a sense of emptiness was seen prevailing in her character, at such an early
age, which further blossomed into much force and ardour in her subsequent
literary work. It was during her early years that Plath began to suffer from
the symptoms of severe dejection, leading her poetic thoughts toward
desolation, permanently filling her verses with vacuity and blankness.

Confessional poetry is the type of poetry associated with a poet's personal
emotional journey, demonstrating delicate intimacy and self-reflection.
Writing Confessional poetry leads to healing of soul and self-cleansing, it
can act as therapeutic or liberating, allowing writers to release their true

6.
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reality. The introduction of a personal element of "I" in poetry is an effort
to bring together the divergent aspects of her experiences relating to 'self'.
We do come across a marked variation in her themes particularly in the
poems written during the later period of her life and in dealing with such
varied themes, Sylvia Plath usually projects her darker recesses of life,
giving stress to her own and purely personal material. Element of 'I' thus
becomes a focal point or nucleus of all her themes.

In order to make the intimately personal feelings adequate for poetry, Sylvia
Plath writes in a voice which is unmistakably that of the poet herself,
indicating perhaps the goading need to know that her 'I' existed after all.
This identity crisis prevailing in Sylvia Plath's poems, is described by some
of the critics, not as a kind of narcistic complex but the traces of existential
insecurity in Sylvia Plath. She accepts her loss of identity:

I am lost, I am lost, in the robes of all this light.

(Sylvia Plath, 'Fever 103°)

The combined force of ontological and existential insecurity pervades all
of Sylvia Plath's creations, we come across an emptiness in her character,
a sense of hollowness at the core of her being, a lack of solid perceptible
identity, and an awareness of being unsure, uncertain individual. The dull
empty silence at the core of her existence, is seen in her desperate voice:

My world falls apart, the centre cannot hold.

There is no integrating force, only the naked fear,

the urge of self-preservation.

(Sylvia Plath, 2013)

Here it seems that the poet is in dilemma for she is unable to identify her
role in life and the crisis within, deepens. This sense of crisis provides a
creative urge in Sylvia Plath and the refrain "I am, I am, I am" compels
the poet to affirm her existence in the hollow world.

A deep sense of alienation is involved in the poet, and this constant search
for existential identity is a dominant motif in her confessional poetry. The
sense of loss of identity is also portrayed in a way of describing the hostile
natural world. The tranquility and quietude of nature hardly evokes any
feelings of approval and she is surrounded with isolation and havoc right
from her early days of youth. Sylvia Plath finds a rescue from this isolation
and emptiness through her poetry:

I considered the poetry I rescued

From blind air, from complete eclipse

(Sylvia Plath, 1999)

According to Edward Butscher (1976), Plath's poems are her "brave attempt

At times the poem's craft is very impressive. Take the second quatrain:

Jeopardy is jejune now: naïve knight finds ogres out-of-date and dragons
unheard of, while blasé princesses indict tilts at terror as downright absurd.

This is wonderfully taut and restless in a manner that recalls Robert
Browning or William Empson. That first phrase is probably the best moment
in the poem, relishing its own archness. These lines delight in a sense of
near anarchic consonantal energy and the enjambment at the beginning of
the third line is very effective, the way the word 'of' comes as a nervous
jolt, hemmed up against the beginning of the line by that comma.

How this early poetry, penned down by her at a tender age could reflect
her ideas of isolation and a sense of ingenuity of discovering her 'self' which
began to originate into a more defined element of 'I' and its pursuit came
into existence in her later expressions, need to be deliberated. Her collection
of poems also describes the same emptiness and similar feelings of
destituteness prolonged in her poetry of her later years.

I felt very still and empty, the way the eye of a tornado must
feel, moving dully along in the middle of the surrounding
hullabaloo.

(Sylvia Plath, 2016)

The weariness and languor of the last collection of poems of Sylvia Plath
were extremely intense and powerful but the seed of this feeling of such
dark emotions were sown much earlier when she penned down her first tragic
poem "I thought I could not be hurt" when she was 14. The mental pain
she was agonised to, at such a tender age was considered as an onset of
her vicious writings which was felt as more blunt in her later collection
of poems. "In Plath's final poems", wrote (Newman, 1970) believed that
Sylvia Plath "evolved in poetic voice from the precocious girl, to the
disturbed modern woman, to the vengeful magician, to Ariel-God's Lioness."

Sylvia Plath felt like a victim to the men in her life, including her father,
her husband, and the great male-dominated literary world. She thus wishes
to escape from the patriarchal world and wanted to immerse herself in her
own "self" around the component of "I". The realization of her personal
identity in relation to her peculiar world, made her vulnerable and a pursuit
of "self", a quest of "I" surrounded by the futility, the emptiness and a sense
of proclaiming her identity crisis is what is acclaimed in her poetry.

Sylvia Plath's poetry was always considered as an expedition of 'self'. It
assimilates the external reality with an imaginative expression of her life.
Her poetry reveals an individuality and the extent of her alienation from
the immediate environment. Sylvia Plath consciously manipulates her inner
state of turmoil into artistic wholes, to recover a certain degree of hold on
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They might ignore me immediately
In my moon suit and funeral evil.
I am no source of honey
So why should they turn on me?
(Sylvia Plath, 1965)

Her poems present the notions of suffering and servitude of violent and
ecstatic existentialism in relation to love and nature. They give a real and
concrete example of pain and suffering and also her preservation and
protection of life in terms of cold and cruel sense of love. Emptiness
overpowers herself and once again the existential insecurity portends her
poems, which becomes confessional at once. These lines reveal in Sylvia
Plath a kind of loneliness and vulnerability.

... There is an emptiness
I am so vulnerable suddenly
I am a wound walking out of the hospital.
I am a wound that they are letting go
I leave my health behind. I leave someone
(Sylvia Plath, Three Women)

What confessional poets deliver to us is a psychological equivalent for their
mental state and Sylvia Plath as a true confessional poet puts herself at
the centre in all these poems and imparts a unique authenticity to her works.
Her experiences are too common and ordinary to give her any special
identity. But the 'I' which experiences them, is special and unique. Sylvia
Plath's self-disgust is expressed through the use of 'I' which includes her
revelations, confessions and the various self-contradictory elements relating
to the outer world. It is in this way she retains her sense of personal worth
in the world of categorizers, Sylvia Plath in her poem 'In Plaster': secretly
plots for her freedom from her passive 'Self':

She may be saint, and I may be ugly and hairy,
But she'll soon find out that doesn't matter a bit.
I am collecting my strength; one day I shall manage without
her,
And she'll perish with emptiness then, and begin to miss me.
(Sylvia Plath, In Plaster)

The isolation and the idea of death in the above lines of Sylvia Plath shows
that death has no charm of a mystical experiences and finds it desirable
for her life. Despite all the darkness of mind in these poems, we find a typical
melancholic lyricism. To some extent, the cold icy world is delineated with
a power which denies the apparent despair, as in 'Purdah'.

I shall unloose -
From the small jwelled

at merging personal despair with social significance". The final vision of
Sylvia Plath's poems is thus a vision of nihilistic despair. Whenever, Sylvia
Plath speaks of her failure and emptiness or of the inevitable "darkness"
in a nihilistic manner, we find in her poems. She herself made it amply
clear in an interview conducted by Peter Orr, just a few months after her
death:

I think my poems immediately come out of the sensuous and
emotional experiences I have, but I must say I cannot
sympathise with these cries from the heart that are informed
by nothing except a needle or a knife I believe that one should
be able to control and manipulate experiences, like madness,

being tortured..., with an informed and intelligent mind.

(Peter Orr, 1966)

This is true to her late poems, such as, Ariel and Winter Trees. Here, the
mental conflict and the inherent crisis is more pronounced as compared to
the poems written earlier. The despair engendered, gradually changes to
resignation. Here she makes herself to believe that she is separated from
the true knowledge of the world. The sense of emptiness is further seen
in Sylvia Plath's use of the word 'bald'. It carries a sense of bare pain and
generates the outer bleakness and loneliness corresponding to an inner
solitude. The image of a 'bald' moon symbolizes a world of absolute and
despair in itself, which is accepted by her persona. The despair of her own
gloomy self is exhibited in many of Sylvia Plath's poems, such as 'The Moon
and the Yew Tree':

The Yew tree points up. It has a Gothic shape
The eyes lift after it and find the moon.
The moon is my mother, she is not sweet like Mary
Her blue garments unloose small bats and owls.
How I would believe in tenderness.
(Sylvia Plath, The Moon and The Yew Tree)

Here, the deep sense of alienation overpowers the poet's inner self.
"Blackness" and "silence" reveals the poet's failure in establishing an eternal
bond with nature and an emptiness prevailed after leaving the hospital
without a child. Such imperfect natural descriptions in Sylvia Plath, offers
an objective-correlative for Plath's sense of alienation and anguish. Sylvia
Plath's world is one where identity loses itself in the bald bleakness. The
cold and icy world is delineated with the apparent despair. She sees the
protection of life only in the terms of death, and thus feels isolated.
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Summary
In the final analysis, it can be summarized that Sylvia Plath's themes are
entirely personal. The conflict and crisis present in her poems do generate
strength for the poet and hence the last poems of Plath become an
incarnation of pure performing energy. This pure poetic form, goes beyond
the core of emptiness, especially in her last poems and the effort involved
to make it philosophical is marvelous. Sylvia Plath is considered as a natural
poet focusing on a broader range of themes, with more realized settings
and with deeper feelings, bringing to it an intensity of emotion and speech
and a rich, full complexity of life. Her themes go beyond stereotyped
longings and complaints. Even her feelings of loneliness and disappointment
are part of a larger than life personality, abusive in its awareness of self,
yet creating a drama of selfhood.

Sylvia Plath's credit goes a step further in looking for archetypal images,
myths, and metaphors to elevate her personal sufferings beyond the
biographical realities. This poetic transformation, and going beyond the
existential core of dereliction and darkness, and the effort involved in it
is the outcome of her informed and intelligent mind. Sylvia Plath in her
style of bringing self as a core premise of "I", stands high with her tragic
realization of emptiness or the futility of life before the fact of death and
the calm acceptance of the same, gives dignity to her poems and the
enjoyment is the outcome of the sheer alchemy of Sylvia Plath's own art.
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Doll he guards like a heart -
The lioness
The shriek in bath,
The cloak of holes.
(Sylvia Plath, Purdah)

Fear and loneliness
Fear also abounds in Plath's creative development in a very profound
manner. Although she is able to channelize the treat of fever and fret of
daily existence through the art of poetry, yet she finds it hard to give it
a way out of her dark jungle. She has written number of poems based on
the typical creations; yet she feel that she could not give a proper shape
to her chaotic emotions. The chaos and terror created by the World War
and the fear of her existence in such a world developed a kind of hysteria
in Sylvia Plath's emotions. Added to this terror of outside world is the
awesome weight and incestuous allurement of personal fear. The feminine
fear, creative fear, horrible descriptions of natural world, fear of death etc.
are all depicted in most part of her poems. These themes relating to fear
and terror extends in her later poetry too, where doom and destruction
become intimate and fear more personalized.

These lines reveal in Sylvia Plath a kind of loneliness and vulnerability.
Apart from such feminine fear and the fear from love and nature are some
other elements of horrifying revelations in Sylvia Plath. The darkness and
the silent stoniness of these fearful elements further poses danger in Sylvia
Plath's life. Her fear is unidentifiable, but she feels that she is reduced to
nothing in the midst of the presence of natural forces. Some of her poems
represents her oft-repeated fear of inevitable doom and her urge to resist
that inevitability.

Almost all the confessional poets seem to reject the original situation for
an alternative and prefers to live as an alienated person. But in Sylvia Plath,
the burden of her themes is the struggle for existentialism, which is
unfortunately doomed to end in despair and finally in death. Her poems
are considered as pre-eminently- as a declaration of guilt and such themes
help her to cope with the inner crisis and unable her to pursue relentlessly
the quest for meaning in personal identity. Walking through the early stages
of juvenile poems of selflessness to the resolving of her identity crisis,
jostling with her quest of core existence, finally adapting to death and rising
like a phoenix, which become the eternal concern of her poems. In most
of her verses, she, like other confessional poets reflects her concern for the
vulnerability of self and describes the reality of the inner world which
becomes schizoid in its implications.
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Between Home and The Highway:
The Liminal Philosophy of Bob Dylan

Shankhadeep Chattopadhyay*

Abstract : Literature, especially after its spatial turn, has immensely been
affected by the discourse of 'liminality' because modern society with all
its complexities have often endured several margins from where the
imaginative potential occurs and new possibilities of ideas, skills and
transformation gets generated. The functionality that liminality provides
to any socio-political contexts makes the cultural imagination more flexible
and free of restraints for a particular span of time. By focusing on this
argument this paper explains how the narrative thrust in the songs of Bob
Dylan severely contributes to the 'spatial relations' of the everyday human
action which is perpetually located 'in-between' and therefore determined
by an imaginary 'limit'. By undertaking a few of Dylan's pivotal songs I
will argue that how the American counterculture of the 1960s resembles
a conflicting status of a liminal space and how the 'Dylanological'
disquisitions of the American dream reflects a state of 'limbo' or 'in-
betweenness' of the human existence which remains interstitial or transitional
in its critique of the categorical structures of modern society.

Keywords : rock music, liminality, belonging, American 60s, Bob Dylan.

Introduction
Bob Dylan, the unwashed phenomenon of American counterculture and the
most influential rock poets of the 1960s, has been distinguished by the
Swedish Nobel committee "for having created new poetic expressions within
the great American song tradition" (Swedish Academy). Dylan's oeuvre
captures an inefficacious illusion of the American Dream and exhibits
distorting and disintegrating American realities hiding under the cloak of
order and establishment. While the blurring boundary between high and
low culture had started to fade out in the early 1960s, rock music's aesthetic
foundation had started to value human primitiveness as a tool for criticizing
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Belonging Nowhere
Dylan's experience of urban America is deeply rooted in the folk tradition
that was pioneered by the legendary folk singer and his idol - Woody
Guthrie. Guthrie has always seen his own musical personality as a 'wandering
outsider' into the society where the poetic self drifts apart from a place to
another place with a motif of reinventing several nostalgic contours of
modern life. Similarly, Dylan's deliberate cultivation of such characters like
an outlaw, drifter, joker, thief, etc., who has left their 'home' and are surviving
on the road, project a sense of 'placelessness'. The aspect of change,
movement or transition in Dylan's oeuvre creates a foundational aesthetics
for rock music, i.e., its liminal quality, which unfurls a relative thought
process and demonstrates the zeitgeist of the American counterculture.
Starting from his early folk protest songs to his thirty-ninth studio album
which has recently released in June 2020, Dylan has constantly remained
a staunch critique of post-modernism and his aesthetic ideal which he found
in the endless process of 'in-betweenness has distinctly marked his place
in the American popular song tradition. The liminal aesthetic, which is
found in Dylan's visionary art of song-writing in most cases have been
generated from a prolonged state of 'confusion of the narrator. The
confusions are generally centred on Dylan's post-modern conception of
social and intellectual margins or borderlines which are the transformative
areas of artistic experimentation. The post-modern tendencies of Dylan's
songwriting have created a certain breakthrough in the history of popular
music. With his frequent use of ritualistic abstractions, pastiche, verse libre,
sophisticated and obscure symbols, allusive and fragmented narrative
structure, Dylan's artistic poignancy has put forward a different reading of
rock music and comes up with a performative outlook for communicating
with his listener or reader in a language of indecisiveness. The state of
indecision, much obviously, has generated from Dylan's personal 'threshold
experiences' of his time, where a binary standpoint of permanence and
dynamism propelled his songwriting from the mere idea of 'transition' and
which becomes a universal experience. The visionary and grotesque lyricism
twisted with masculine originality that's simultaneously juxtaposed between
the highbrow and lowbrow tensions of the age has distinguished Dylan's
art of songwriting. He had achieved a pinnacle of success (though he has
remained productive and successful throughout the years) with the release
of his most famous triad of studio albums, respectively "Bringing It All Back
Home" (1965), "Highway 61 Revisited" (1965) and "Blonde on Blonde"
(1966). Unlike his early revolutionary and protest folk albums like "The
Freewheelin' Bob Dylan" (1963) and "The Times They Are a-Changin"
(1964), Dylan's post '65 studio albums highlight a subtle eclecticism of rock
n' roll that established and secured his position as one of the most significant

modern society. The rapid expansion of media and a burgeoning cognizance
of mass education, according to David R. Shumway, "made people aware
about art and artists, both accepted and marginal" (9). Much like the
transcendentalist path of American literary tradition, which celebrated
Whitman's restoration of long lyric and ballads, Dylan's treatment of the
delineation of his poetic subjects culls out the distorting cultural memory
of the American 60s by anachronistically masquerading the poetic voice
which made his writings extremely ubiquitous and elusive. Dylan had
rejected the typified and consolidated folk protest culture initiated by the
urban 'new lefts and used the medium of rock n' roll to experiment with
his thoughts and ideas with abstract expressionism. His songs like, "Hard
Rains's A-Gonna Fall", "Mr Tambourine Man", "The Chimes of Freedom"
and several others share undivided attention towards the human condition
of transition which strongly denies any conceivable boundary. In other
words, Dylan's poetic technique captures the transitional segments of
contemporary culture by positioning his reader or listener in an indeterminate
zone of ambiguity which of course is an example of high modernism. Dylan's
world is a transient one that attempts to forefront a dystopic cultural reality
and his lyrics offer a transitional liminal space for his reader to inhabit where
inert individualism does not conform to the corrupted established order of
the society and occupy two different worlds of possibilities.

With his apocalyptic vision of American reality, Dylan had appeared on
the countercultural scene in 1961. The extraordinary surge of creative
energy that is reflected in Dylan's work sometimes hints at old and better
America that was unalienated and where the estrangement between 'the self'
and 'the society' was absent. Dylan's characters often asked exclamatory
questions and in most cases, they are a directionless hobo who is exposed
to the nakedness of the social reality. Andrew Gamble in his article "The
Drifter's Escape" has described such stark nakedness as "authentic" and
which produces "real values over the values of the straight world (which,
from the standpoint of the ideal America, is really crooked world)� standing
naked is to stand stripped of all honours, offices, titles, the attributes of
wealth and power, naked before God" (16-17). Gamble's description of such
Dylanesque nakedness covertly resembles the process of 'initiation of a
liminal rite where the liminal subjects (here, Dylan's characters) are removed
from their previous order of life and prepare themselves for the phase of
transition. Even Dylan's musical career has been described by Sean Wilentz
as "an unsteady pilgrimage, passing through deep troughs as well as high
points" (9). Dylan had always searched for an alternative sensibility and
a different framework than the moralist tradition of which he thought of
possessing the ultimate power of corruption that devilishly transforms all
the human attributes into profit-seeking businesses.
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communities, i.e., 'communitas' is transparent. Like liminal entities, the icons
of American counterculture, whether that's a group or a separate individual,
with their disruptive artistic potential had facilitated a unified cultural stage
where creativity and an aspect of 'change' can be located. The cultural
imaginary of the American 60s did not conform to a boundary of social
and identificatory enterprises and thus fostered a wide range of liminal
spaces which allowed the individuals to simultaneously inhabit two different
worlds by developing a sense of resistance and empowerment.

Victor Turner, in his book The Ritual Process: Structure and Anti-Structure
(1969) has suggested the 'liminal stage' as an 'anti-structure' for its potential
to disintegrate the normative structural order inside the community. While
the initiands become temporarily detached from the societal orders, there's
an ambiguous identity that gets produced by the passage rite which makes
the initiand free of all sorts of social cognition and norms. Hence, this
temporal space of 'belonging' consists of subversion and playfulness and
resembles a "ludic time-space par-excellence" (Spariosu 32). Turner has seen
liminality as a phenomenon from where new order emerges and which stands
directly in contrast to the existing socio-cultural and political aspirations
of the age. He has suggested the liminal situation as the "seeds of cultural
transformations" which gives birth to new cultural models and symbols
(Turner 76). While the word 'liminal' is etymologically rooted in the Latin
noun 'limen, inis, n' which means the threshold of a house, its figurative
usage refers to the initiation and end of some process which is, according
to Gadoin and Rammel, "unascribable, undescribable, neither here nor there"
(Gadoin and Rammel 1). The spaces that liminal situation withdraws from
the social normativity "provides a period of scrutinization of the central
values or axioms of the culture in which it occurs" (Turner 167). Liminality,
as a situation, tends to occur in such a setting where normativity persists
for a longer time period. Hence, the liminal spaces are characterized by a
massive loss of order inside the social structure where the social agency
acts as a vanguard of re-orientations and tries to reach a largescale
population. In his book Process, Performance, and Pilgrimage (1979 ) Turner
argues that the aspect of liminality should be considered as the point of
structural 'origin' and 'departure', at the same time, from cultural and social
life. He goes on to say that "liminal phenomena are at the level of culture
what variability at the level of nature" (95). Like 'nature', 'liminality' is also
considered as an umbrella term in the studies of 'spatiality' and spatial
humanities, which with its relentless critique on the human interaction with
spaces and places, informs us about the aspects of 'in-betweenness' in the
everyday lives of an individual or a community. Human interaction with
liminal experiences, whether it's in the individual or at the community level,
tethers the cognitive understanding with everyday experience which helps

rock poets who with his intimate artistry had affected a radical space for
transformation in the alienated world of a disenfranchised generation. The
pursuit for such radical spaces, especially in the case of Dylan's masterful
artistry, has always contemplated on the conglomeration of an 'oppositeness'
which renders a tension with a pluralistic perspective and where a perplexing
sense of liminality is in constant play with the perception of a fragmented
as well as the totality of a world that exists in a space of 'betwixt and
between'. Dylan found his poetic delight in the contrasting images of related
'duality' where he has expressed the delight, as Angus Fletcher would
suggest in another context, in an "extremist form, in its limiting idea of
the unlimited boundary of our real and imagined knowledge" (Fletcher 19).
It is specifically in this process Dylan's role as a lyric interpreter of a
confused generation can be deciphered within the liminal landscape of
human identity formation where the human individuals as a 'group' become
able to receive a heightened sense of union.

Liminality and The American 60s
Any sort of structured society, in its processes of experience, evaluation
and becoming contains the essence of a counterculture where the
experimentation with the formation of individual or social status is highlighted
as a key prospect. Liminality is an event of withdrawal from the recurrent
social functionalities where the concerns regarding the values of a radical
culture occupy a critical space of analysis. Aesthetically, liminality has been
discussed in association with such concepts like 'sublime' and 'uncanny' by
a large number of scholars but a theoretical alliance between liminality and
the construction of collective identities of a counterculture, where a process
of transition takes place in the everyday individual and social expression,
is a less explored area of discussion. Starting from the event of Haight-
Ashbury Park to Woodstock, from the Civil Rights to the Gay liberation
movement and from the infuriated expression of alienation in the Beat
poetry to the eclectic rhythm of rock music, American 60s has perhaps been
the most remarkable phenomenon of the twentieth century where examples
of breaking the rules of social consistency is not an unfamiliar spectrum.
Whether it was the blue-eyed urban troubadour's cranky protest songs,
Kerouac's philosophy of the road, Ginsberg's distinct oriental charm, Jim
Morrison's visionary poetry and performance, Andy Warhol's plastic can
painting or Timothy Leary's psychedelic adventures, each monumental
countercultural moments have sprouted from the everyday experience of
social life by selective individuals. Hence, the 'event' called counterculture
involves a dialectical struggle between a 'delimitation' and an 'absolute'
where the coexistence of a coherent social structure and unstructured
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exactly where it was but I was on my way there, and encountering what
I encountered on the way was how I envisioned it all. I didn't really have
any ambition at all [...] I was born very far from where I'm supposed to
be and so I'm on my way home. (Quoted in Elliot 12).

Bob Dylan's journey from the avenues of Duluth to the highways of New
York has tremendously been affected by a restless search for a place that
can be claimed as a 'home'. The idea of 'home' has never been a static and
fixed space to Dylan but acted as an active agent in transition from where
the 'change' can be perceived. Therefore, in many of the protest songs, his
perennial search for a 'place' has been projected with a desire to escape to
some 'other place'. As reflected in his 1965 track "Mr Tambourine Man",
wherewith his signature cantankerous voice he expresses his romantic desire
to only follow the sound of music and nothing else because all the
possibilities that he sees in front are too old, weird and dead. The lyrics
follow as,

Hey, Mr Tambourine Man, play a song for me/ I'm not sleepy
and there is no place I'm going to/ Hey, Mr Tambourine Man,
play a song for me/ In the jingle jangle morning I'll come
following you/ Though I know that evening's empire has
returned into sand/ Vanished from my hand/ Left me blindly
here to stand, but still not sleeping/ My weariness amazes me,
I'm branded on my feet/ I have no one to meet/ And the ancient
empty street's too dead for dreaming. ("Mr Tambourine Man",
Bringing It All Back Home, 1965)

The poet's intimate appeal to the music man is enraptured with a pensive
mood for trudging down a long road. Dylan's political motive and direct
rejection of the warmongering empire has remained as the central theme
to his early protest songs like "Blowin' in The Wind", "Masters of War",
"Maggie's Farm", "Chimes of Freedom" or "Tambourine Man". But the album
which came out much later in 1965 - Bringing It All Back Home, as Baisya
and Ray suggest in their 2007 article "The Liminal in a Diptych: A Study
of Roots and the Ruminant in Bob Dylan and Kabir Suman", "is a rejection
of [an] existence sanctioned by the empire" and the "most unambiguous
exploration of liminal philosophy" (41). Here, the narrator hardly wants to
be in the comfort of listening to the music only but has a series of political
and social reasons to bring forth in front of the 'tambourine man' to support
his desire to chase the melody of a tune, which the narrator thinks is the
only untampered truth of the modern world. The narrator in the song has
confirmed that he has been walking down a long road where he has seen
the 'evening's empire' i.e., the glitzy urban existence, that has been corrupted
and left him with a state of indecision as he has become weary and puzzled

shape the human identity. A liminal experience is always challenging,
agonizing, menacing and hence, bears a disruptive and rebellious potential
that enables the path of creativity and change by often forming what Turner
calls 'communitas', which is an unstructured community where each member
shares an equal status and exists without any hierarchical division amongst
them. Turner further suggests that there exists a revolutionary potential
amongst the 'communitas' because there's no connection exists between an
everyday structural order and their momentous experience of life among
the people of such communities. For example, he put forward the situation
of sports events, festivals and rock music concerts where individuals are
symbolically detached from a fixed point of social structure. 'Communitas'
is a product of the complex modern society which arises out of conflicting
liminal zones inside the categorical social structure and deliberately rejects
the conventional barriers of race, class, gender, sexuality and religion. Thus,
with a distributive nature of sharing experience, 'liminality', as Turner thinks,
can be a very useful tool in assigning a positive alternative to any socio-
political conflicts and cultural agencies. The Danish critic and anthropologist
Bjørn Thomassen has claimed that liminality creates a 'hyper-real space'
where, as he suggests, "the very distinction between structure and agency
ceases to make sense; and yet, in the hyper-reality of liminality, structuration
and meaning- formation take form" (Thomassen Intro 1). In this sense, a
liminal space can function as a zone of the meaning-making process where
the interstitial and incommunicable complexities between the 'self' and the
'society' contribute to a large extent.

The Tambourine Man
Popular songs of America, whether that is the late 1950s dust bowl ballads,
hillibilly, country-folk, migrant blues or 60's rock n' roll, have long been
accommodated the idea of vagabondage and associated it with the image
of a troubadour, who has left his home and has ruminatively been lumbering
on the road in search for an organic lived experience. Certainly, such
experiences evoke corporeality of freedom from a repressive alienated
existence. Dylan's direct association with such vagabondage is not an
unknown phenomenon that remained a constant driving force in his songs.
Richard Elliot in his article "The Same Distant Places- Bob Dylan's Poetics
of Place and Displacement" (2009 ) has rightly captured Dylan in between
the conflation of past and present by directly referring to Martin Scorsese's
2005 documentary No Direction Home where Dylan is talking about his
sense of belonging in the very opening scene,

I had ambitions to set out and find like an odyssey, going home somewhere.
I set out to find this home that I'd left a while back and I couldn't remember
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of crazy sorrow' where the narrator's ability of self-recognition is getting
blurred over time. There is a sense of permanent loss which is restricting
the narrator of the song from communicating with his desired subjects and
thus fosters an indecisive state of being inside the narrator's mind. Dylan,
as a performer and narrator, has always occupied a liminal space of
uncertainty where he has simply left his radical questions to blow forever
with the wind and never cared to suggest any alternatives or answers, it
is always open to interpretation and thus the songs achieve a quality of
universal liminality.

Dylan's revolutionary poetic nature reflects a vision of an ephemeral world
where everything and everyone is awaiting a sense of an ending, doom or
something like a judgement day and hence, they are bound to fall. But
the formation of a state of flux, especially in his most famous song "Blowin'
in the Wind", which projects the eternal, unnoticed and uncared suffering
of human beings, goes against the idea of situating the problem which leads
to the fall, rather put forwards an array of questions, the answers to which
is simultaneously ever and never known. For example, let's look at the last
stanza of the song:

Yes, and how many times must a man look up/ Before he can
see the sky?/ And how many ears must one man have/ Before
he can hear people cry?/ Yes, and how many deaths will it
take 'til he knows/ That too many people have died?/ The
answer, my friend, is blowin' in the wind/ The answer is blowin'
in the wind. ("Blowing In The Wind", The Freewheelin' Bob
Dylan, 1963)

As the narrator, each one of the readers or listener of the song doesn't know
where the suffering end and who will be there to compensate for the amount
of death and destruction that has already been done by a warmongering
nation. Therefore, the speaker in the song develops a culture oriented
experience based on the contemporary socio-political issues, like the
Vietnam War and Civil Rights Movements, etc., in his artistic activisms
that defies any stable ground of judgement, and simultaneously embraces
a state of inconclusion. Baisya and Ray, in their article "The Liminal in
a Diptych: A Study of Roots and the Ruminant in Bob Dylan and Kabir
Suman", has found such motif of inconclusion or indecisiveness as "liminal"
and described Dylan's deliberate choice of immobility,

[T]he author rejects the ennui yet does not/ cannot specify
the way forward. Dylan's subjects are the inhabitant of such
a world where everything ceases to make meaning, all that
remains are fragments, to recognise this is to admit
immobility�yet this is pregnant with an ever renewable

that whether to follow down such accredited state of being. There is a stark
contrast here in his vision of a 'road' which is a symbol for eternal dynamism
and hope but here seems to be dull and dead for any possibilities for such
dynamism, hence, compared with a sense of primitiveness. Therefore, the
narrator urges the music man to take him on a trip in a "magic swirling
ship," once again being hopeful for a utopic voyage, the reason for which
he claims in the next stanza,

My senses have been stripped/ My hands can't feel to grip/
My toes too numb to step/ Wait only for my boot heels to
be wandering/ I'm ready to go anywhere, I'm ready for to fade/
Into my own parade/ Cast your dancing spell my way, I
promise to go under it. ("Mr Tambourine Man", Bringing It
All Back Home, 1965)

Here, a paralysed state of the narrator's consciousness has been unfolded
where he can't feel his limbs and waiting for his travelling boots only to
get blurred into the possibilities of acceptance. The formation of such
paradoxical conditions, according to Aidan Day, has created "�an attainment
of the creative moment which its speaker spends so much time invoking"
(quoted in Boucher and Browning 127). The repeated invocation to the
tambourine man brings forth a motif of artistic liberation and a desire to
break on through the static structures of society where the narrator's world
is spiralling incoherently and as Baisya and Ray suggest, where the narrator
is "perennially waiting for the 'another' last song. He is neither here nor
there, unsure of where to be and whether to proceed" (41). The narrator
ceaselessly goes on offering several paths of escape to the tambourine man.

And take me disappearing through the smoke rings of my
mind/ Down the foggy ruins of time/ Far past the frozen leaves/
The haunted frightened trees/ Out to the windy beach/ Far from
the twisted reach of crazy sorrow/ Yes, to dance beneath the
diamond sky/ With one hand waving free/ Silhouetted by the
sea/ Circled by the circus sands/ With all memory and fate/
Driven deep beneath the waves/ Let me forget about today
until tomorrow. ("Mr Tambourine Man", Bringing It All Back
Home, 1965)

Now, the narrator is situating himself at a 'threshold' by considering him
to be an 'outsider' who is 'the other' and does not conform to the 'ancient
empty streets' which are too dead for dreaming for new possibilities.
Therefore, he wants to travel down to the 'foggy ruins of time' through the
'smoke rings' i.e., the confusions in his mind, regarding whatever is going
on in the socio-cultural and political affairs in the American 60s. That
certainly reflects a genuine modernist desire of escaping the 'twisted reach
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possibility of a fresh start. This is falling in love with the
moment and to live it eternally in spite of its inevitable
passing into obscurity. (44)

Unlike the earlier folk songs Dylan did not set any conceptual focal point
for the treatment of his subjects in his rock songs, rather remained extremely
spontaneous in his depiction of 'uncertainty' and 'randomness' of a liminal
condition of life on the road. Dylan's character selection for his lyrical
narratives majorly centres around the life of an outlaw or a drifter and they
are according to Gamble "the vagabonds, the hobos, the jugglers, the clowns,
the gamblers, the hustlers, the jokers and the thieves and the true Americans,
or at least the ones that are keeping alive the true American spirit and the
possibility of a different America" (Gamble 27). These iconic Dylanesque
characters have always performed a dynamic role in the self-discovery of
young America which was nascent, confused, unstructured and therefore,
bearing the ultimate rebellious potential to experiment with the attitude to
life. Dylan himself has experienced the life of a drifter and has never been
found stagnant in his way forward - he narrates in his 1999 song "Highlands"
- "Feel like I'm drifting/ drifting from scene to scene / I'm wondering what
the devil could it all possibly mean". While drifting physically from one
urban landscape to another as well as through the uncharted cartographies
inside his mind Dylan has deliberately situated himself as a post-modern
subject with no promise to any 'locus' or 'fixity'.

Conclusion
The unique world view that sets Dylan apart from his contemporary
songwriters and musicians is his hungering vulnerability and a polyvocal
attitude to the idea of concretisation. Whether it is the 'God', or a 'thin man',
a 'joker' or the biblical Abraham, Dylan has turned everyone down to the
vividly decorative passage of the road or the highway where the "killing"
must be done. The biblical sacrifice of Abraham has been projected in the
track -"Highway 61 Revisited", but unlike sacrificing his son in the mythical
Moriah, Dylan's Abe is asked to perform the sacrifice "out on Highway 61"
as because, it is only the remarkable persistence of the journey of the road
which can retain the autonomy of the self. Just like Abraham, the brave
sons of America had dehumanizingly been sacrificed in the notorious
Vietnam war and many other atrocious political events. Thus, by capitalising
on his symbolic imagery of the 'road', Dylan has confidently established
his counter-cultural resistance against the established value system. Dylan
himself was never a proper blues musician but his erratic 'blues' sensitivity
has always dominated his art of songwriting. Such artistic domination can
be seen in "Song to Woody", "Tombstone Blues", "Tangled Up In Blue",

"Ballad of A Thin Man", "Subterranean Homesick Blues" and many others.
In each of these songs, Dylan as a narrator, is never sure of his destinations,
never fall back upon the vague past, but is always engaged in a constant
struggle of experiencing something larger than life, something which is like
an eternal odyssey through the uncharted territories of modernity. In his
songs, like "Just Like a Woman", "It's Alright, Ma (I'm Only Bleeding)" and
"Too much of Nothing", Dylan has politicized the existence of individual
'self' and vehemently exposed it to the virulent fragility of the modern world.
Starting from the uncanny hollowness of "The Ballad of A thin Man" to
the sublime profundity in the "Idiot Wind", Dylan's creative genius has not
only represented a resistance but has also restored a sublime dimension of
performativity for the oppressed individuals in the existing society. His
lyrics whimsically meanders around ambivalent desires which are the
product of an ontological in-betweenness of his characters. Dylan's poetic
state of mind has always remained hazardous and in a constant process of
becoming, therefore, the audacious nerves of his poetic lexicons have the
potentiality to embrace a brave new world. The surreal dichotomies that
Dylan provides his listeners, prepare them for an ambivalent force of
'creative becoming' that simultaneously threatens their territorial perceptions
as well as regenerates an order of a new movement. Thus, the nomadic
liminal confrontation in Dylan's songs acts like, what Dylan himself has
suggested as 'gravity' in his song "Idiot Wind", which pull us down only
to be broken apart by destiny as the circular journey of the 'being' goes
on ad-infinitum.
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during the first half of the 20th century marked the beginning of the
Gandhian era. Benedict Anderson's concept of the nation "as an imagined
political community" (6) and Partha Chatterjee's "moment of manoeuvare"
(125) determine the image of Gandhi as crucial in the emerging nation where
there is no common language, religion, ethnicity as shared history. They
conceive nationalism as a socially formulated cultural artifact and analyze
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was the common language of the upper class elite who led the struggle.
In India with its diverse linguistic communities, English served as a lingua
franca among the educated. According to Benedict Anderson, "the
convergence of capitalism and print technology on the fat diversity of
human language created the possibility of a new form of imagined
community, which in its basic morphology set the stage for the modern
nation" (46). Anderson emphasizes the role played by the printed novel and
the newspaper in making the nation become aware of itself, enabling the
citizens of a nation to form an imagined community in the midst of their
diversity. The novel conveys the sense of "the solidity of a single
community, embracing characters, authors, and readers moving onward
through calendrical time" (Anderson 27). Thus these writers constructed
the idea of the nation in an alien language in the early stages of the freedom
struggle. But the novels written in alien language, consistent with the ideas
conceived by Anderson contributed to the imagining of India as a nation,
highlighting its unity in diversity. The novels of Raja Rao, Mulk Raj Anand
and R.K. Narayan testify to the upsurge of mass movements for the freedom
and to the role of the Mahatma which was the common and dominant factor
of these upheavals. Writing in the midst of the political turmoil, these
novelists could not ignore the diverse facets of the national movement and
had to capture in their novels the various dimensions of the role and impact
of Gandhi. The present paper attempts to analyse the power structures in
the society and the representation of the role of Mahatma Gandhi and his
relevance in the select novels of 'trio' in the pre-independence period.

I

Before independence, the role or impact of Gandhi is vigorously reflected
in Raja Rao's maiden novel Kanthapura published in 1938. The story is
based on a South Indian village divided into different sections according
to caste and class and awakened to Gandhian principles and values through
the intervention of an urbanized villager and Gandhian Moorthy. He was
a representative of the nationalist students who went back to their native
villages in the 1930's and strove to reform the social life of the villages
and build miniature nationalist groups to resist the onslaughts of the foreign
government. Gandhi, however, with his miraculous powers became a beacon
of hope for Indian peasants with his call for social reform and self-
sufficiency. As Claude Markovitz aptly observes that such hopes expressed
themselves fully during non-cooperation, and even after its abandonment,
"they remained linked in the minds of many to the person of Gandhi. They
continued to burst forth sporadically during the 1920's, taking the form of
localized agitations led by charismatic leaders who were seen as little
Gandhis" (142).

the various factors responsible for the formation of the modern nation.
However, India, which was divided on the basis of caste and creed, Gandhi's
mediation acted as a unifying factor among the peasants, untouchables,
marginalized women, the elite and the middle class and awakened a sense
of national spirit all over the nation. Negating the logic of the political
concept that no nation could be created without war, Gandhi was instrumental
in forging a new nation without an armed conflict and through non-violent
methods, thus setting a model to the many emerging nations. Just as the
methods of resistance are different, the political nature of the new nation
is also unique and "distinct from alternative political models such as Anglo-
Saxon liberalism, French republicanism, aesthetic communism and Islamic
theocracy" (Guha, 758). Though the urgency of the moment was the political
independence, but it was imperative to unite the masses of the country.
Gandhi's role was essential to mobilize these masses for an unified national
identity "but this mobilization could never be achieved", as Partha Chatterjee
observes, "because it required the intervention of a political genius and
spellbinding of a Gandhi" (150). Therefore a revival of mythical past and
a glorification of rural India, attempted by Gandhi himself, were requisite
to arouse a cultural nationalism central to nationalist consciousness and to
obliterate differences within the nation.

While colonialist writers like Sir John Stratchey and others could not even
conceive the idea of a unified single nation with regard to India, it fell
to the lot of Anglophone writers during 1940's to narrate the image of
Gandhi and his dream of a nation and kindle the spirit of nationalism among
the millions in the sub-continent. Indian novelists writing in English before
independence came under the influence of Mahatma Gandhi as the dominating
figure in the national movement. For most of the writers, Gandhi became
an ideal person struggling against the colonizers through his revolutionary
thoughts and actions. As K.R. S. Iyengar perceptively remarks:

Life could not be the same as before, and every segment of
our national life-politics, economics, education, religion, social
life, language and literature-acquired a more or less pronounced
Gandhian hue. Thus it was that Gandhi exercised a potent
influence on our language and literatures, both directly through
his own writings in English and Gujarati and indirectly
through the movements generated by his revolutionary thought
and practice (248-49).

Thus being influenced by Gandhi, these novelists prioritized a representation
of India breathing in unison, beyond the differences of language, caste, class
and gender with its people joining to form one united front in resistance
to the colonial rule. English though alien and the language of the colonizer,
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connect with her readers, even when her belief in Goddess Kenchamma
remains unwavering. Apart from Achakka, many peasant women irrespective
of their caste and class, are inspired by Gandhi's political call for freedom.
As Madhu Kishor observes "While for the mass of women it meant spinning
and weaving, the well-to-do women were exhorted not only to give up their
foreign finery but also to don Khadi, which purified both the body and
soul" (282).

Gandhi's concept of 'Sarvoday' finds its repercussions in his attempts to
include the pariah community into the mainstream, introduction of spinning
wheel and rejection of foreign clothes. Gandhi's much acclaimed Dandi
march against the new salt law and the subsequent Civil Disobedience
movement are the main historical events which parallel the many incidents
in the novel Kanthapura. The women like Rangamma and Ratna represent
the newly awakened Indian rural women inspired by nationalist fervour
under Gandhian movement. Though Gandhi himself believed that non-
violence is the inherent quality of women and as they sacrifice for the family
in the same way they can learn to make sacrifices for the country. Even
though they had never met Gandhi but a awakening transformed the women
of Kanthapura too, and it was the result of Gandhi's miracle working through
Moorthy. These women were the first to follow Moorthy when the 'Don't
Touch the Government' campaign began. As Rangamma cries out against
the colonizers:

Now, sisters, forward! and we all cry out, Mahatma Gandhi
Ki Jai! And we deafen ourselves before the onslaught, and we
rush and we crawl� We move on and on, and the lathis rain
on us ( 149).

In this way, Gandhi as Moorthy inspired the women of Kanthapura and many
other villages to break the shackles the of age-old orthodoxy and
superstitions courageously and transform themselves into "something that
the urban intellectual can easily understand and empathise with" (Shingavi
95).

Gandhi's intervention in the nationalist politics monopolized by urban elite
as the 'movement of manoeuvre' was important to include the peasants into
the national movement. This inclusion was essential to give a new shape
to the movement, a sense of whole scale participation, which would help
in the negotiations with the Britishers. In Kanthapura, this 'moment of
manoeuvre' is highlighted with the political mobilization of peasant women
and untouchables, exercising the name and guidance of Gandhi. The dull
and illiterate village society got a rude shock and underwent a drastic
change with the advent of Gandhism in their turmoil. This change was
spontaneous and natural especially in the case of women who whole-

Being inspired by Gandhian programme, Moorthy as a 'little Gandhi' was
able to transform the mindset of the villagers who called him 'Big mountain'
and 'small mountain'. Gandhi's ideas during the civil disobedience and non-
cooperation movements had convinced such young people like Moorthy
that religion and tradition held no barrier to political and nationalist
movements and in fact these traditions could be invoked to mobilize the
peasants to facilitate the social reform. In the novel, religion serves as a
link between urban nationalism and the life and thoughts of the peasants.
It was appropriate that Gandhi was introduced as a larger than life image,
with the depth of influence he had over the masses and the decisive role
he played in incorporating the peasants into the nationalist movement and
in transforming the village life.

Raja Rao's treatment of Gandhian ideology is also very much evident in
his biography The Great Indian Way apart from his fiction Kanthapura.
Despite his sojourn in France, he was an Indian by heart in his portrayal
of Gandhi which belongs to the category of "reverential ideology" (Sethi,
87). However, in the foreword to the novel Kanthapura, Rao indicates that
the Mahatma had become part of the 'Sthala-purana' of the village, just like
Ram or Sita had been incorporated into the legendary histories of Indian
villages, only because they had passed by these villages. It is the reason
that Gandhi even without his physical presence in the village, had become
such a mythical figure, and was given a status similar to that of gods and
goddesses. When the carts brought goods to the village fair at Kanthapura,
pictures of the Mahatma were mixed with that of Rama, Krishna and Sankara,
testifying to the divine status given to Gandhi in these villages. In fact
the novel exemplifies how the nationalist movement used traditional rituals
and patterns of religious belief to serve political interests. When Moorthy
was very young, he had a vision of God Hari and that holy vision got merged
with one he had of Gandhi. It was a magical and reconstructing experience
for him because he ultimately became a true Gandhi follower:

Mahatma patted him on the back, and through that touch was
revealed to him as the day is revealed to the night the
sheathless being of his soul. And he wandered about the fields
and the lanes and the canals and when he came back to the
college that evening, he threw his foreign clothes and his
foreign books into the bonfire, and walked out a Gandhi's man.
(39)

Here Gandhi's image and effect is obvious which transforms Moorthy and
later reconstructs the village life. The change that the village undergoes
is mirrored in the narrator, Achakka, who changes from an orthodox naïve
Brahmin grandmother to a secular and open-minded narrator and can easily



78 79Journal of Literature, Culture & Media Studies Journal of Literature, Culture & Media Studies

heartedly participated in the village movement to get freedom. As the
narrator Achakka points out:

But how can we be like we used to be? Now we hear this
story and that story and we say we too shall organize foreign
cloth bycott like at Sholapur, we too, shall go picketing
cigarette shops and toddy shops, and we say our Kanthapura,
too shall fight for the Mother (23).

What Shahid Amin remarks in this context about the influence of Gandhi
on every person is true "Gandhi, the person, was in this particular locality
far less than a day, but the Mahatma as an idea was thought out and
reworked in popular imagination in subsequent months" (Amin 1988, 289).

II

Among the 'trio', Mulk Raj Anand has also been heavily influenced by
Gandhi as is pronouncedly reflected in his novel Untouchable. The main
protagonist Bakha, being influenced by Gandhi is curious to get a glimpse
of the Mahatma. As the novelist narrates "The word Mahatma was like a
magical magnet to which he, like all the other people about him, rushed
blindly" (126). Bakha, the untouchable, was among the crowd hurrying to
see and hear the Mahatma, and he was exhilarated like the rest. They hoped
that Gandhi would show them a way out of their oppression. Anand presents
their eagerness and expectations vividly as they think that the Mahatma
would bring a new dawn to them and rescue them from their condition of
indolence and subjection. But Bakha's excitement did not last long because
he felt that his caste alienated him from other people as "an inseparable
barrier between himself and the crowd" (128). The Mahatma was the only
common factor which made the crowd one. Anand presents Bakha's dilemma
and his hope for the future in the following lines:

Gandhi alone united him with them, in the mind, because
Gandhi was in everybody's mind, including Bakha's. Gandhi
might unite them really. Bakha waited for Gandhi. (128)

It is obvious that as in Kanthapura, Gandhi is the rallying cry for the masses,
the unifying factor for the different sections in the society, including the
oppressed and marginalized. It is the reason that Partha Chatterjee has
interpreted Gandhi's intervention as the moment of manoeuvre in the long
march of the freedom struggle because Gandhi has the mission to gather
the masses and enthrall them to ensure their participation in the national
movement.

According to Anand, any attempt to weaken the national party would only
undermine national unity and consequently India's attempt at decolonization
would be negatively affected. So the incorporation of the minorities and

outcastes into the national movement was necessary to create a sense of
unified India even at the expense of their interests and demands. Anand's
novel tentatively offers the solution of technology to the problem of
untouchability, but presupposes a liberated nation. National liberation was
of primary importance as Gandhi himself had emphasized, "Full and final
removal of untouchability� is utterly impossible without swaraj" (61: 166).

But what is remarkable in Untouchable about Gandhian ideology is
inconsistencies in his attitude towards the untouchables. Due to this, the
European educated Muhamadan condemn Gandhi as a hypocrite, a sentiment
shared by Ambedkar. The same inconsistencies make Bakha confused when
he listens to the Mahatma, only one step away from Krishan's judgement
in Anand's autobiographical novel The Bubble that the Mahatma is a failure.
It is Anand's socialist leanings and his early association with Bloomsbury
group that compels him to pass this judgement on Mahatma Gandhi. As
Rosenmary George remarks "Anand's hope for a socialist future takes over
the narrative and is coupled with a very clear authorial distancing from the
Gandhian position on caste" (97). It is obvious that despite the ambiguities
in the Mahatma's perspective regarding caste, Anand could not ignore the
image of Gandhi as remained dominant in Bakha's mind even at the end
of the novel keeping in view his involvement in the national movement.

III

R.K. Narayan's Waiting for the Mahatma, though published after independence
in 1955, is a fictional text in which Gandhi appears again as a dominant
character. Like Raja Rao and Anand, Narayan was not politically involved
in the freedom struggle and mostly remained confined in his South Indian
town Malgudi. Though the novel is set in the Malgudi town but the sedate
world of Malgudi encounters turmoil and disorder with the arrival of
Mahatma Gandhi. The transformation that the main protagonist Sriram
undergoes is a manifestation of this turbulence which is indicative of the
profound changes that happen at the national level. Narayan presents the
exposure of remote villages of South India to Gandhian ideals through the
minor events that happen in the life of Sriram. These personal incidents are
linked with the events of national significance like Gandhi's social and
political activities apart from 'Quit India Movement' and the Gandhi's
assassination.

Like Raja Rao's Kanthapura, in Waiting for the Mahatma, the national
movement is depicted through the perspective of a single character. In
Kanthapura, the main protagonist is not significant in himself but only in
relation with the movement. But in Narayan's work, the national movement
serves the interest of the protagonist as Gandhi is a means to fulfill Sriram's
dream of marrying Bharati. It is the reason that he becomes active under
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Gandhian influence as Meenakshi Mukherjee points out "in the familiar
setting of Malgudi Sriram sleeps and eats, sits in his arm-chair, and walks
smugly in his circumscribed universe, until suddenly he wakes up in a
different world when the Mahatma and his followers came to his town" (48).

Though the narrative moves through Quit India Movement to India's
independence and partition to Gandhi's assassination historically but
highlights Sriram's changes in Gandhi's presence. Sriram's small world is
juxtaposed with the vast canvas of Gandhian nationalism. He encounters
the larger world during a train journey to New Delhi, on his way to meet
Bharati. He is surprised to meet so many different people, speaking different
languages and in this way gets a glimpse of the nation and its diversity.
That crowded, congested compartment while traveling becomes a miniature
of the Nation but Sriram is not particularly thrilled by his experience. What
Narayan seems to suggest ironically is that an awareness of the nation is
not always an exhilarating experience in comparison to Sriram's own
transformation to Gandhian methods. According to Priyamvada Gopal "the
novel does take the question of personal transformation seriously as its
protagonist attempts to evolve from Malgudi delinquent to Gandhi-man and
eventually, dedicated citizen of independent India" (56). This change is
obvious in the beginning when Sriram was influenced by Gandhi for his
personal purposes but later on he became Gandhian and is unhappy when
Gandhi leaves his village as "the thought of having to leave a mundane
existence without Mahatmaji appalled him" (72). This proves the Mahatma's
image and his unique ability to reach into the hearts of the people and
transform them even inactive persons like Sriram.

However, the main thrust of the novel is on the humanistic ideals rather
than the political and Narayan also uses comic irony to give a new
dimension to the characters and events. Though with the realistic presentation
of events and people, Narayan does not only focus on Gandhi's political
activities but also on Gandhi's role as 'Mahatma' and his relevance in
personal relationships.

Thus the fictional narratives of Raja Rao, Anand and Narayan have not only
captured the image and role of Gandhi who was the main inspiring force
behind the mass movements but also his personality as 'Mahatma'. Situated
in the context of these insurrections, their novels foreground the multiple
dimensions of the national movements and the germinal impact of the
Gandhi. Though in Raja Rao's Kanthapura and Anand's Untouchable,
Gandhi's socio-political relevance is narrated and accordingly his image
distinctly established whereas in Narayan's Waiting for the Mahatma, his
role is affirmed adequately on personal level. However, the rare political
prodigy of Mahatma Gandhi and his socio-cultural acumen in uniting the

masses, as reflected in these select novels, make his role heroic apart from
his altruistic and humanitarian nature as father of a nation which is still
a model to decipher the riddle of life and contemporary national issues of
the world.
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out a space for themselves on the literary scene, and staked an intellectual,
literary and emotional territory of their own, "as women writers, as South
Asian writers, and as South Asian women writers, writing in English"
(Lau,2002:125). The pioneering writers were acutely aware of the political
climate and ongoing upheavals; as a result, their literature creates images
and identities for South Asia, South Asians, and South Asian women. Thus,
these diasporic women writers in particular play a very important role in
the promotion and distribution of these images. Their writings clearly
demonstrate that notions of identity, exile, nostalgia, discrimination, culture
and of its conflicts are intimately bound up with concepts of memory, home
and place. Their writings also suggest that these notions, as conceived of
by the women characters, change over time, and significantly, change
depending on their location and environment. They, in particular, have
contributed significantly to the evolution of South Asian Literature.

Uma Parameswaran,one of the first generation South Asian Canadian
immigrant writers who have emerged from this women writers group, had
achieved prominence with her literary outputs in South Asian Canadian
Literature. Being a critic, dramatist and poet, Parameswaran has strongly
advocated this newborn literature, as distinctly a "New World phenomena".
As she felt, to read it without taking into account Canadian social, political
and cultural history is to misread the literature.In an essay entitled
"Dispelling the Spells of Memory: Another Approach to Reading our
Yesterdays", Parameswaran traces two historical events happened at the
shores of Canada and haunted the writings of South Asian Diaspora:

"Two historical events that need to become the cornerstones
of the Indo-Canadian ethos are the Komagatamaru incident of
1914, and the Air India tragedy of June 1985. We have to
write about these events, talk about them, and cross-reference
them at every turn until they become literary and cultural
archetypes of the history of Canada". (2007: 325)

Uma Parameswaran as 'Trishanku'
Uma Parameswaranis a skillful lyricist and has a gift for writing lyrical
poetry, which covers personal, social, cultural, religious, political aspects
of Canadian life. Her collection of poems covers over a twenty-year span
of time as a sequence of sixteen distinct voices representing the diverse
generations of immigrants of South Asian origin in general and of Indian
origin in particular. She focuses the Indian anxieties and frustrations,
dilemmas and the problems of cultural adjustment faced by the Indian
diasporic communities in Canada. The speakers in her poems are haunted
by Indian memory, looking back repeatedly and rethinkingnostalgically to

The Poems of Uma Parameswaran:
'Trishanku' as The Obsessive Metaphor

Guda Chenna Reddy*

Abstract : Uma Parameswaran, one of the first generation South Asian
Canadian immigrant writers had achieved prominence with her literary
outputs in South Asian Canadian Literature. She focuses the Indian
anxieties and frustrations, dilemmas and the problems of cultural adjustment
faced by the Indian diasporic communities in Canada. Her 'Trishanku'
poems are a search for a new identity as an expatriate in Canada.
Trishanku was a mythical king who was forced to hang in midair upside
down because he was denied entry with his mortal body into heaven. The
poet used the metaphor for the migrants as 'Trisanku' which was taken from
Indian epic The Ramayana, in the sense that who belongs to neither here'
nor 'there'. This is an exact situation faced by the immigrants as they are
strained to straddle two societies, two cultures and two entirely dissimilar
new worlds. Generally, it is assumed that an expatriate writer always clings
to the ethnic identity with the trauma of rejection in an alien culture.The
speakers in her poems are haunted by Indian memory, looking back
repeatedly and rethinking nostalgically to come back to their native soil
and at the same time tried their best to assimilate into Canadian society.

Key Words : Migration, memory, nostalgia, identity, exploitation, cultural
crisis, dilemma

South Asian Canadian Literature depicts a vast diversity of style, theme,
and setting as well as a new 'voice' and a new perception of the South Asian
Diaspora. The literature is wide-ranging in content and form, but common
to all of the writers is a passionate faith in their own voice that is raised
to express their Canadian experience and brings to their writing not only
their victimized racial discrimination, memory and contemporary history,
but also the poetic traditions and modes of South Asian countries.

Concerning the South Asian women writer's contribution, they have carved

9.



84 85Journal of Literature, Culture & Media Studies Journal of Literature, Culture & Media Studies

that he had created. The gods agreed but declared that Trishanku would
live in his heaven upside down. Rejected by both the earth and heaven,
he was given a heaven of his own in the sky. It is the third space in which
the mythical character Trishanku from the epic Ramayana lives. Thus, the
poet coined the metaphor 'Trishanku' to indicate inbetweenness or nowhere
belonging of diaspora people as they related to neither native space nor
alien space.

This is an exact situation faced by the immigrants as they are strained to
straddle two societies, two cultures and two entirely dissimilar new
worlds.Generally, it is assumed that an expatriate writer always clings to
the ethnic identity with the trauma of rejection in an alien culture. As
VinayKirpal in The Third World Novel of Expatriation observes "Revival
of ethnicity makes bearable to some extent the marginal shadowy existence
of these migrants in the new world" (1981:165).

An expatriate author who lives away from homeland aims mainly at the
homeland and the past. Therefore, an expatriate Indian writer living abroad
aims at Indianness. Therefore,Parameswaran as a diasporic poet is forced to
select Indian sensibility as major of aspect in her works. The poet, who
is assailed by longing and the loss of homeland and dear ones, redefines
identity by taking a positive attitude of complacent with a new self. As
she writes in her, Sisters at the Well.

And we, the diaspora,
Must wander through air and sand,
Returning only in memory
Toour father's land. (Parameswaran, 2002:80)

She creates a space of her own to which is able to relate physically and
psychologically. She traces the immigrant's journey in most of all her poems
through the fusions and confusions that accompany this turbulent dislocation.
Moreover, the poet uses irony, as a technique to come to terms with the
duplicity of identities for it is a trope that incarnates doubleness. Irony
allows her to address the dominant culture from taking examples of India.
She also presents her point of view projecting the rich legends, myths, values
and culture of the native land. Nostalgia becomes strength and in the
transformation of the individual, it plays a vital role. Finding herself in a
melting pot, she attains a level of maturity that could have never materialized
without immigration. Further, she is very pragmatic and resourceful and her
poems instill optimism in prospective immigrants. Her critical insights
enable her to analyze the condition of the Indian diaspora and it is proved
to the world that developing the right perspective and attitude will hold
them in good stead at times of crisis and enable them to lead lives with
dignity and self-esteem. In addition, we notice that Parmeswaran's oeuvre,

come back to their native soil and at the same time tried their best to
assimilate into Canadian society. This type of ambivalent nature of the
people truly reflects the nature of 'Trishanku'. Moreover, the anger she feels
against the deliberate supportive attitude of the government in multicultural
Canada in favor of the white people above the other racesand cultures, is
often found expression as distress in her poems. Despite of it, her poems
convey a positive attitude towards adjustment in Canadian Society.

The first collection of her poems,Trishankuand Other Writings (1988), is
considered her most important contribution to diasporic literature of the
South Asians. Her 'Trishanku' poems are a search for a new identity as an
expatriate in Canada. Trishanku was a mythical king who was forced to
hang in midair upside down because he was denied entry with his mortal
body into heaven after leaving the earth behind.Uma Parameswaran used
the metaphor for the migrants as 'Trisanku' which was taken from Indian
epic The Ramayana, in the sense that who belongs to neither here' nor 'there'.
It is generally used in Indian literature to indicate a confusing state or
hanging between two different unattainable things. In the same way many
speakers in this collection, suffer like 'Trishanku' without their own identity.
In fact, the episode of Trishanku is found in the chapter of Bala Kanda
of the Ramayana. It runs as follows. Once, a King of Ayodhya dynasty
named Trishanku requested his guru Vashistha to perform a ritual by which
he could go to heaven while he was still alive. Vashistha denied his wish
as it was unnatural to the cycle of creation. Disappointed with him,
Trishanku requested Vashistha's sons to help him to get fulfilled his wish.
They too denied it and cursed him out of angry to become old. Trishanku
immediately turned old. Then he approached another great sage, Vishwamitra,
for hishep. The sage promised him that he would send him to Heaven with
his mortal body and performed a Yajna (Ritual). He chanted mantras and
made offerings to gods. However, the gods did not want anyone to break
the law and enter heaven alive. Therefore, they did not accept the offerings.
Vishwamitra was furious at their resentment and announced that he would
send him to heaven by his own yogic powers. On his magical command,
Trishanku began to rise and reached the gates of heaven. The ruler of
Heaven, Indra, stopped him and cursed him to fall down towards the earth.
Trishanku started falling back. Vishwamitraanyhow, made him stop from
his falling. Thus, Trishankuwas hanging between the heaven and the earth.
Then the sage created another heaven for Trishanku. He created the stars
and when he was about to create another Indra, (the king to rule the artificial
heaven) the gods requested the sage to stop his deeds as they were against
the creation. By the time, Vishwamitra realized his mistake and agreed to
stop but declared that he had to keep up his promise to Trishanku. He
assured that Trishanku would live in his created heaven along with the stars
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whether they would hang themselves in the sky like Trishanku who hanged
himself in the middle between the earth and heaven during epic age as in
the following lines:

White and brown.

And what shall I do now,

FulkeGrevilie, And what?

Shall I hang myself in the sky

As Trishanku did of old? (15 TP)

In a poem, "Chandrika" in Trishanku Poems, the speakercould not able to
find satisfaction living in Canada, because of it; she speaks with a deep
nostalgicand dislocated voice in the following manner:

I have been there, my brother
The land is green but my heart was barren,
Warm are the people but my heart was lonely,
Money flows in rivers but my heart was dry
Bereft of wants and tension
Bereft of sorrow and pain
Bereft of comradeship
My heart lost its voice, my brother
It is not the land for you and me. (TP: 51)

In Canadian Life, the first generation migrants due to their traditional values
confused at host culture as a result they were reluctant to intermingle freely
with the host culture with a fear of losing their own culture and identity.
However, in course of time, in the case of second-generation migrants, they
forgot their own culture and thus they happily transformed themselves as
'Trishanku'. Thus in Trishanku poems, one of voices, an Indian school going
child, Dilip speaks with his mother about his interest in French on coming
back from his school. He is very much influenced by the songs of French
language, which is a dominant one in Canada. As the poet writes, "Amma,I
like school / It is such fun. / We play most of the time / and sing songs
in French" (32 TP). The boy thinks that his mother tongue is not so sweet
as French, because of attending school and mixing with other boys, without
knowing about the importance of his own mother language; he likes to sing
songs in a dominant language of Canada. It resembles as a (Macaulay) mark
of psychological influence (attack) on innocent (Indian) boy. At child level,
it is first stage of westernization.In the second stanza, the boy moves to
the next stage of hybridity asking her mother for getting his nails of fingers
polished with many different colors ofnail polishes and further asks his
mother that his name to be changed from Dilip to Jim or David. As his
name is differently sounding among the names of his fellow western

which is puzzling with her experiences, seems like a powerful collage of
personal and social histories wrapped in transplanting the human dimensions
of an ancient culture and heritage to a new land.

In addition, her second volume Sisters at the Well published in 2002 unfolds
and demonstrates a sequence of poems in the form of a distinct cycle of
voices, which delineates the Indo-Canadian experience representing the
different generations ofimmigrants of the last twenty years through six major
personae and several minor ones. The poems are interconnected and
interrelated. The voices come repeatedly thus they give a reader an
impression that they are all from an Indian family migrated and living in
Canada. They share their experiences among themselves. The various voices
of the speakers in her volumes of poetry capture the experiences of the Indo-
Canadians; collectively her poems address various phases of immigrant
experiences from nostalgic view for the land left behind. Here are few voices
that depict the horror, surprise, the ambiguity, the dilemma, the sense of
failure, rage, loneliness, depression and extreme nostalgia, at the same time
a dominant inclination to carry on in the new environment. The speakers
reappear in all her works and these voices like Chander, Usha, Chandrika,
Dilip, Savitri, Sharad, Jayant-caught in between the worlds like "Trishanku"and
trying to create a third space of their own.The style of writing seems to
be a type of prose verse in a dramatic narrative technique. Her poems are
well crafted and present a positive attitude towards life, which include not
only the immigrants but the larger community of women too.The Indo-
Canadian women who are deeply embedded with native orientation in their
inner self, which is invariably connected to the 'Samskara' of a traditional
South Asian woman. These aspects are found expression in the poetry of
Uma Parameswaran and thus she describes the life and hardships of
immigrants in Canada through a variety of characters.The diasporic experience
in an adopted land throws one to introspect into one's psychic self,
producing a conflicting existence. In response to the external stimuli, the
individual seeks to find space to exist. It is related to neither native space
nor alien space. It is the third space in which the mythical character
Trishanku lives.

The poet writes that people who migrated to Canada from India are in a
confusing state of their loyalty as they have roots (soul) elsewhere in India
in one hand and physically (body) living in Canada on the other in two
separate independent countries under two different laws. The poet is in a
puzzled state by asking the renaissance scholar that they (the migrants)
belong neither 'this law' nor 'that law' but to 'a third one', in the opinion
of the poet, the third one belongs to 'nowhere' which is called "the state
of Trishanku". As a representative of the migrants, the poet asks Grevilie
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Female Psyche in
Shasi Deshpande's Novels

Anand Prakash Dwivedi*

Abstract : Shashi Deshpande has emerged as one of the leading women
novelists on the Indian literary horizon. Being the author of the 70s and
the 80s, she reflects a realistic picture of contemporary middle-class woman.
The term New Woman has come to signify the awakening of woman into
a new realization of her place and position in family and society, conscious
of her individuality. Deshpande's women are neither the old, orthodox type
nor the modern, westernized type. They are the familiar Indian women of
the middle-class society. Her novels usually begin with an unconventional
marriage leading to the problems of alienation, accommodation and
adjustment. The conflict in her protagonists is resolved through their
desperate unconscious submission to traditional roles. Thus, despite the
impact of western culture and alien moves and values on them, they remain
intrinsically Indian in sensibility.

Keywords : Feminism; Marxist-Socialist; Subjugation; Communist Manifesto;
Colonial; New Woman.

Feminism as a movement has been well established, and women creative
artists especially women novelists are very well familiar with the feminist
movement. Hence a survey of feminism will be helpful to understand the
novelist, Shashi Deshpande. In the west three intellectual revolutions of the
past have played significant roles in moulding the structure of feminist
thought. The oldest of these is the birth of liberalism in the seventeenth
and eighteenth centuries. The important concern of this theory was the "right
of man" expressed mainly through the writings of Locke, and Rousseau.
It was chiefly concerned with the rights of man before law and the public
life right to vote. This idea was subsequently followed by an equivalent
claim about "the rights of women." It is the first women's movement which
advocates for the equal political and legal rights for women.

10.children, this innocent boy is not satisfied with his Indian name. Due to
this reason, he wants to be changed his name as one, which resembles the
western one. To say in the poet words, "Amma, fingerpainting is such fun
/ So many bright colors / Ma, you think you could change my name / To
Jim or David or something?" (32 TP). In the last stanza, the boy wants his
brownish colour to be turned into nice white. He innocently believes that
when snow starts falling in winter his brownish colour becomes whitish.
In this final stage, he wants to be changed his body (completely losing
his own identity) and thus he wants to become a different man from his
culture. In this context the poet describes as, "When the winter comes /
I'll turn less brown / Won't I, Ma? / It would be nice to be white, / Like
everyone else, you know?" (32 TP).In an ironical tone through the voice
of the boy, the poet criticizes the five-dayworkingday system in the West
as "No school on Saturdays / Just think, Amma, no school / Ever on
Saturdays!"(32 TP). This poem is not simply applicable to the innocent
schoolchildren. Here, he represents the entire community of the diaspora
people. Stage by stage the migrants lost their own language, traditions,
customs, rituals, religion, dress codes, their education system more over their
spirit. After losing their spiritual outlook, they would finally transform into
hybrid condition. This is considered due to the impact and encounter of
Westernization and colonial forces.
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characters the wife's paramour and cuckold. The bourgeois marriage reduces
the wife to the level of the prostitute. Marx and Engels believed that woman
can never find her status based on dignity and freedom in bourgeois society.
It is only in the communist society that the woman would be really free
and her dignity would be restored to her. There is a different vision of
socialist feminists. They think that a society would be politically and
economically democratic. The means of production would be publicly
owned and the fruits of production equally distributed. Factors like sex and
race would be no longer predetermine one's status. It also says that most
of the functions that a family performs would be socially performed.

The liberal feminists believe that the inferior post of women is due to
cultural and psychological factors. John Stuart Mill is considered the first
liberal feminist. In fact, Mary Wollstonecraft, who in her book Vindication
of the Rights of Women (1792) made many points which were later taken
up by John Stuart Mill. In her book, she attacks the educational restrictions
and mistaken notions of female excellence that keep women in a state of
ignorance and slavish dependence. However, Mill's classical work The
Subjection of Women (1869) became the bible of the feminists in the later
part of the nineteenth century. It provided the movement a philosophic
vision. According to Mill, the subjection of women was the product of age-
long custom and was not the proof of any inherent inferiority in them. Like
other liberals, Mill also believed that equality between the two sexes can
be brought about by moral reforms, education and legal measures. Among
contemporaries, the views of Betty Freudian come nearest to this attitude.

In the third world countries, feminism has a very different set of concerns.
With the history of colonization behind them, the feminists from these
countries engaged themselves in the task of liberating their women from
oppressive cultural and regional conventions like purdah, Sati etc. They
confront antagonistic forces like the lack of proper education and influence
of superstitions. Although most of the third world countries differ politically,
socially and economically from one another, there is often a similarity their
ideologies which result from a common colonial experience. In third world
countries female labour is considered as the property of man. They are
undervalued and ignored. These colonial ideologies have attached low
status to women and their work. As feminism is primarily a revolution of
social consciousness, it affected literature and literary criticism from its
earliest days. Feminist criticism has now become a fully established branch
of literary studies. One section of feminist critics has engaged themselves
in re-reading of literature written by women to discover hidden expression
of feminist protest. For example, the work of Susan Gubar and Gilbert Sandra
who discover the mad woman in Attic in Jane Eyre as the concealed feminist
protest in Bronte. Another section of feminist critics engages themselves

The second phase of women's movement, what is now popularly
known as the modern feminism is triggered by the writings of Simone de
Beauvoir, Betty Friedan and Germaine Greer and others like Virginia Woolf.
The theories of these writers are valid for all societies. There are the socialist
theories, which have the impressions of Marx and Engels. The Marxist-
socialist theory grew from the realization that political liberalism was hollow
without economic equality. Thus, economic rights were added to political
ones. So those feminists, who were influenced by the Marxist theory, came
to be called as Socialist Feminists. The modern feminism in the later
nineteenth century and the early twentieth century was influenced the
notion of sexuality and sexual behaviour in social and political contexts.
Freud, Jung and Lacan played tremendous roles in challenging modern
feminist thought to unexplored new region. These writers introduced the
psychological theories and thinkers began to rethink on the relationship
of sexuality to society. Expressions like, 'sex role stereotyping" soon became
frequently used expression in feminist writings. Simone de Beauvoir can
be considered as the keystone of the modern feminism. In The Second Sex
(1949). Beauvoir analyses that women's subordination proceeds from the
assumption that men view women as fundamentally different from themselves.
In being defined as 'the other women are reduced to the status of the second
sex'.

The theorist categorized themselves by different terminologies, such as,
Marxist-socialist feminist, radical and lesbian feminists and, liberal feminists
etc. Despite divergence in their perspective, they are united by a common
belief that women are oppressed - culturally, politically, and psychologically
and exploited economically. Further, this system is maintained and
reproduced by a patriarchal structure that seeks to naturalize it. Marx and
Engels have considered the status of women in the family and in the society
from an entirely new angle. In the Communist Manifesto (1848) the
bourgeois attitude to woman has been exposed. Engels in his essay, 'The
Origin of Family, Private Property and state' examines the change in the
status of women from the barbarian society to the modern bourgeois society.
He sums up his own view and also that of Karl Marx on the entire man-
woman relationship: The first-class antagonism which appears in history
coincides with the development of antagonism between man and in
monogamian marriage, and the first-class oppression with that of female sex
by the male.? He ridicules the idea of monogamy because in the male
dominated society 'monogamy is only for the woman, not for the bourgeois
because bourgeois are not at all contented with having the wives and
daughters of their proletariats. They seek greatest pleasure in seducing each
other's wives. The notion for bourgeois marriage and chastity for women
has distorted the image of woman in literature. It has given rise to two
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in taking away the last shreds of the dignity of a person. In the so-called
civilized societies crimes against women are in the increase. So, in the
modern society, women still do not enjoy security, dignity or freedom in
the real sense. Engels has put the situation correctly when he observes:

That woman was the slave of man at the commencement of
society is one of the most absurd notions that have come down
to us from the period of Enlightenment of the eighteenth
century. Woman occupied not only a free but also a highly
respected position among all savages and barbarians. People
whose women have to work much harder than we would
consider proper often have for more real respect for women
than Europeans have for theirs. The social status of the lady
of civilization, surrounded by sham homage and estranged
from all real work, is socially infinitely lower than that of the
hard-working woman of barbarism.(Marx Eagles 481-82).

Shashi Deshpande who is relatively free from several prejudices regarding
man and woman, is highly sensitive to the issues involving women, who
has deep impressions of Western feminism and considers gender central to
her writings? Her works deal not only with ordinary women in ordinary,
urban situations but stem from a firm belief that our lives are to a great
extent governed by gender. She feels that woman have not participated in
world making; the stories, myths and legends in our Puranas, epics and
Kathas have been written by men. Moreover, women have been conditioned
to a great extent by myth: "To be as pure as Sita, as loyal as Draupadi,
as beautiful as Laxmi, as bountiful provider as Annapurna, as dogged in
devotion as Savitri, as strong as Durga -these are the ultimate role models
we cannot entirely dismiss" (Deshpande x).

Deshpande feels that women never start with a picture of themselves on
a clean slate, their self-image honoured by the hegemonic influences of
myths, movies and current day soap operas. She sees herself as a writer whose
writing comes out of, she says:

My own intense and long suppressed feelings about what it
is to be a woman in our society, it comes out of the experience
of the difficulty of playing the different roles enjoined on me
society, it comes out of the knowledge that I am something
more and something different from the sum total of these roles.
My writing comes out to a consciousness of the conflict
between my idea of myself as human being and the idea that
society has of me as a woman (Deshpande 90).

Deshpande expresses her unhappiness at the consistent ghettoization of
"Women writers', at their marginalization. She herself says; I call myself just

in the task of exposing the forgotten, unknown and unappreciated texts of
literary importance. Research in this field has brought into light several
female writers like Rokeya Hossein. These critics take up re-reading of male
texts to search the positive or negative attitudes to feminism that these works
conceal.

Another significant attempt in this field has been to discover a female
tradition in literature. One of the pioneering studies in this field is that of
Elain Showalter. In her A Literature of Their own (1977) she studies the
work of the British women writers and discovers a female tradition and
subculture in English literature, which has been overlooked by male critics.
The female writers of this phase portrayed their heroines as "ideal woman'
as the angel in the house, surviving on sacrifice, endurance and passive
subservience. The second phase of literary subculture is a protest against
the dominating values and standards. The protest is manifested mainly
through the advocacy of minority rights and values including demands for
autonomy. Showalter calls this stage 'the feminist phase'. The third stage,
the 'female stage' is marked by the development of women-centred literature.
Showalter observes:"The novels of this stage are physiologically rather than
socially focused and exhibit the recurrence of the symbols of an enclosed
or secret room" (Srivastava 15).

The theorists and the crusaders of the feminist movement believe that
woman will attain her real status based on security, dignity and freedom,
if she is fully emancipated, intellectually equal to man, economically
independent and discards all her shackles. This was their cherished hope
but the fact belies such a hope. Actually, the western movement fights for
the undeclared sex orientation while the feminist movement in the developing
countries is based upon the socio-economic issue. However, gender is the
common strand among all the feministic approaches. It exerts a greater pull
to the disadvantage of woman. It plays its role in bringing about the poverty.
Instead of economic parity with men, women are being pushed below the
poverty line. It is very much visible in the developing countries like India.
Even achievements of economic independence do not guarantee emancipation
from male dominance. Rather the economically independent, educated,
emancipated modern woman find herself burdened with even greater
shackles. Ajita Garg has termed it as"Women doubly enslaved - enslavement
on the domestic front and enslavement on the employment front" (Garg 24).

The girl child even in the educated families continues to suffer due to gender
discrimination, while the educated housewife's lot is no better. In many
cases, she is treated as an instrument of augmenting her Outside the family,
women is being reduced more and more to the level of commodity. The
obsession to exploit a woman's body for advertisement and sales promotion
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novels, but rather regrets the fact that Indian feminist critics
do not have the clear idea of the concept of says: many of
the feminism. In an interview with Lakshmi Holmstrom, Shashi
Deshpande It is difficult to apply Kate Millet or Simone de
Beauvoir or whosoever to the reality of our daily lives in India.
And often there are such terrible misconceptions about feminism
by people here. They often think it is about burning bras and
walking out on your husband, children or about not having
children etc. I always try to make the point now about what
in feminism is not and to say that we have to discover what
it is in our own lives, our experiences. And I actually feel that
lot of women in India are feminists without realizing it
(Holmstrom 26).

Other critics like R. Mala interpret extra-marital relationship
as part of feminism. She says that sexually ignored or
sexually repressed Deshpande's women "strive for
expression through sexual relationships or affairs with men
other than their husbands. Saru's affair with Boozy (her boss)
and Padmakar Rao (her college mate) seems
temporary substitute for her unfulfilled marital life(Mala 56).

A close study of the novel reveals that Saru does not indulge in any physical
relationship either with Boozy or with Padmakar Rao, and so the question
of being unfaithful or having an extra-marital affair does not arise. On the
contrary, Saru seems to have lost interest in sex after the rightly assaults
of her husband, Many. This is made clear when she says: "And for me sex
was now a dirty word"(Deshpande 4). R. Mala presumes that an educated
woman, who tries to assert herself as an individual, must necessarily develop,
should develop sexual relationships with several men. This is typical
thinking of the most of the Indians. By the assertion of self, Deshpande
means that a women must not allow her she' to get deceased, which certainly
does not mean - propounding feminism or any kind of 'ism'.Shashi
Deshpande further explains her own conception of feminism in one of her
interviews with Malini Nair, she says:

The women in my book are people who come to realize what
it is to be a woman in the process of their own lives and the
situations they face not through books and theories. I think
feminism is an entirely personalized perception. It is when you
start questioning preconceived notions about your roles. I
don't think there is anything `inherent' in a woman apart from
the fact she can conceive. All other things are equally
important for them as they are for the men (Nair 25).

'novelist and short story writer". Truth is, I am deeply interested in human
beings, in the human about our relationships with one another, with
conditions. ... society and our moral values" (Deshpande x).

In fact, Shashi Deshpande is extremely objective in treating with human
being. Premila Paul observes: "Shashi Deshpande does not glorify women's
sufferings. Though she enlists a sufficient amount of sympathy for her
protagonists, it is not on the ground of her being a female sufferer (Paul
67). Shashi Deshpande clarifies that she has chosen to have a woman as
a central character not in order to project or support some feminist position
because she feels that she can write about a woman with conviction and
some inner knowledge. She says: "I know women better than I know men,
so perhaps my books are more about women, and that's about. it" (Dickman32).
Statements like this may not leave one in doubt about the writer's feminist
stance. Shashi Deshpande maintains that she has never consciously projected
any feminist ideas. Her novels and short stories which contain feminist
thought - women's sexuality, the construction of gender roles as a wife and
mother, self-discoveries lead the reviewers to ask the question as to what
extent she would consider herself a feminist. Her reply is:

I now have no doubts at all in saying that I am a feminist.
In my life, I mean. But not consciously as a novelist. I must
also say that my feminism has come to me very slowly,
very gradually and mainly out of my own thinking and
experiences and feelings. I started writing first and only then
discovered feminism. And it was much later that I actually
read books about it (Dickman 32).

Most of the feminist writers in India hold almost the same view. C.S. Laxmi,
the Tamil writer expresses the similar opinion when she says, "I also don't
sit down and tell myself that I am going to write a feminist story. Feminism
is part of my life, it's what I am" (Dickman 34). But the reviewers like
Malashri Lal are not convinced by Shashi Deshpande's statement that she
is not a conscious feminist novelist. She thinks that she shares "her
protagonist's conviction that women are God's and society's cruelly wronged
creatures (Lal 169). They contend that The Dark Holds No Terrors contains
several scenes - in a village, in a college cafeteria, in a Bombay chawls,
in bedroom, in maternity wards - where women are denied the rights to be
individuals.

Shashi Deshpande, however, feels that her brand of feminism
is not the militant feminism adopted by the western writers.
The problems of her protagonists rise mostly from situations
in the Indian context and differ from those of their western
counterpart. She does not refer to western ideology in her
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a search for identity" (Showalter 13). They no doubt discover themselves
but the quest does not end there. It should be observed that they are not
feminists in the first stage but in the second. The second stage cannot be
viewed in terms of women alone but also in terms of the separate personhood
or equality with men. The second stage involves coming to new terms with
the family, new terms with love and work. It is a kind of enlightened
reintegration into the society where they find their own voices; no longer
being directed by others. In the end they acquire self-knowledge. Shashi
Deshpande says that she is neither in favour of feminism nor against it.
Being a woman, she says, it is "an acceptance of my womanhood as a
positive thing, not a lack. An understanding that I am different, not inferior"
(Deshpande 83). She further elaborates that feminism can never be anti-men
because it really works for a better, a more meaningful and companionable
relationship between men and women, instead of an uneasy relationship.

Shashi Deshpande has always been negating to the charge that she is a
feminist. However, it took years to say, "I am a feminist". Actually, her
utmost desire is to be called a writer, not an Indian writer, Asian writer or
post-colonial writer, but she wants to be known only as a writer. However,
when she says that she is a feminist she means that male as well as female
have equal rights to born and survive. Everybody has equal rights. Nature
has never differentiated between male and female. She elaborates the point
in her essay "Why I am a Feminist as such:

I believe that the female of the species has the same right to
be born and survive, to fulfil herself and shape her life
according to her needs and the potential that lies within her,
das male has. I believed that women are neither inferior nor
subordinate human beings, but one half of the human race.
I believe that women (and men as well) should not be
straitjacketed into roles that warp their personalities, but
should have options available to them. I believe that Nature,
when conferring its gifts on humans did not differentiates
between males and females, except for the single purpose of
procreation. I believe that motherhood does not bar everything
else, but is a bonus, an extra that women are privileged to
have. Would the anti-feminist deny all this. (Deshpande 83)

We take notice that Shashi Deshpande is strictly against the position of
women as prostitute as is declared by Marx and Engels. But her views, to
some extent, coincide with modern feminist thought which has changed
much since the radical feminism of the 1960s. Betty Freidan in her book
Feminine Mystique challenged the universal belief that a woman should
find contentment in motherhood and domesticity. Two decades later, Betty

Many Reviewers have labelled the novel That Long Silence as a feminist
or feminine novel but there are some reviewers like K.C. Nambiar who is
against any kind of labelling. He says That Long Silence is "a muted and
essential sympathetic treatment of the problems of marital relationships;
maintaining a credible balance between the sexes (Nambiar 6). Keki N
Daruwalla, a distinguished Indian English poet, says: "labels are inadequate
here, as they always are when confronting a work of art. One cannot dub
That Long Silence either as a feminist or psychological novel. It has been
written� with an unerring eye for character. Shashi Deshpande never over
reaches herself" (Daruwalla 6). As Shashi Deshpande talks of equal status
of man and woman except their gender, woman conceives while man helps
her in conception. At the point of marriage, Shashi Deshpande says that
it should not be taken as to satisfy the sexual urge and woman should not
be used as a tool that helps in procreation. Under the impression of western
movement, Shashi Deshpande says that woman has every right to find
fulfilment in the act of sex. Marriage should be the mutual subjugation of
man as well as woman. None should think of dominating over the other.
In the novel The Binding Vine Deshpande discusses the evil of marital -
rape. Mira, who is modern, educated and awakened is the victim of marital-
rape. Shashi Deshpande is extremely against all such oppressions which
bring about the physical and mental wreck. Although to some extent Shashi
Deshpande is impressed by the western feminism, but not to the extent of
Simone de Beauvoir who declares most of the Indian marriages are obscene.
She declares:

Marriage is obscene in principle in so far as it transforms into rights and
duties those mutual relations which should be founded on a spontaneous
urge; it gives an instrumental and therefore degrading characters to the two
bodies in dooming them to know each other in their general aspects as
bodies, not as persons (Beauvoir 463).

Deshpande's protagonists are no doubt, victim of unequal power structure
in marriage, but in all her novels, she shows how one can rise above such
injustice and lead a meaningful existence. In the end, her protagonists
almost always strive to make their marriages work. As J. Bhavani observes:
"This is to a negative but a realistic end to the novels, Deshpande upholds
marriage as the backbone of society, what is stifling is the personal of the
wife and not the institution of marriage"( 23).

We may notice that Deshpande's views coincide with the thoughts of Elain
Showalter, who says: "The women protagonists in her novels achieve
"personhood", yet do not negate the family or the society. They go beyond
what he (Elain Showalter calls) the "Female Phase" which is the phase of
self-discovery, a turning inward freed from the dependence of opposition,
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Friedan, in her book The Second State says that humanity can survive only
if women make certain compromises. She suggests that women should
pursue some meaningful activity within marriage in order to find happiness
and contentment in their lives.Thus, Shashi Deshpande agrees with the views
of Betty Friedan and Elain Showalter that a woman whether she be the career
women, or housewife would not feel dissatisfied. She should happily and
eloquently play her myriad roles in her family, and seek pleasure within
her household.
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it is the situation of being away from the main stream of the productivity
whether social or personal in the society.

Religion plays a central role in the social and individual life of Indian
people. It is a set of belief about a particular religious ideology which is
considered one of the strongest dividing forces in India. The trouble arises
when personal faith is converted into communal antagonism. In our country
some religious communities hold antagonistic views regarding other religion
and its followers. This antagonism sometimes leads to the eruption of
communal violence in the society. It is not the religion, but the staunch
supporters of it, who begin to fight for their self interests of imposing their
own cultural hegemony upon others. Communal violence has become such
a wide spread issue in India that it has compelled the social thinkers and
litterateurs to raise it strongly and express their concern through their
fictions and non-fictions. Communal feelings create a barrier between
communities creating threats to national integrity and unity. The term
communal has been derived from the word 'commune' that refers to a group
of people living as a community. Mohammad Hasan remarks about
communalism "as an ideology of preaching hatred against other communities
or of snatching amenities from other communities for the benefit of their
own community" (194)

The concern of the study is to analyse the novels of Rohinton Mistry in
the context of minority marginalisation at different levels and their oppression
by the dominant Hindu society. We know that Rohinton Mistry has
presented and observed the sufferings of the marginalised people, marginalised
communities, the poor, and the downtrodden section of Indian society. His
novels can be said to be the record of social and political issues occurred
in the post Independence history of India. Through his novels, he has
depicted the problems of minorities of India who suffer from the communal
disharmony, religious insecurity, religious chauvinism, and cultural
diversities. He talks about Parsi, Muslims, Sikhs and Christian minorities
who possess sense of insecurity, anxiety, and threats by the so called
dominated Hindu culture in his novels. He is adept in juxtaposing the
universal themes to the local and individual's one. Being a Parsi, he has
not only raised the issues of Parsi community alone but other communities
too. He has touched the basic and common issues shared by all the
minorities communities in India. His novels deal with the life of marginalised
Indian minority communities who suffer from ethnic and cultural diversities
narrating realistic image of minority people and political uncertainty of the
periods1960s, 1970s and1990s. His novels depict the unease and emotional
turmoil felt by the minorities' communities in secular India and oppression
of the poor by the dominant ideologies in the society. We find in his novels
that dominant ideologies lead towards the cultural domination which

Marginalisation of Minority Community
in the novels of Rohinton Mistry

Ram Autar*

Abstract : Literature is the representation of life and presents the real
picture of our society. It is the best medium of expressing our views, feelings,
emotions, sufferings, joys, and other dimensions of life. Indian society is
structured into various classes such as upper class, middle class, lower
class, and the depressed class. There are some sections of the society that
are regarded as marginalised due to having some uncommon noticeable
traits. People of these communities are marginalised, deprived of socio-
economic opportunities. They become the victim of social, educational,
cultural and political exclusions. They are not part of the main stream of
the society. The dominated and marginalised community is subjugated and
silenced by the threats of the dominant community. The present paper is
an effort to present the pitiable and marginalised condition of minority
community in our secular Indian society as depicted in the novels of
Rohinton Mistry. It talks about marginality and its application in the novels
of Rohinton Mistry.
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The term marginality is used an approach to study literature and social
science for raising the voices of the voiceless and deprived people. It talks
about people who are socially, politically, economically, culturally, and
legally deprived of their rights in the society. It is multidimensional, multi-
causal and historical phenomenon. The ideological system, patriarchy,
political, social system and religion have direct impact on the effectiveness
of marginalisation over a specific group or individual. These systems help
in deciding the gravity of marginalisation. In the words of Peter Leonard
marginalisation is "being outside of the main stream of productive activity
and or social reproductive activity" (48). Peter Leonard is of the view that

11.
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Minority people developed sense of insecurity, fear and anxiety from the
Shiv Sena and Baj Rang Dal. Shiv Sena demanded Maratha Raj in India.
Gustad, the central character of the novel, Such A Long Journey, expresses
his fear with a prophecy that in near future India is going to be like America
as it is for the black people. Minority people will be deprived of democratic
rights. He says-

No future for minorities, with all these fascists Shiv Sena politics and
Marathi language nonsense. It was going to be like the black people in
America-twice as good as the white man to get half as much. How could
he make Sohrab understand this? How to make him realize what he was
doing to his father, who had made the success of his son's life the purpose
of his own? (Such A Long Journey 55)

The above statement reveals Gustad's psychological fear and insecurity
about his son's future. He thinks that minority people have no future in
India now because of growing fascist activities of Shiv Sena and Bajrang
Dal for their demand of Maratha Raj. They fought for Maratha people and
Marathi language. In the hands of Shiv Sena, cultural diversity of the nation
is considered to be threatening. They had banned censorship. A journalist
was badly beaten by the Shiv Sena leaders for publishing the then
government's policy regarding minority. Gautam, a character in Family
Matters, the journalist had to face humiliations and threats of Shiv Sena
leaders for highlighting their vices.

..."Yes." Gautam described how a dozen of them had accosted
him, screaming that journalists who maligned the Shiv Sena
had blackened it's good name by printing lies would receive
the same treatment. The men twisted his arms behind him and
grabbed his hair to keep him still. They had a tin of Cherry
Blossom black shoe polish, and applied it to his face and ears
and neck even running his shirt in the process. (FamilyMatters
207)

People of marginalised community such as Muslims, Parsi, Sikhs and
Christians had to undergo severe social humiliation and threats if they ever
try to violate the orders of those in powers and politics. They had prepared
the list of some Muslims and projected them as enemy of the nation.
Minority community become the victim of racial and language discrimination.
In the novel, we find that Shiv Sena leaders and BJP had introduced several
policies to strengthen their identity and impose them on minority people.
Under such policies Bombay was changed as Mumbai hurting the minorities'
identity and sentiments. They tried to remove all non-Hindu names
replacing those purified Hindu names. Mr. Kapur, a member of Parsi
community was mercilessly murdered for his denial of changing the name

distorts the heterogeneity of the secular India. People of marginalised
communities suffered a lot during crucial historical events like emergency
periods, the demolition of Babri Masjid, assassination of Indira Gandhi and
wars with China and Pakistan. These are the major historical events in the
history of India which have changed the psyche of people triggering more
communal riots.

Family Matters (2002) can be discussed in the context of not only Parsi
marginalisation but also other minority communities like Muslims, Sikhs
and Christians in a dominated Hindu community with the illustration of
historical facts and events. The novel depicts the oppressive situation of
India in 1990s, the demolition of Babri Masjid triggering communal riots
between Hindu and Muslims. Nariman Vakeel, Yezad, Jahangir, Roxana, and
Hussain suffer a lot due to erupted communal riots followed by demolition
of Babri Mosque. Their daily routine life is disturbed after the eruption of
communal riots between Hindu and Muslims. The novel revolves around
a 78 years old Nariman Vakeel, a retired Prof of English, who was living
with his step children Coomy and Jal Contractor. We find the description
of religious chauvinism and rise of tyrannical extremists' politics in the
novel from the very beginning. Coomy stops Nariman for going outside
for morning walks due to the political turmoil and erupted communal
violence. She gets surprised over the hue and cry following the demolition
of masque in Ayodhya. The novel projects Shiv Sena as Hindu Fundamentalist
who believes in creating riots, looting and burning the houses of minority
communities creating sense of terror and fear among them. Hussain, a tragic
victim of the post Babri Masjid riots, witnesses of his own wife and children
burning alive. He describes the tragic events against Muslim minority as
follows-

sahab, in those riots the police were behaving like gangsters.
In Muslim mohallas they were shooting their guns at innocent
people. Houses were burning; neighbours came out to throw
water. And the police? Firing bullets like target practice. These
guardians of the law were murdering everybody! And my poor
wife and children...I could not recognise them... his voice was
a sob now and he stopped speaking... And now Shiv Sena has
become the government. (155)

The fundamentalists try to arouse the sense of fear and insecurity among
the minority people of India by targeting them in different ways. They are
trying to distort the peaceful co-existence of multi cultural and multi lingual
India. Yezad is deeply hurt at Hussain's tragedy and said that- "South Indians
are anti-Bombay; Valentine's Day is ant-Hindustani. Film stars born before
1947 are traits to the country" (Mistry 32).
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to remain true to one's own because religions were not like
garment style that could be changed at whim or to follow
fashion. His parents had been painstaking on this point,
conversion and apostasy being as rife as it was, and rooted
in the very history of the land. (Such A Long Journey 24)

Gustad lives in a small flat known as Khodadad building. In Khodadad
building majority of inmates was Parsi. The building possessed a wall in
front of it. People of dominant culture and those who were powerful used
that wall as a public toilet. Parsi people don't have courage to speak against
this unacceptable and disgusting issue. This social sense of being dominated
leads them under the category of marginalisation. They had to face such
inhumane torment. The Parsi people thought that there was a time when
that wall was used as a symbol of protection for them and now it had been
changed into public toilet. Gustad in order to avoid this emotional painful
situation had invited the painters to paint the religious images of Gods and
Goddess of different religions so that people stop urinating over that place.
The wall was functioning as a security for Parsi, but the Municipal
Corporation has issued order to demolish the wall, snatching their traditional
security. Parsi community does not like and approve the name changes of
Mumbai streets. Dinshawji considered it as the harbinger of bad times for
minority community. The fascists and racists activists are creating problems
and triggering massive violence targeting minority community of India.
They had developed hatred for other local majority community. The
communal hatred does not allow them to work peacefully for the development
of the nation. Such antagonistic atmosphere weakened the unity of the
country.

The members of Parsi community are not happy with Indira Gandhi and
her rule. They feel insecure in her regime. Sohrab, the son of Gustad criticises
Indira Gandhi and blames her that in her Prime Minister ship Parsi are not
safe. She used minority people for her own benefits. In A Fine Balance,
we find that Ashraf Chacha's shop was changed to 'Krishna Tailors' from
'Muzaffar Tailoring' for the fear of being attacked by the Hindu
fundamentalists. They were targeting the Muslims. Avinash, Ishvar, and Om
saved the life of Ashraf Chacha. The changing of the name acted as a tonic
for him. Asharaf was not considered as other Hindu people of the society.
He was considered as a culprit because of being a Muslim. His story leads
us to the conclusion that he faced many ups and downs in his life. He was
marginalised from the main stream of the society. He worked as a tailor
in the town. He was forced to stitch clothes for the untouchable in the town.
Untouchability was deeply rooted in the psyche of Hindu fundamentalists.
During the Hindu Muslims riots, Muslims were targeted for physical assaults

of his shop from 'Bombay Sporting Goods Emporium' to 'Mumbai Sporting
Goods Emporium' by Shiv Sena activists. This has brought a sense of
insecurity and fear among minority people. There are many other issues
and problems which are brought to our notice by the novelist.

The statement of Dinshawji, a character in Such A Long Journey expresses
his sense of being marginalised due to growing political power of Shiv Sena
as he says to Gustad that days are not far away when we will face real 'gunda
raj' in Maharastra. Shiv Sena is changing the old names and replacing the
new one according to their choices. Changing the old names is nothing
but to erase the old historical facts and producing the new one. This is
a process of cultural hegemony. Minority communities are not ready to
accept these changes. People of Parsi community feel themselves at the
margin of the society. They feel insecure at the emergence of Maratha Raj.
Regarding the presentation of Parsi communities' sense of fear and
marginalisation by Rohinton Mistry, following words given by Jaydipsinh
Dodiya is appropriate and mention worthy-

Mistry is sensitive to the various anxieties felt by his
community. He has demonstrated this by responding to the
existing threats to the Parsi family and community in particular
and to the country in general. He presents his community
through the different narratives of the characters who invariably
express their concerns for their community and the changes
that affect them. (44-45)

The Parsi migrated from Iran to the west coast of India in 936 C E in order
to avoid their compulsory conversion to Islam by Arab. Zoroastrian is one
of the oldest religions of the world. But it is vanishing fast, turning to be
marginal community in the world. It is assumed that there is only 9000
follower of Zoroastrian religion. Rohinton Mistry is well conscious of this
fact. That's why he tried to write focussing the marginality of his religion,
its antiquity and their contribution in terms of population. He writes about
Parsi psyche, tradition, myths, habits, and marginality with sympathy. He
is conscious of the vanishing population of Parsi and follower of Zoroastrian.
He considers his community as marginalised community because of adherence
to old traditions and taboos. Rohinton Mistry discusses others weakness
and problems of his community such as declining population, late marriages,
low birth rates, negative attitude towards the girls child and high rate of
divorce and many more social issues that project Parsi as marginalised
community in comparison to the dominant Hindu community. Through the
character of Gustad in Such ALong Journey, he expressed his concern about
staunch and firm belief in religion-

All religions are equal, he was taught; nevertheless one had
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Emergency period which need to be discussed at large scale. Communal
riots destroy the spirit of unity in a country. Mutual harmony and peaceful
atmosphere should prevail in our society, otherwise, all our claims of
development would be nullified and self rejected. Through his novels
detailing the problems of minority community Mistry has given us suggestion
to change our mind set not to look minority people as 'other' rather as equal
to us. Communal harmony and mutual understanding would strengthen the
unity and diversity of our country.
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by Hindu fundamentalists. Omprakash and Ishvar tried to save the life of
Ashraf and his family members from the riots. Ishvar and Om had to face
many cross questions in order to prove that they were not Muslims as they
were living with Ashraf. One of leader of the riot said-

One of the saffron-shirted men stopped forward. 'Listen smart
boys, if you are lying, I will myself skewer on the three points
of my trishul.' Why should lie? Said, Ishvar. I am the same
as you. You think I want to die to save Muslim? There was
more consultation outside the shop. Step on the pavement and
remove your pyjamas, said the leader, both of you. Why are
you harassing Hindu boys. Have you run out of Muslims? (A
Fine Balance 129-30)

In the novel, we find that Bal Babas spread the seeds of communal violence
and riots in their hateful speeches narrating the old memories of Hindu
Muslims clashes during post-partition days. They brought with them stories
of Muslims attacking Hindu in many parts of the country in order to destroy
the peace of the society.

We must get ready to defend ourselves, they said. And also
to avenge ourselves. If they spill the blood of our Hindu
brothers, this country shall run red with rivers of Muslim
blood'... 'Better to drive out the Mussulman menace before we
are burned alive in our huts. For centuries they have invaded
us, destroyed our temples, and stolen our wealth... every day
trains are crossing that new border, carrying nothing but
corpse. My agent arrived yesterday from the north; he has seen
it with his own eye. The trains are stopped at the station and
everyone is butchered on both sides of the border. (A Fine
Balance 122-126)

In the violence erupted after the assassination of Indira Gandhi, the Sikh
taxi driver had to change his face in order to conceal his identity. He says-
"the real murderers will never be punished, for votes and power they play
with human lives. Today it is Sikhs, last year it was Muslims..." (583) He
talks about the violence erupted after the assassination of Mrs Indira Gandhi
by her own Sikh body guard. A Fine Balance describes the black historical
days of partition when the conflict between Muslims and Hindu erupted.
The trains were loaded with corpses from both borders; the whole country
was in the grip of communalism. It also describes the communal riots of
1984 erupted after the assassination of Indira Gandhi when Sikhs were
ruthlessly burnt alive.

Rohinton Misty has brought before us the burning issues of Indian society
through the depiction of non-Hindu community during Emergency and post
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Corruption, Political Violence &
Capitalism in Arundhati Roy's

The Ministry of Utmost Happiness

Dr.Astha*

Abstract : The paper is an attempt to highlight the corruption, political
violence and capitalism driven society through the novel 'The Ministry of
Utmost Happiness' . Corruption runs into the veins of the present society.
From time to time ,we get to witness the political violence which is the
product of both corruption and terrorism. The paper also attempts to
analyse capitalism in the context of the present society. An example of
allusion is presented by the novelist which highlights the explicit
identification to a person who is related to historical background in order
to reveal the event. Civil rights- which were suspended that time are
discussed by the novelist properly. It is highlighted here in the novel that
how the country like India was getting through changes. Surprised and
shocked humanity is projected with different prospects in order to depict
the changing facets of the people worldwide which is unique in itself. This
novel wonderfully depicts the disappearing morals of human being which
leaves the question of survival for the nation world wide which is quite
interesting to analyze from the context of corruption, political violence
and capitalism as well.

Key Words : Corruption, Political Violence,Terrorism, Conflict, Brutal
World, Journalist Leaders, Promotion and Capitalism.

Introduction
The Ministry of Utmost Happiness paints a portrait of contemporary,
postcolonial Indian politics. Through the differing points of view of the
story's characters, Arundhati Roy illustrates the many ways in which various
groups of the Indian population have been let down and oppressed by their
political leaders after the 1947 partition between India and Pakistan. In
particular, through her illustration of the ongoing Kashmir conflict between
these two countries, she highlights corruption in all political groups
involved: the Indian army, Indian leftists who oppose the occupation of
Kashmir, and the Kashmiri locals and militants who apparently resist the
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to the "peace process" as different from peace itself.

As India is on its way to becoming a global superpower, international
companies like Kmart and Starbucks arrive in Delhi .The metaphor that
compares India to an elderly woman plays off of the idea that gender
oppression , women are like objects to be bought and sold. This metaphor
also suggests that the city has real problems analogous to the grandmother's
described health problems, that it wants to pretend do not exist in order
to attract foreign investors and tourists.

[Delhi's] new masters wanted to hide her knobby, varicose
veins under imported fishnet stockings, cram her withered tits
into saucy padded bras and jam her aching feet into pointed
high-heeled shoes. They wanted her to swing her stiff old hips
and re-route the edges of her grimace upwards into a frozen,
empty smile. It was the summer Grandma became a
whore"..(Abrams, M.H.A Glossary of Literary Terms: 70)

"But even if I was President of America, that world class
Brahmin, still I would be here on hungerstrike for the poor.
I don't want dollars. Capitalism is liked poisoned honey.
People swarm to it like bees. I don't go to it." (Roy,A. A review-
The Ministry of Utmost Happiness: 203)

"The city is still stunned by the simultaneous explosions that tore through
a bus stop, a café and the basement parking lot of a small shopping plaza
two days ago, leaving five dead and very many more severely injured. It
will take our television news anchors a little longer than ordinary folks to
recover from the shock. As for myself, blasts evoke a range of emotions
in me, but sadly, shock is no longer one of them."

"I feel a rush of anger at those grumbling intellectuals and professional
dissenters who constantly carp about this great country. Frankly, they can
only do it because they are allowed to. And they are allowed to because,
for all our imperfections, we are a genuine democracy. I would not be crass
enough to say this too often in public, but the truth is that it gives me
great pride to be a servant of the Government of India."(Clark, A. The
Ministry of Utmost Happiness- A patch work of narratives: 108-109)

The Indian Army receives the brunt of Roy's criticism for their seemingly
limitless corruption and unwarranted violence against Kashmiri citizens-all
for the sake of profiting from the war. In one moment, Naga, a leftist Indian
journalist, is questioning Aijaz, a young member of a Kashmiri militant
resistance group. Aijaz shares with Naga that the militant group buys their
ammunition from the army, explaining, "They don't want the militancy to
end. They are very happy with the situation as it is. Everybody on all sides
is making money on the bodies of young Kashmiris."

military occupation. Each group claims to have a moral or religious
imperative behind what they advocate for, and yet they take actions that
are often selfishly motivated by monetary gain and therefore out of
alignment with their alleged beliefs. In questioning the integrity of each
group involved, Roy ultimately sheds light on the ways in which corrupt
capitalism undermines the supposedly moral intentions of the groups
involved in the Kashmir conflict.

The one thing all have in common is the sectarian violence, the political
corruption, and the terror visited on them by the revolutionaries, jihadists,
and the state. Related to these are the corruption of individuals and
institutions that add to human suffering, as well as the dead hand of
indifference allied with capitalism. It is a brutal world of random violence
and death delivered without differentiation of the innocent and the not so
innocent. This is a chronicle of broken and shattered lives, of survival, and
of coping. The only salvation is found in human kindness that keeps the
flame of individual dignity alive within the Ministry of Utmost Happiness.
This is not an easy read. It does not flow along smoothly. There are changes
of narrators and time jumps backward and forward over decades. Characters
abound and are unceasingly interesting, but they come and go, and do not
always return.

Additionally, Indian officials are prone to killing innocent Kashmiris and
pretending they are dangerous terrorists, because they are rewarded for this.
Biplab Dasgupta, an Indian bureaucrat who narrates part of the novel and
works with the Kashmir conflict, wryly comments, "everyone [the military]
picked up was always "dreaded," seldom less than "A-category," [�] because
each of those adjectives had a responding incentive," such as a cash reward.
Biplab implies that these adjectives don't always apply to the captured
Kashmiris, which means that, again, Indian soldiers are willing to undermine
their own supposed mission-to win the war against Kashmir-for capital gain.
Not only are they simply not doing their job; they are willfully harming
Kashmiris, who are technically Indian citizens, which furthers their
characterization as corrupt. Finally, although Roy is not as extensively
critical of corrupt Kashmiris as she is of characters from mainland India,
she does make sure not to exempt them from criticism of corruption.

In Biplab's narration of the Kashmir conflict, he shares, "For all their
religiosity, Kashmiris are great businessmen. And all businessmen eventually,
one way or another, have a stake in the status quo-or what we call the 'Peace
Process,' which, by the way, is an entirely different kind of business
opportunity from peace itself." In this moment, again, readers are exposed
to the idea that those who seem to be fighting to end a conflict often profit
from its continuation. The double irony in this sentence is that Biplab refers
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Here, Aijaz highlights the ultimate act of corruption on the part of the army:
they are fueling the very conflict that they claim to be fighting against.
While Indian military officials in Kashmir claimto believe in Indian
nationalism, and supposedly want to integrate Kashmir into their country,
inreality they want the conflict to continue simply so that they can continue
to profit from the war. They would swarm out of their homes in their
hundreds of thousands and march to the graveyard, unaware that even the
outpouring of their grief and fury had become part of a strategic, military,
management plan

"This was Kashmir; the Separatists spoke in slogans and our men spoke
in press releases; their cordon-and-search operations were always 'massive,'
everybody they picked up was always' dreaded,' seldom less than 'A-
category,' and the recoveries they made from those they captured were
always 'war-like.' It wasn't surprising, because each of those adjectives had
a corresponding incentive-a cash reward, an honorable mention in their
service dossier, a medal for bravery or a promotion."( Batra,J. A study of
The Ministry of Utmost Happiness. Humanities and Social Science Review:
321-322)

Rumor had it that the unidentified martyr who was buried that night-the
founder-corpse-was not a corpse at all, but an empty duffel bag. Years later,
the (alleged) mastermind of this (alleged) plan was questioned by [�] a
member of the new generation of freedom fighters, who had heard this story
and was troubled by it: "But [�] does this not mean that our Movement
[�] is based on a lie?" The grizzled mastermind's (alleged) reply was,

"This is the trouble with you youngsters, you have absolutely no idea how
wars are fought."

On this occasion Miss Jebeen was by far the biggest draw. The cameras
closed in on her whirring and clicking like a worried bear. From that harvest
of photographs, one emerged a local classic. For years it was reproduced
in papers and magazines and on the covers of human rights reports that
no one ever read. The corrosion in Kashmir ran so deep that Amrik Singh
was genuinely unaware of the irony of picking up a man whose wife and
child had just been shot and bringing him forcibly, under armed guard, to
an interrogation center at four in the morning, only in order to offer his
commiseration."

"If that fool didn't know how to live here with the military, why did he
have to come into this world in the first place?"

She described how, when her brother's body was found in a field and brought
home, his fists, clenched in rigor mortis, were full of earth and yellow
mustard flowers grew from between his fingers.(Roy,A.The Ministry of
Utmost Happiness: 69)

This suggests that in addition to benefitting from the conflict, Kashmiri
businessmen are complicit in contributing to the myth that the selling of
arms and continued fighting is an effort towards peace when they are, in
reality, destined to bring unending conflict, and therefore unending profit
to the businessmen who take advantage of the political situation.

"I would like to write one of those sophisticated stories in
which even though nothing much happens there's lots to write
about. That can't be done in Kashmir. It's not sophisticated,
what happens here. There's too much blood for good literature."
(Roy,A. Chicagotribune.com/ Ministry of Utmost Happiness)

Through Roy's characterization of Naga, a corrupt journalist who allegedly
reports on human rights abuses, she also criticizes the Indian left. Naga is
a journalist who claims to have radical leftist beliefs, and yet who, according
to Biplab, "has a handler-though he might not see it quite that way-in the
Intelligence Bureau." Biplab later reveals that when Naga begins to
collaborate with the government, he receives promotions and accolades at
work because he is the first journalist to hear about special, government-
related news. As a character, Naga embodies the corruption of the media:
in spite of his so-called progressive values, he is ultimately willing to tell
only the stories the government wants him to tell, because doing so grants
him a position of power within his profession. Like the soldiers, Naga is
willing to stray from his values due to the influence of capitalism.

"Like many noisy extremists, [Naga] has moved through a
whole spectrum of extreme political opinion. What has remained
consistent is only the decibel level. Now Naga has a handler-
though he many not see it quite that way-in the Intelligence
Bureau. With a senior position at his paper, he is a valuable
asset to us."(Roy,A.The Ministry of Utmost Happiness:178)

"The inbuilt idiocy, this idea of jihad, has seeped into Kashmir
from Pakistan and Afghanistan. Now, twenty-five years down
the line, I think, to our advantage, we have eight or nine
versions of the 'True' Islam battling it out in Kashmir [�] Some
of the most radical among them [�] are actually on our
payroll. One of them was recently blown up outside his
mosque by a bicycle bomb. He won't be hard to replace. The
only thing that keeps Kashmir from self-destructing like
Pakistan and Afghanistan is good old petit bourgeois capitalism.
For all their religiosity, Kashmiris are great businessmen. And
all businessmen eventually, one way or another, have a stake
in the status quo-or what we call the 'Peace Process,' which,
by the way, is an entirely different kind of business opportunity
from peace itself."
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Mythopoeia and Contemporary
Representation of Indian Myths:

Reading Amish Tripathi's Shiva Trilogy

Dharmendra Kumar*

Abstract : Attempts to examine, reinterpret, and rewrite the rich Indian
mythological material have been done numerous times. Many Indian
authors and researchers have studied and recognised this significant
tendency across languages and cultures. These Indian creative minds have
shown a strong desire to re-create, re-interpret, and re-present scenes or
characters from Indian mythology, legends, and folklore. In diverse political,
social, and cultural contexts, mythical materiel has been re-investigated,
re-explored, and re-defined. This mythological material has been a constant
source of inspiration for writers like Amish Tripathi, who cleverly feeds
the fervent thirst of Indian readers by pouring thrilling mythical stories
before them. Despite the objections and charges that myths are primitive
fictions, calling their authenticity and validity into doubt, myths continue
to enchant us, immersing us and inspiring us to understand current
political, social, and cultural challenges in relation to our past. Mythopoeia
satisfies the writers' creative need to kickstart their desire to build a new
and transformative mythology based on classical and traditional
mythological archetypes, as seen in contemporary popular fiction and
genre books. In view of the foregoing, the purpose of this article is to
examine how successfully and skillfully Amish Tripathi has provided a
modern translation to the most prominent God of Indian Mythology, Lord
Shiva, in his Shiva Trilogy, using the plight of imagination. The Shiva
Trilogy tells the story of a man who transforms into a god, a humanised
and convincing tale that suggests God exists as a result of a narrative force.

Key Words : Myth, Mythopoeia, Contemporary, Archetype, Reinterpretation,
Shiva.

Myth comes from the Greek term mythos, which means "story" or "word."
The study of myth is known as mythology. Myths, as stories (or narratives),

13.Conclusion
By casting all groups involved as corrupt, Roy avoids aligning herself with
any particular political ideology. However, she does effectively paint a
portrait of the heavy influence of corrupt capitalism in modern geopolitics,
and the ways in which moral or religious ideologies serve primarily to mask
capitalist interests rather than as the real motivations behind war. So, it can
be concluded that the novel highlights political and social incidents as well
and it is better to speak that the depicted incidents in the novel have
occurred in India and other parts of the world at the backdrop of its story
because it seems full of so many allusions to many political figures,
political issues and the incidents which have occurred in the past few
decades in India and around the world. A prolific novelist like Arundhati
Roy very well understands the need of the time, the rise of Hinduism and
Nationalism, the struggle for Kashmiri Independence. As, it is a fact that
India has seen major social and political ups and downs in past few years.It
can be said that - a flock of Hindu Nationalists, cow protectors have shot
upto execute the process of saffron inaction. Many incidents of cruelties
against the minorities in the name of cow protection have been reported.
This novel is a mixture of political things which encapsulates the rapidly
transformed face of Indian democracy with the rise of right-wing political
ideology, the degenerating condition of the marginalized group of people
where the atrocities are rampant.
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term coined by English linguist and fantasy author J.R.R. Tolkien in one
of his poems called 'Mythopoeia' published in Tree and Leaf (1931) which
means the creation of a myth, even if it be from nothingness, using the
themes and archetypes of traditional myths which have been passed on
through the generations. This can also be defined as literature that either
creates a new and transformative mythology, or incorporates and transforms
existing mythological material. This can be seen in genre novels, television,
film, comic books, and computer games, where these genres are able to
incorporate classical mythic archetypes and must be reshaped accordingly.
The key is transformation; a static reference to legendary components,
whether imagined or pre-existing, is insufficient. The mythological
components in the work must be significant enough to influence the
characters' spiritual, moral, and/or artistic lives, as well as reflect and support
the author's underlying concepts. At its best, this form of work should
compel the reader to consider the role of mythology in his or her own
spiritual, moral, and creative growth. Writers in this genre come in different
shapes and sizes, as do their distinct notions of mythopoeic writing and
its manifestations. Because mythological archetypes are rewritten in a
rationalised manner in Mythopoeic fiction, the concept of rewriting myths
in a rationalised manner is always at the heart of these narratives, and these
creation myths have travelled and transformed into a new-fangled accepted
position in contemporary times, located by newly emerged mythopoeic
writers. Retelling mythological and historical stories is not a new practice
in Indian literature. S.Anandh Raj, in his Multi-Visions in English
Language and Literature (2016), supports the mythopoeic component of
myths and its value in modern times and pertinently observes:

Issues of present world find their parallels in the myths and
fables of the past which lend new meanings and insights
through analogy reinforcing the theme. By transcending the
limits of time and space, myths provide flashes of insight into
life and its mystery. They form an integral part of the culture
consciousness of the land, with their associative layers of
meaning, their timelessness and relevance to contemporary
issues. (52)

Kiran Budkuley, in the article, "Mahabharata Myths in Contemporary
Writing: Challenging Ideology" (2010), states:

Myth have always fascinated the creative mind of writers and
challenged their critical faculty. This preoccupation with
myth-whether to create a new one or to reconstruct the old-
can be gauged by understanding the relation between the
authorial intent behind myths and their functionality as

describe how people experience or enact a predetermined sequence of
events. The term myth has come to refer to a specific genre (or category)
of stories that share traits that set them apart from other oral narrative genres
like legends and folktales. Many myth definitions reiterate the same general
features of the genre, which can be described as follows: Myths are symbolic
tales from the distant past (typically from prehistoric times) that deal with
cosmogony and cosmology (the origin and nature of the world), are often
linked to belief systems or rituals, and can guide social activity and values.
In his book The Texture of Culture, Aleksei Semenenko affirms the timeless
beauty of myths, stating that myths do not "belong exclusively to the past
and archaic cultures, but constitutes an intrinsic part of modern culture as
well" (40). In his book Myth and Literature, A. Joseph Dorairaj traces the
uniqueness and vagueness, broadness and looseness of myths as universal
and distinct in nature, storytelling, and forms. He states:

Myths are uncanny phenomena. They are at once regional and
yet universal; static and yet protean; archaic and yet
contemporary; profligate and hallowed; fantastic and yet
highly structured; divine and yet human in that they are as
much about gods and goddesses as about human beings.
Though they belong to a pre-literate and pre-historical era,
they keep recurring in all ages and are a part of our
contemporary society. Though they belong to the realm of
primitive religion and come under the purview of
anthropologist, folklorists, and phenomenologist of religion,
they are an integral part of literature and other arts. (09)

William Bascom in his very famous and popular article The Forms of
Folklore: Prose Narratives defines myths as tales believed as true, usually
sacred, set in the distant past or other worlds or parts of the world, and
with extra-human, inhuman, or heroic characters (4-5).Many people still
regard myths as valuable discourses that explain a lot about human nature.
It's difficult to establish a distinction between myths and legends, folklore,
and historical truths on the one hand, and legends, folklore, and historical
facts on the other. While myths have proven to be a rich source of
information for historians, anthropologists, sociologists, and psychologists,
as well as a source of inspiration for writers, it is the discipline of mysticism
that discovers in them a message that often transcends history or any
academic interpretation, revealing or implying a greater truth. As myth
lends meaning and purpose to even the most divergent and fractured
components of civilization, it also confirms life's changing and refashioning
processes.

Mythopoeia (also Mythopoesis according to Hellenistic Tradition) was a
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With Ashok Banker's famous eight-volume Ramayana Series, the trend of
successful books with mythological content began in 2003.Many novels
followed in Banker's footsteps, and today, retellings of Indian mythological
legends are among the most popular. The modern Amish perspective, on
the other hand, is founded on historical, linguistic, and cultural research,
as well as imagination. The Shiva Trilogy by Amish Tripathi is the story
of a Man who became a God, a humanised and convincing tale that suggests
God's existence as a result of a narrative force. "What is required is an
acceptance of varied, even opposing ideas, because there is no single 'truth,'"
he continues (Interview with FirstPost October 17, 2016). His interpretation
of the tale not only deconstructs the real narrative, but also raises concerns
about what it means to be "real." It fundamentally questions Truth and raises
a slew of uncomfortable problems in the process. In the hands of Amish
Tripathi, mythology has once again proven their never-ending relevance
and resourcefulness. Despite being a best-selling series, his books have
inspired the Young Adult community to research the origins of these stories.

The Shiva Trilogy by Amish Tripathis is well-known among Indian readers
for its reimagining of the ancient Lord Shiva narrative. The Immortals of
Meluha (2010), The Secret of the Nagas (2011), and The Oath of the
Vayuputras (2013) are included in the collection. All three books in the
trilogy are examples of reworking and refashioning Indian traditional
mythological material, with Amish presenting the story of Lord Shiva as
a modern-day Story of a more human Shiva who is devoid of his divinity
confronting evil. Amish has exhibited the conversion of an ancient Indian
mythology into a fresh and improvised language that is appropriate for
today's multi-narrative scientific society. The Trilogy is an excellent
example of modern mythopoeia. It enables the authors to rework and
examine traditional mythology. It also allows authors in this genre to delve
into the complexities of the language and its long history in order to better
understand the probable connections between classic myths, archetypes, and
the emergence of new emergent trends and sensibilities in the globalisation
period.

The Immortals of Meluha is set in 1900 BC near Mansarovar Lake, at the
foot of Mount Kailash in Tibet, almost 4000 years ago; in the Indus Valley
Civilization geographical area. The tale opens with Shiva, a Tibetan tribal
leader who, tired of fighting and quarrels with other tribes, considers a new
way of life based on peace and harmony. The Meluha Kingdom, controlled
by the Suryavanshi rulers, invites him in. He remembers the offer given by
Nandi,

Come to our land. It lies beyond the great mountains. Others call it Meluha.
I call it Heaven. It is the richest and most powerful empire in India. Indeed

cultural documents within a continually 'shifting' societal
reality. In creating a new myth, an author puts his/her own
intention to work through the myth visualized, whereas in the
case of re-construction of extant myths, the palpable functions
embodied within the original myth are questioned, challenged,
substituted, negated, reversed or re-focused. (16-17)

Literature is a constantly evolving activity. New forces evolve over lengthy
periods of time in every social formation, whereas old forces remain intact
even after the new forces become dominant. In order to nourish the literary
craft, Indian writers in English reflected on their ancient past. They went
back to India's rich tradition to capture the essence and sensibility of the
country. In an adopted language, English, Indian writing has evolved into
a profusion of interconnected genres that convey the simplicity of Indian
existence and the intricacy of Indian values. The entrance of English into
the Indian literary scene changed the face of practically every genre, from
drama to thriller to romance to tragedy to nonfiction and poetry. Authors
nowadays are attempting to reinterpret and rewrite classic stories in order
to make them more believable and relevant to today's audiences. The
tradition of recounting mythology in literature, particularly in Indian
Writing in English, has undergone significant alterations in recent decades
to meet the expectations of modern readers. Throughout history, mythology
has been a constant source of inspiration and study in writing. Regardless
of the criticisms and allegations levelled upon myths, writers have been
reinterpreting mythical stories for centuries. The primary motivation for
writers' insatiable curiosity in mythology is to understand the meaning of
their present in relation to their ancient history. Retelling mythical stories
is a widespread activity that involves reconstructing stories and characters
in accordance with the setting.

Recently, a new generation of writers such as Amish Tripathi, Ashok Banker,
and Ashwin Sanghi, among others, have been experimenting with the
mythological genre by fusing it with various forms of expression. For
example, Ashok Banker and Amish Tripathi have combined mythology and
fantasy mode in their works. These writers are updating Indian mythology
in a mythopoeic style with these kinds of applications. These books
frequently rewrite Indian tales in innovative ways to address contemporary
difficulties as well as timeless human dilemmas. This rewriting of mythical
subject matter through mythopoeic modes of expression has shown to be
a successful method for connecting to one's cultural past while also assisting
in the assertion of one's current cultural and socio-political identity. These
contemporary authors are reworking Indian mythological subject matter to
create major expressions that are an important component of contemporary
Indian English literature.
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attempting to quell the violence. Parvateshwar is cured by Divodas, a Branga
banker who employs a medication that grows on the Naga kingdom's
Panchavati. Shiva discovers that the Branga people are suffering from a
terrible illness that can only be cured by Panchavti herbs. As a result, the
Branga are forced to join the Nagas in their fight against the Suryavanshis.
Sati stays in Kashi while Shiva sails to Branga. She will assist the king
in his fight against the lions who are assaulting the people. Sati is ready
to lose this battle, but Ganesh and Kali, two Naga troops, help them win.
Kali reveals that she is Sati's sister, who was dumped by Daksha due to
her deformities. She also reveals that Ganesha is Sati's first child, who was
said to have died at birth. Shiva must continue his trip after reaching Branga
in search of Parshuram, a bandit who is the only person who knows the
prescription for the medication that can save the Branga people. Parshuram
forbids anyone from approaching him and kills everyone who dares. Shiva,
on the other hand, approaches him and realises that Parshuram is a Vasudev.
The Vasudevs are devotees of Lord Vasudev, Lord Ram's faithful lieutenant.
Shiva returns to Kashi after receiving the medicine formula from Parshuram.
Ganesh was the one who attacked Sati at Ayhodhya, so he can't reconcile
with him. Later, when Ganesh saves Shiva's son Kartik from a lion assault,
he forgives him. When Shiva confronts Daksha, he discovers that Daksh
murdered Sati's first husband, dumped Kali, and told Sati lies about her son.
Shiva, according to Daksha, is to blame for the breach between him and
his daughter. Shiva then makes the decision to travel to Panchvati. Kali,
the Naga queen, leads him, but they are assaulted while on their trip. They
suspect Daksha is responsible for the attack. They manage to evade the
attack, and when Shiva arrives to the Naga capital, he discovers Birhaspati
alive. The narrative ends here, but Shiva's search for a solution to his query
"What is evil?" will continue in the following part , The Oath of the
Vayuputras.

Shiva learns the wellspring of evil in the third and final instalment of this
trilogy. Brahaspati informs him that making somras necessitates a large
amount of water. The Saraswati River has been depleted as a result of this.
The waste byproduct is dumped in the Tsangpo River (Brahmaputra),
causing a serious illness in the Branga and Naga areas. Because of the
influence of Somras, their children are born with abnormalities. In the Nagas,
the Somras produces a high rate of cell multiplication, resulting in
malformations. To answer this query, Shiva must travel to meet the
Vayuputras. The Vayuputra council is an ancient clan left by Rudra, the
previous Mahadev, with the mission of training the Neelkanth in order to
defeat evil whenever the need arises. The chief of this council is Gopal,
who lives in Ujjain. Shiva swears war on Meluha after meeting him since

the richest and most powerful in the whole world. Our government has an
offer for immigrants. You will be given fertile land resources for farming.
Today, your tribe, the Gunas, fights for survival in this rough, arid land.
Meluha offers you a lifestyle beyond your wildest dreams. We ask for
nothing in return. Just live in peace, pay your taxes and follow the laws
of the land. (The Immortals of Meluha, 02)

The foreigner's words reverberate in Shiva's head, forcing him to accept the
offer. He takes the job and relocates to Meluha. The Meluhans are always
at odds with another Chandravanshi country, the Nagas, who are supported
by their saviour Neelkanth's cursed tribals. After eating the restorative potion
somras, Shiva's throat glows blue, revealing him to be the neelkanth. Shiva
falls in love with Princess Sati, the daughter of Suryavanshi king Daksha.
He is, however, forbidden from marrying her since Sati is regarded as
Vikarma, a bearer of bad luck, as a result of crimes committed in former
lives; she is thus an untouchable. Shiva decides to repeal this antiquated
rule, and Daksha agrees to their marriage. The Meluhans' longevity potion,
Somras, is made on Mount Mandar with river Sarswati water. This river is
on its way to being extinct. Shiva travels to Mount Mandar and forms a
deep bond with the chief scientist, Brihaspati. However, when Brihaspati
returns to the capital, the enemy destroys this production equipment, and
he goes missing. The Chandravashis are declared enemies by Shiva. They
attack Swadeep, the Chandravanshis' homeland, defeat the Swadeepans, and
capture the Chandravanshi monarch. However, seeing Shiva on the
Suryavanshi side enrages the Chandravanshi king, for the Chandravanshis,
too, had been waiting for the arrival of their saviour Neelkanth, who was
prophesized to aid them in eliminating the Suryanvanshis. Shiva is taken
aback when he learns this. Shiva and Sati travel to Ayodhya, Swadeep's
capital, to see the famous Ram temple. The priest informs Shiva that he
is not the first Mahadev to be isled. It is not his responsibility to eliminate
'evil.' He is required to perform the most important task, which is to answer
the most important question, 'What is evil?' Shiva is burdened by the
Chandravanshis' bravery, which the Suryavanshis saw as "bad." He's now
learnt that the Chandravanshis regard the Suryavanshis as bad and have
been waiting for him to destroy them. As he exits the Ram temple, he notices
that his wife Sati has followed him there. He spots a Naga prepared to attack
from behind a tree. Shiva rushes to Sati's aid towards the end of the story.
The follow-up The Secret of the Nagas picks up the plot where the Immortals
of Meluha left off. Shiva has rescued his wife from a Naga soldier who has
left, leaving some cash behind. These coins feature engravings of the Branga
king Chandraketu. Because some of the people from Branga dwell in Kashi,
Shiva travels to Kashi to learn more about this. A riot of the Branga people
occurs in Kashi, and Shiva's General Parvateshwar is gravely hurt while
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the readers on a fantastic journey into the past. His fiction's idea is firmly
rooted in the realities of the current situation and makes the reader view
the myth of Shiva from a contemporary perspective.
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it is the centre of Somras production. Shiva's initial attempt to apprehend
Meluha fails. As a result, he wishes to obtain the weapon Brahmastra in
order to exert pressure on the Meluhaus. When he meets up with the
Vayuputras again, he runs upon Mithra, the Vayuputras' chief and maternal
uncle. Because Brahmastra is a weapon of mass destruction, Mithra
recommends and grants him Pahsupathiastra. The Meluha's Devagiri is the
centre of Somras production. Shiva uses his astra to demolish the city and,
by extension, the evil route. Shiva then relocates to the Himalayan foothills
of Mount Kailash. Tripathi chose Shiva, the most captivating of the Indian
gods, but he portrays him as a mortal human being, posing the question,
"What if Lord Shiva was not a fabrication of a rich imagination, but a person
of flesh and blood?" You and I, for example. Because of his karma, a guy
rose to become godlike. That is the concept of the Shiva Trilogy, which
combines fiction and historical fact to portray ancient India's rich mythical
legacy. The subject that goes across these three works is the search for the
meaning of evil. Shiva is initially persuaded that the Chandravanshis, Nagas,
and Brangas are all bad. He soon realises, however, that this is not the case.
He discovers that good and evil are two sides of the same coin during the
course of the novels' action. Evil is a situation, not a person. The story
aims to explain the Shiva myth's mystical element.

The preceding discussion has brought to light certain similar aspects in the
novels under consideration. The fact that these novels are alternate
interpretations of popular mythological texts, and that mythical language
is used throughout the novels, is the first and main. The novels' surroundings
and characters have been given a contemporary feel by using contemporary
terminology and idioms. They portray the gods, goddesses, and deities as
ordinary people and attempt to rationalise the personalities and happenings.
Gods and Goddesses have been shown as having human characteristics.
These characters are human beings with human aspirations, flaws, and
strengths. Second, minority voices are prioritised in these narratives. Even
in the Shiva Trilogy, Ganesh and Kali are portrayed to have been thrown
out and brought back by Sati. The voices of the marginalised are heard,
and the reader is introduced to the perspective of the defeated. Finally, there
is an attempt to give the female characters their due respect, as seen by
the fact that some of the characters make it a point to narrate the story
from a female perspective. Finally, these stories are retold because they
contain reflections on the current socio-political situation, as well as an
interest in or fascination with the mythological past. The Indians, who were
still warring over language, caste, religion, race, and petty egos, were
oblivious to the dice rolling over their sacred territory. Most of the novels
discussed in this study make similar statements. The author does not take
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fundamentally a great art, since the teacher actively shapes the children's
young plastic minds.

It's the teacher, like an artist, who trains or re-designs the actions of young
people. Consequently, the mentor cannot offer shape to the young person
he is in touch with; instead, he must be a careful artist. Teachers have played
many different positions in the history and they continue to do so. In today's
world, however, rapid changes and great evolution occur. Even schooling
in such an atmosphere cannot endure transition. As a result, new time
imperatives, new requirements and new visions delegate the role and
responsibility of the teaches.

Advanced technology one day has effectively revolutionized society. The
arrival of a generation of children from multi-dimensional digital media
networks, a generation whose global visions and ambitions differ significantly
from those of previous generations, was an unpredictable consequence. If
these children are to have a technologically intensive and effective future
in the world, then we have to replace current approaches with a modern
education model which builds on the ability of children to acquire native
and technical skills.

Since educational problems have no permanent and pre-determined solutions,
professors can need to choose from a variety of alternatives. Teachers will
need to continually re-examine their decisions. The introduction or promotion
of new ideas and practices of teacher education may be carried out.

Definition of creative teacher education practices :
There are large gaps between countries about what they see as the growth,
reform and development of the learning process. For instance, the use of
colored crack and basic audiovisual material may be perceived in some
developing countries as an educational progress, while in other more
advanced countries innovations relate to the manufacture and implementation
of advanced technologies, techniques, practice etc. This electronic technology
has dramatically infiltrated all aspects of our social and cultural life..

Today children have grown up with remote controls and spend more time
reading video games in the Internet and computer. Buttons and lights are
always lined with toys now. "How do we train this new generation in such
a situation? This is very critical.

In response to that, they must create their own ideas in a supportive
environment; both individually and together they must be provided. The
term 'innovation' etymologically derives from the Latin word 'Innovare'
meaning something else. It supports new ideas and practices in education
and training. The manner in which schooling has evolved and means

An Overview On 21st Century Creative
Teacher Education Practices

Jaya Singh*

Abstract : The standard of the training is largely based on the quality of
education. While teaching is called science and skill, it is ultimately an
art of excellence. He is the teacher who designs the children's growing
plastic mind unconsciously. Training, therefore, is not a mechanical
process. It's actually complicated, complex and challenging. Strong
leadership and appropriate teaching strategies will improve the effectiveness
of the teacher. The changing nature of human culture does not contribute
to irreversible and fixed reactions to education problems.In terms of
pedagogical and technical transition, teachers from the 21st century have
to contend with a world other than the 20th century. Therefore, teacher
training cannot in any case prepare teachers. Teachers themselves would
have to choose from various alternatives. Often, their decisions must always
be checked by instructors. It can be achieved by the implementation or
sponsorship of new teacher education concepts and activities.As teachers
are necessary for quality education, it is therefore extremely important to
encourage innovative teacher training. In this article, innovative ideas and
creative teacher training methods will be promoted. This article focuses
on innovative ideas and practices, such as team education, brainstorming,
creating and blended learning and reflection.

Key Words : Innovative practices, team learning, constructive teaching,
blended learning, reflective teaching, soft-skills learning, digital learning,
on-line learning, mobile learning.

Introduction :
A nation's development depends in particular on its students' qualities, such
that education is considered the most noble of all careers. Thus, teachers
play an important role both in education and in society. The lectures,
however, are not mechanical. It's a very tough, dynamic and challenging
one. Though teaching has been regarded as science and ability, it is

14.
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preferences in teaching and learning and assess how they influence the
practice of students. Reflection is a normal process that enables potential
behavior to be formed in view of past and present conduct. Reflection refers
to the process of critical study and refining of practice, keeping in mind
schools, classrooms and different positions of teaching people's psychological,
educational, social and ethical contexts.

Reflective teaching benefits for instructors :
Teachers benefit from reflective methods of teaching in a number of ways.
Most of this activity consists of arranging the lessons, reviewing the
previous ones and developing your teaching techniques. Reflective activities
have a lot to say if you want to improve your education.

1. Growth of the profession

2. Innovation Progress

3. Activate Teaching

4. Improved teacher-student partnership

5. Render lessons appealing and animated

6. Enhance problem solving

7. Boost classroom democracy

Reflective study benefits for students :
Reflective research practices may also be available. In this context reflection
involves, analyses and strengthens learning in order to better understand
the knowledge and understand the lessons and topics, as well as the
development of a better understanding. Students will benefit from reflective
learning methods in their courses in the following ways:

● Improvement of student results

● Participation raise class

● development of the capacity to think and cope objectively

● Improving student motivation

● Enhancement of overall performance

3) Constructivism and Teacher Education :
The theory of constructionism originated from cognitive psychology. Piaget,
Vygotsky, Gardner, Dewey, Tolman and a few more contributions are
required for the construction model. It also reflects a convergence of many
dominant learning perspectives. The main point of constructivist theory is
that people actively learn to build their own knowledge, compare and use
new ones together to create a new one. Constructivist learning depends on

changed greatly over the years. Study and creativity is a crucial factor in
the quality of teachers and their curriculum at all levels of teaching.

It needs new ideas and approaches in classroom transactions and other
transactions. Strong leadership and appropriate teaching methods will
improve the effectiveness of the teacher. No teacher training programmer
teaches teachers in all cases. Teachers will have to choose from different
alternatives themselves. The educational programs are intended to prepare
teachers with professional skills for the various roles of the country.

21st century creative teacher education practices :
Following are some of the innovative ideas that need to be focused:

1) Team Teaching :
Since teachers and students are too restricted to work, "team teaching" is
always a good option. The preparation or coordination of teams is a team
work in which participants assist each other to achieve an agreed objective.
Cooperative learning is a successful form of teaching where small teams
of students at different levels use a variety of training activities to develop
their understanding of a particular subject. Each team member is responsible
not only for learning what is taught, but for helping teammates learn and
do this.

Provides incentives for the faculty Teaching given below:

● Learn the teaching

● Boost your ability to teach

● to socialize students in the field of teaching o

● Leave your comfort area

● Creative prospects for job

● Launch and upgrade interdisciplinary research

● See directions in students' minds

● Avoid the lonely, repetitive, fragmented experience of solo education

● Learn new knowledge about your fields

● A clearer understanding of disciplinary failures

● Establishing college links

● Fostering conformity;

● Cross-disciplinary understanding bridges are built

2) Reflecting Teaching :
It is an essential component of being an educator to represent your own
job and to train teachers. Teachers must examine concepts, assumptions and
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that it provides a way to make sure that students have independent learning
experiences that drive them. The Web usage in such environments provides
teachers and students a wide range of resources in the form of communication
networks, sources of knowledge and management tools.

These aspects tend to make blended learning particularly appropriate for
students in teacher training, especially in larger groups where support for
direct teachers may be difficult. Mixed learning describes learning that
typically mixes conventional learning and methods of learning with IT.
Mixed training seeks to improve the learning experience of the student and
enable the teachers to qualify as an online facilitator.

a. Flexible
The presentation of content is essentially versatile through a mixed
learning process. Complex subjects can be seen in classrooms while
other subjects can be viewed online. With an online aspect, you are
also versatile and relaxed with how and when your employees engage
in your training.

b. Efficiency
Garrison and Kanuca studied mixed education (and of the many
academics, I am sure). Their research shows "mixed learning has a
demonstrable potential both to increase the efficiency and the
effectiveness of meaningful learning experiences."

c. Effectiveness
You can provide a wide public with a well-planned, effective and
fast mixed learning strategy. The reuse potential of digital assets such
as pictures, recordings and eBooks is enormous. You will help more
people get up to speed after the initial training runs.

d. Cost-effectiveness
Most of us like policies that save our business money. Mixed learning
is one of them! Travel and missed work is avoided with additional
online options. When organizing live online activities, you eliminate
travel expenses for staff and instructors.

e. Customisation
Any training that is not done well would produce an isolated,
impersonal learning experience with a cookie cutter. But the good
news is that a good mixed approach offers a seamless shift from class
to class or vice versa. You may build ways to continue talks and
customize contents for a specific job or individual's interest.

students engaging constructively in the resolution of problems and reflective
thinking about learning experiences.

Students build their own expertise by researching ideas and techniques.
They apply new knowledge and combine it with existing conceptual
frameworks, based on previous expertise. The teacher is a teacher or mentor
who leads the students in critical thinking, analysis and synthesis throughout
their learning. The professor is also a co-learner in this phase.

In some tasks that pose difficulties for school children, teachers can also
facilitate cognitive development. In that sense, students raise problems to
promote purposeful, thoughtful thinking and a logical solution. The
problem-solving course is defined.

If a person encounters a new experience or idea, then that new experience
or idea must compare with previous experiences and ideas. This reconciliation
act either changes original convictions or denies new facts. Therefore, as
human beings we establish or develop our own knowledge by analyzing
our knowledge and evaluating it.

Constructive classroom teachings :
Constructors count on more on learning experiences instead of learning
textbooks. The professor will aim to recognize and use active methodology
such as problem resolution and real-world experimentation to answer student
views and expand on them. In a constructivist classroom, teachers inspire
students to wonder about their methods and how the activities improve their
comprehension. Students are experts on the creation of active awareness and
not on a number of details.

Benefits of constructive education :
There are some benefits of teaching constructivism. This method of teaching
is beneficial for students who best learn in a realistic setting to help students
link the knowledge they learn to their lives. The Building Curriculum often
involves previous student experience, allows teachers to spend more time
with pupil favourite topics and enables teachers to focus on relevant and
significant material. In a classroom for constructionism students frequently
work in groups. It helps students to develop their social skills, help the
learning process and respect each other's viewpoints and contributions.

4) Blended- learning :
Blended learning is a learning approach in which teachers use technology
typically on the Web with and as a complement to live teaching, or even
using components of Web-based learning with elements which require the
presence and guidance of the teacher. The benefit of a mixed approach is
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is also known as M- learning, which is a modern way of accessing different
contents online from a mobile phone. Mobile learning is the perfect way
for students to get support. Many schools and colleges embrace the concept
eLearning and moving learning. They distribute and encourage students to
use them for schooling on their mobile telephones and laptops. Mobile
learning can be exciting for children yet helpful in the right way and can
greatly assist students and adults. Many educational apps are accessible
online, and the popularity of school students is immense. Teachers/
professors/instructors are also helpful in studying a subject or providing
examples. Students can also refer to these apps if or when appropriate. The
online presence of many outlets is best used for mobile learning. If you
do not get it from one location, you can look for it from somewhere else.
When used, you are able to provide input easily and address your question
or suggestion with the software developer or app developer.

Mobile education is very common and its use has increased considerably
in recent years. The following are 5 mobile learning advantages and why:

1. Access wherever and whenever
Since mobile learning is all about mobile research, it is possible to
access it from all over the world.

2. It is really far away
The major advantage of mobile learning is its long distance and that
you can access the same material or assessments at the same or
different times even though you are in Canberra, Australia or
California, United States of America. Distance is not a mobile
learning concern.

3. Content variety
Most of the content is online. It is very useful for people because
of its wide range; and a large number of people from different places
around the world can also use it for different subjects or topices.

4. Fosters students
Several educational applications are available to track progress
through online tests (daily, weekly or monthly, depending on firm
to firm). The research is presented to attract students and therefore
game assessments inspire students to better perform in their previous
work.

5. Check your skills
Online testing will enable you to expand your knowledge and solve

f. Enlarged spectrum
The implementation of a blended learning approach almost always
reduces training time. By scanning the expertise of talented teachers
or specialists, a portion of the costs of high-quality contents will meet
more consumers.

5) Soft skills teaching:
Development in human capital is an important asset because it allows the
nation to grow. Quality human capital comes from high-quality training
from a sophisticated and well-structured education system. Soft expertise
are personal qualities which improve the relationships, job performance and
opportunities of individual and difficult skills that appear to be unique to
a specific position or activity. Soft skills refers to the personal qualities,
social grace and fluidity of expression, personal conduct, friendship and
optimism which characterizes people on various levels.

Skill is common to teacher education programs in order to establish a
complete economic, social and personal resource. teacher education
curriculum can therefore be created. The necessity of the job is to instil
soft skills into the teacher education curriculum.

Soft skills in every area of your life are essential, as you already know,
to freedom and confidence. You will definitely be maintaining your
relationship if you are satisfied with your workers.

Let us talk now about the value of soft skills in our daily life:

Good communication : Respectful attitude and productive contact
with your clients and employees. You can hear clearly and converse
with difficulty with this experience.

Leadership abilities : It reveals how committed you are as a person
who makes and respects your decisions. You thus enter a completely
different stage of personality in which you can meet the mentors that
you have.

Issue management skills : In difficult conditions, you have to be
constructive. Always seek to find, enforce or propose alternatives.

Critical Thought : Always try to throw the first clearest thoughts
in your mind, only if you can get out of your comfort zone and think
out of the box.

Productivity : it is defined only by what you say. You are all happy
to be successful if you complete all activities at the end of the day.

6) Mobile learning:
Mobile learning is very common in the current scenario. Online learning
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options for learners. Digital learning expands educational opportunities
so that students can explore how learning takes place on multiple
occasions and in various ways. Students are learning many new things
through digital resources and technology.

5. Establish Student Accountability :
The Digital Education Framework makes the evaluation of every
student much simpler and more informative with an in-house
assessment of performance and a self-produced study. It helps
students to thoroughly analyze their performance and create the
necessary solutions. Digital learning can be automatically guided, as
online students research a subject thoroughly and obtain useful
information through online browsing..

6. Higher rate of commitment :
The traditional learning approach enables studentes to engage in
small numbers because the dynamics of a classroom are pupils,
textbooks and educators. On the other hand, students will benefit
from the digital educational system in a wide variety of ways. The
limitless availability of pictures and images, virtual reality, interactive
sessions and more allow students to understand digital education.

8) On-line learning:
Computerized training, Web-based training, online training, e-learning,
mobile education and distance learning - Online training is a number of
different names, but is important to computer science and technology
training, Web-based training, Internet based training and electronic training.
Training online.

"Online learning is electronically supported learning that relies on the
internet for the interaction between teachers and students and for class
materials to be distributed."

This simple definition provides a quasi limitless spectrum of teaching and
learning experiences outside classrooms and schools. Online education with
the Internet and electricity will turn students into a classroom. Audio, video,
text, animations, immersive training settings, live chat with teachers will
be part of the program. It is an area for separate and more flexible learning
than a classroom.

In its full use of its ability, online education has shown greater efficiacy
than personal education. It can be sexy, enjoyable and tailored to the agenda
of virtually all.

these questions, puzzles and riddles, as discussed above. Besides
studied materials, there are various other online questionnaires,
puzzles, multiple choices, etc. that can be tested and even increased
the IQ level by playing these games.

7) Digital learning :
The use of digital learning is ingenious in digital technology and instrument
teaching and learning and is also known as TEC or digital learning. Digital
learning gives students control over place, time and trajectory in a technical
way. Each day more and more traditional education is being replaced by
digital learning.

1. Custom Learning :
The key advantage of the interactive method of education is the
opportunity for students to learn in the most suitable directions and
tempo. One-to-one is the greatest example of individual learning.
However, it is expensive and time consuming. The conventional
learning style generates an overall learning gap and sometimes causes
students to lose their interest because they do not fit the other courses.
The teachers will adapt the program on a digital basis to students'
learning speed and skills.

2. Allows students more intelligent :
Students may develop effective self-start learning skills by learning
resources and technology. The students will analyze the results and
use online resources they need. Digital learning increases performance
and productivity. In addition, critical understanding skills, which
form the foundation for systematic thought, are strengthened in order
to attract students, digital learning opportunities and technology.
Students also develop strong sense of use through the mastery by
using digital learning platforms for new information and skills that
give them the confidence to learn.

3. Self-motivating students :
The studies are constantly interested in extending their knowledge
base by means of digital techniques and methods. Digital, a much
more immersive and memorable learning environment, offers a more
engaging and desirable environment than conventional education
processes rather than generous texts or one-sided lectures. Digital
learning allows students to connect with the materials they learn.

4. Expanded opportunities for learning :
One of the key advantages of digital learning is that it provides more
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6) Contact party :
Many graduate programs today require a certain type of community or
teamwork. Coordination of these hours and days means collaborations with
those on the campus or locally, so that everybody can take part. Fernseh
learning programs, however, promote virtual communication and allow
students to interact with team members via email, chat rooms and other user-
friends.
7) Flexible timetable for learning :
Campus students can need to lecture in person for the last hours. Each online
curriculum is not the same, but many use PowerPoint presentations and other
media, which students can digest into bits. In other words, the first half
of the lesson will be one day and the second half. It can be especially helpful
to someone who does not enjoy sitting in one place too much.
Conclusion :
In today's age, knowledge and understanding are crucial and necessary
contributions to growth and survival. The society needs to see education
as a catalyst for furtherance in its age of information, guided by its windfall
awareness and studied, instead of just seeing schooling as a means of social
upliftment. For any country and colleges, creativity is the way forward for
the nation's future.
It is not necessary to plan and invent an invention; it can also be a crude,
unstructured, informal method adopted by a teacher for the benefit of large
students. Creative methods and innovative ideas and instructional strategies
must also also be celebrated in our schools, colleges, universities and other
organisations.
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Online programs for education
1-100% on-line training - Fully on-line graduates are easily accessible
from home without having to visit the campus or university.
2-Hybrid Education - Hybrid training provides both online and on-
campus courses to students. Hybrid training.
3-Online courses - Online courses are often available for study or
acquisition of a certain subject, while online courses must be
included in the degree program.
4-MOOC - MOOCs are usually distributed in lecture format or online
courses of up to 10,000 participants.

Online learning benefits :
1) Work anywhere, at any time :
This is the most enticing benefit of online training for students with several
balanced activities. Because everything is accessible online, accessing class
materials and uploading work is very easy. This depends exactly on the
student when and how the due dates of the assignment are reached.
2) Instantly review readings :
It's easy for your mind to go during a chat. University of California
Psychologist Jonathan Schooler finds that students became lost in a 45-
minute course about five times. In several online curricula, however,
students can read the teacher's words automatically, either re-wind the audio
or video or reading the transcript.
3) Unlike bullying :
Many students in classroom settings are not comfortable in public speaking.
Sharing thoughts with others in an online community can be much simpler.
Online education appears to promote better class participation with 74%
of the people who are anxious to chat, according to the National Institute
for Mental Health..
4) More time to consider prior to sharing :
Online schooling also has a discussion component, often in a forum or panel.
Students on-campus need to rapidly take a position or think about it in
the classroom and sometimes talk before they learn something. Students may
spend as long as they want to represent and form their own ideas on the
Internet. This can lead to greater reliability and elegant debates.
5) Focusing on concepts :
Online students don't worry about body language, because 93 percent of
the communication is not verbal. Although body language can be good
at times, university researchers learn more and studying online removes
physical decisions the cloud-based debate.
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Education commission, 1964-66(quoted in Pedagogy of Mathematics by
NCERT, p.91) has also emphasized on the importance of inclusion of
mathematics education from school to higher education level. The
commission opined that survival of a nation in the present complex
technological world depends upon the mathematics education. According
to National Curriculum Framework (NCF) 2000(quoted in Pedagogy of
Mathematics by NCERT, p.92), Mathematics subject develops skill of
quantification, decision making, reasoning and analysis. It builds abilities
of mathematisation in students as per NCF, 2005(quoted in Pedagogy of
Mathematics by NCERT, p.92). Therefore, performance of the students in
this subject is of much concern. It is needed to be enhanced. But, there
is always a kind of fear in minds of students so far mathematics is concerned.
It is considered as a difficult subject. Everyone expects that students need
to perform better on this subject. This kind of expectation creates an extra
pressure on students to constantly perform better on this subject. Performance
in the Mathematics subject depends upon various factors. Mathematics
anxiety is one among such various factors. Tang (2012) found moderate
low significant negative correlation between math anxiety and math
achievement. A moderate but significant negative correlation between the
math anxiety and math achievement has been observed by many researchers
(Cowen et al., 1963, Lunneborg, 1964, Suinn et al., 1972, Wigfield and
Meece, 1988 and Cooper and Robinson, 1991. However, it is also important
to note that, Hunsley (1987) and those of Hadfield and Maddux (1988) in
their study did not indicate a significant relationship between mathematics
anxiety and math achievement.

Mathematics anxiety is feelings of tension and anxiety that interfere with
the manipulation of numbers and the solving of mathematics problems in
a wide variety of ordinary life and academic situations (Richardson and
Suinn, 1972). According to Rossnan (2006), "mathematics anxiety is a
learned emotional response to one or more of the following: participating
in a math class, listening to a lecture, working through a math problem,
discussing mathematics. This anxiety can happen on elementary school
children, high school and college students (Tobias, 1993). It has negative
impact on Mathematics performance, if it is high among students. Low or
moderate level of anxiety can be helpful to the students but its high level
is bad for the mathematics performance. Its impact can be reduced by
increasing mathematics self-efficacy and many other relevant positive
factors which have positive impact on mathematics achievement.

Gender is the one of the many important variables which has been studied
to find its impact on mathematics performance/achievement. Some of the
researchers have found gender as a significant contributor on mathematics
achievement.

Mathematics Performance and Mathematics
Anxiety of students in relation to Gender,

Locale, Parental Education and Occupation

Surendra Yadav*
.

Abstract : Understanding of mathematical concept is an essential aspect
for the math performance. Mathematics anxiety can cause problem to this
performance. In this study it was aimed to find the relationship between
math anxiety and math performance of students. Effect of gender, locale
and parents related factors like education and their occupation was also
explored. Sample of the study consisted of 300 class XI students (237 male
and 63 female) from the government schools affiliated to CBSE New Delhi
in Varanasi city. Data was collected by the use of self constructed tools,
Mathematics anxiety scale and Mathematics achievement test. Analysis of
the data was done by the application of various descriptive and inferential
statistical techniques. Result showed the significant low negative correlation
between math anxiety and math performance. Male students performed
better on Mathematics achievement test than the female students. Those
students who reported their locality rural have performed significantly
higher than the urban students. Parental occupation has significant
contribution towards mathematics performance of the students. Parents'
education was not found to be significantly impacting math anxiety and
math performance. Parental occupation was not significant towards
mathematics anxiety of the students.

Keywords : Mathematics, Mathematics Performance, Anxiety, Mathematics
anxiety, Gender, Locale, Parental Education and Parental Occupation

Introduction
Mathematics subject occupies an important place in school curriculum. It
helps an individual to develop his or her logical thinking and apply the
learned ability in real life situations. It also provide basis for the future
education at college level in higher mathematics and sciences. It is the
foundation subject for the computer and Science and technology. The Indian

15.
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Locale, Parents Education and Parental Occupation.

4: To compare Mathematics anxiety of students on the basis of Gender,
Locale, Parents education and Parental occupation.

5: To determine the nature and magnitude of the relationship between
Mathematics anxiety and Mathematics achievement.

Null Hypotheses of the Study
1: There is no significant difference between Mathematics performance of
male and female students.

2: There is no significant difference between Mathematics performance of
rural and urban students.

3: There is no significant difference among Mathematics performance of
students on the basis of their parental education.

4: There is no significant difference among Mathematics performance of
students on the basis of their parental occupation.

5: There is no significant difference between Mathematics anxiety of male
and female students.

6: There is no significant difference between Mathematics anxiety of rural
and urban students.

7: There is no significant difference between Mathematics anxieties of
students on the basis of their parental education.

8: There is no significant difference among Mathematics anxiety of students
on the basis of their parental occupation.

9: There is no significant relationship between Mathematics performance
and Mathematics anxiety of students.

Methodology
To realize the objectives of this study, descriptive survey method was
applied to collect the required data. Data collection was done from 300
students of class XI of higher secondary schools affiliated to CBSE, New
Delhi of Varanasi city. Participants of the study were selected by applying
random sampling techniques method. Sample consisted of two genders (male
and female) and the students from rural and urban background on the basis
of the information provided by them. To collect data, two tools were used.
Mathematics Anxiety Scale (48 items) was administered to collect data
related to Mathematics Anxiety. This tool was self constructed. To Measure
performance of students in Mathematics subject a self constructed
Achievement Test (42 items) was administered on the students. Descriptive

In some studies its impact was not found to be significant. It is related
to the value of girls' education in any society or place. If proper help and
guidance is provided to these girls without any discrimination then they
also perform at par with the male students. Similar situation arises with the
variable, locale. It may be found that in rural areas learning opportunities
are not satisfactory in comparison to urban areas. Those students who move
to urban areas for their further studies they may face some difficulties in
their performance due to change in their learning environment.

Parents play crucial role in the students' education. Parents are the potential
contributors in their wards education. They can provide better facilities to
their kids in terms of resources and educational guidance. Those parents
who are educated can provide academic and moral support to their kids
and it may help these kids in the better performance on mathematics subject.

Hembree (1990) had done a meta analysis of 151 studies on mathematics
anxiety and mathematics performance. In the finding it was reported that
mathematics anxiety was responsible for low performance in mathematics
tests. Female students were found to have high level of math anxiety than
the male students. The results indicated a consistent negative correlation
of 0.3 or more for studies involving school children, and one of 0.25 or
more for those involving tertiary students.

However, in another study, female students were found to have low math
anxiety than the male students ( Olmez &Ozel, 2012).

Therefore it is not very clear about the relationship of mathematics anxiety
and math performance. Role of gender is also ambiguous regarding
mathematics anxiety. Due the above highlighted reason the researcher has
decided to study the performance of students in mathematics subjects and
mathematics anxiety in relation to gender, locale and parental education
and occupation. The aim of the study was also to find the relationship of
parents related factors and mathematics anxiety among the students and
performance in mathematics subject. Role of gender and locale is also
studied to find the interference of gender and locale on mathematics anxiety
and its performance.

Objectives of the Study
Following objectives were framed to be achieved in the study:

1: To find out the level of Mathematics achievement of the students in
relation to Gender, Locale, Parents Education and Parental Occupation.

2: To determine the level of Mathematics anxiety among students in relation
to Gender, Locale, Parents Education and Parental Occupation.

3: To compare Mathematics achievement of students on the basis of Gender,
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of Mathematics performance of all the students is found to be 18.1 and
its standard deviation is 7.54. It is clear that this average is less than 50%
of the total score that can be achieved by a student since number items
in the Mathematics achievement test were 42 and each correct answer was
for 1 mark. Average performance of male students is 18.6 where as female
students average on mathematics achievement test was found to be 16.3.
Average performance of male students was found to be higher than female
students.

According to locale, rural students' average on mathematics achievement
test was found to be 19.5 where as urban students' average score was found
to be 17.5 with standard deviation for rural and urban students 7.43 and
7.53 respectively. Rural students' average performance was found to be
higher than urban students' average performance on mathematics achievement
test.

Mathematics performance average score for children of government serving
parents was 16.6. Children of private serving parents scored 18.2 where as
children of businessman parents achieved 19.6 marks as average performance.
Children of parents who do other job for their livelihood scored 21.6 marks
as their average performance. Children of parents who do other job have
performed better than the other three categories namely government service,
private service and business.

Mathematics performance of the students according to their parental
education was 17.7, 18.0 and 18.6 for post graduate, graduate and below
graduate parents' education. Children of those parents whose education is
below graduation have achieved better scores in comparison to the children
of Post graduate and graduate parents.

Result related to objective 2:
Objective 2: To find out the level of Mathematics Anxiety of students in
relation to Gender, Locale, Parents Education and Parental Occupation.

To achieve objective two, descriptive statistical techniques were applied
and the obtained results are presented in table 2.

Table 2.0: Statistics related to Mathematics Anxiety of the students

SN Variables Number Mean (Mathematics SD
Performance)

Gender
1 Male 237 64.1 31.3
2 Female 63 63.6 20.5

3 Total 300 64.0 29.3

statistics was used to determine the level of mathematics performance and
mathematics anxiety of students on the basis of gender, locale, parental
education and parental occupation. To compare mathematics performance
and mathematics anxiety of different groups' t-test and ANOVA was applied.
Relationship between mathematics anxiety and mathematics performance
was determined by the application of product moment correlation coefficient
formula.

Analysis of Data and Result
Objective wise analysis and obtained result is mentioned in the following
sections.

Result related to objective 1:
Objective 1: To find out the level of Mathematics achievement of the
students in relation to Gender, Locale, Parents Education and Parental
Occupation.

To achieve objective one, descriptive statistical techniques were applied
and the obtained results are shown in the following table.

Table 1.0: Statistics related to Mathematics Performance of the students

SN Variables Number Mean (Mathematics SD
Performance)

Gender
1 Male 237 18.6 7.81
2 Female 63 16.3 6.19
3 Total 300 18.1 7.54

Locale
4 Rural 94 19.5 7.43
5 Urban 206 17.5 7.53
Parental Occupation
6 Government service 180 16.6 6.79
7 Private Service 17 18.2 7.08
8 Business 44 19.6 9.14
9 Other Occupation 59 21.6 7.38
Parental Education
10 Post Graduate 78 17.7 7.97

and above
11 Graduate 120 18 7.5
12 Below Graduation 102 18.6 7.3

From the result presented in the above table 1.0 it is clear that average
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analysis and result is provided in the following sections for comparison of
mathematics performance of students on the basis of gender, locale, parents'
education and parental occupation.

Null Hypotheses 1: There is no significant difference between mathematics
performance of male and female students.

Null hypothesis one was tested by the use of t-test. Result of the analysis
is presented in the table 3.

Table 3 : Result of the T-test for null hypothesis 1 related to
Mathematics Performance and Gender

Variable
(Gender)

N Mean SD t-value df S/NS*

Male 237 18.6 7.81
2.12 298 S

Female 63 16.3 6.19

*Significant at 0.05 level of significance.
From the table 3, the computed t-value is 2.12 at 298 df. It is greater than
the table value 1.97 (df 300) at 0.05 level of significance. Therefore, the
null hypothesis that there is no significant difference between mathematics
performance of male and female students is rejected at 0.05 level of
significance. Hence, female and male students' performance on mathematics
subject differs significantly. Male students were found to be performing
significantly higher than the female students on mathematics subject.

Null Hypotheses 2: There is no significant difference between mathematics
performance of rural and urban students.

Null hypothesis 2 was tested by the use of t-test. Result of the analysis
is presented in the table 4.

Table 4 : Result of the t-test for null hypothesis 2 related to
Mathematics Performance and Locale

Variable
(Locale)

N Mean SD t-value df S/NS*

Rural 94 19.5 7.43
2.15 298 S

Urban 206 17.5 7.53

*Significant at 0.05 level of significance.
From the table 4, the computed t-value is 2.15 at 298 df. It is greater than
the table value 1.97 (df 300) at 0.05 level of significance. Therefore, the
null hypothesis that there is no significant difference between mathematics
performance of rural and urban students is rejected at 0.05 level of
significance. Hence, rural and urban students' performance on mathematics

SN Variables Number Mean (Mathematics SD
Performance)

Locale

4 Rural 94 66.1 30.3

5 Urban 206 63.1 28.9

Parental Occupation

6 Government service 180 66 29.4

7 Private Service 17 65.7 31.5

8 Business 44 58 28.1

9 Other Occupation 59 62.1 29.4

Parental Education

10 Post Graduate 78 64.8 28.2
and above

11 Graduate 120 65.8 29.1

12 Below Graduation 102 61.4 30.5

From the information given in the table 2.0 it is clear that average
mathematics anxiety score was found to be 64.0 with standard deviation
29.3. This score is below average for the total no of items (48) kept in the
scale. It was found that male students mathematics anxiety average score
(64.1) is higher than average mathematics anxiety score of female students
(63.6).

According to locale rural students mathematics anxiety score (66.1) was
found to be higher than mathematics anxiety score of urban students (63.1).

According to parental occupation Mathematics anxiety score of children
for Government serving, private serving, businessman and other occupation
were found to be 66.0, 65.7, 58.0, and 62.1 respectively. Children of
government serving parents were found to have high mathematics anxiety
than the other three occupation categories. On the basis of parents education
students' mathematics anxiety was found to be 64.8, 65.8 and 61.4 for the
children of Post graduate, graduate and below graduate parents respectively.
Children of graduate parents have expresses high mathematics anxiety in
comparison to the children of post graduate and below graduate parents.

Result related to objective 3:
Objective 3 : To compare Mathematics Achievement of students on the basis
of Gender, Locale, Parents Education and Parental Occupation.

To achieve objective 3, four null hypotheses were tested. Hypothesis wise
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F value for the significant difference among mathematics performance of
students of different parental occupation group was found to be 7.48 at
3,296 df. This F-value is significant at 0.05 level of significance.Therefore,
the null hypothesis thatthere is no significant difference among mathematics
performances of students on the basis of their parents' occupation is rejected.
Hence, out of all the four groups' performance on mathematics achievement
test is not the same. Since F is significant therefore, t-test is done after
the ANOVA. The result of the t-test after ANOVA is mentioned in
table 7.

Table7: Result of t-test after ANOVA was found to be significant for
Mathematics Achievement and Parental Occupation

SN Groups n M SED D t S/NS*

1 Govt. Service 180 16.6 1.85 1.6 0.86 NS
Private Service 17 18.2

2 Govt. Service 180 16.6 1.22 3.0 2.44 S*
Business 44 19.6

3 Govt. Service 180 16.6 1.09 5.0 4.5 S*
Other 59 21.6

4 Private Service 17 18.2 2.08 1.4 0.67 NS
Business 44 19.6

5 Private Service 17 18.2 2.01 3.4 1.69 NS
Other 59 21.6

6 Business 44 19.6 1.45 2.0 1.37 NS
Other 59 21.6

*Significant at 0.05 level of significance.
From the value of t-test given in the table 7 it is clear that t-value is
significant for the students who are children of government serving and
business man parents. The mean of mathematics achievement of students
who are children of Government service and other occupation parents is
also significantly different at 0.05 level of significance. The computed t-
value for other pairs was not found to be significantly different at 0.05 level
of significance.

Result related to objective 4 :
Objective 4 : To compare Mathematics anxiety of students on the basis
of Gender, Locale, Parents education and Parental occupation.

Null Hypothesis 5 : There is no significant difference between mathematics
anxiety of male and female students.

subject differs significantly. Rural students were found to be performing
significantly higher than the urban students on mathematics subject.

Null Hypothesis 3: There is no significant difference between mathematics
performances of students on the basis of their parental education.

Null hypothesis 3 was tested by the use of ANOVA. Result of the analysis
is shown in table 5.

Table 5: Result of the ANOVA for null hypothesis 3 related to Mathematics
Performance and Parental Education

Source of Sum df Mean Sum F S/NS*
Variance of Squares of Squares

Between Groups 45 2 22.5

Within Groups 16966.9 297 57.1 0.394 NS

Total 17011.9 299 79.6

*Not Significant at 0.05 level of significance.
Result of the test of null hypothesis 3 is presented in table 5. The computed
F value for the significant difference among mathematics performance of
students of different parental education group is found to be 0.394 at 2,297
df. This value of F is not significant at 0.05 level of significance.Therefore,
the null hypothesis thatthere is no significant difference among mathematics
performances of students on the basis of their parental education cannot
be rejected. Hence, all the three groups' performance on Mathematics
achievement test is same. There is no significant impact of parental
education on the students' performance in mathematics subject.

Null Hypothesis 4 : There is no significant difference among mathematics
performance of students on the basis of their parental occupation.

Null hypothesis 4 was tested by the use of ANOVA. Result of the analysis
is shown in the table 6.

Table 6: Result of the ANOVA for null hypothesis 4 related to Mathematics
Performance and Parental Occupation

Source of Sum df Mean Sum F S/NS*
Variance of Squares of Squares

Between Groups 1199 3 399.6

Within Groups 15813 296 53.4 7.48 S

Total 17012 299 453.0

*Significant at 0.05 level of significance.
Result of the test of null hypothesis 4 is presented in table 6. The computed
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Table10: Result of the ANOVA for null hypothesis 7 related to Mathematics
anxiety and Parental Education
Source of Sum of df Mean Sum F S/NS*
Variance Squares of Squares

Between Groups 1140 2 570

Within Groups 255767 297 861 0.662 NS

Total 256907 299 1431

*Not Significant at 0.05 level of significance.
Result of the test of null hypothesis 7 is presented in table 10. The computed
F value for the significant difference among mathematics anxiety of students
of different parental education group was found to be 0.662 at 2,297 df.
This value of F is not significant at 0.05 level of significance.Therefore,
the null hypothesis thatthere is no significant difference among Mathematics
anxiety of students on the basis of their parental education cannot be
rejected. Hence, all the three groups' mathematics anxiety is same. There
is no significant impact of parental education on the students' mathematics
anxiety.

Null Hypothesis 8 : There is no significant difference among mathematics
anxiety of students on the basis of their parental occupation.

Null hypothesis 8 was tested by the use of ANOVA. Result of the analysis
is shown in the table 11.

Table11: Result of the ANOVA for null hypothesis 8 related to Mathematics
Anxiety and Parental Occupation

Source of Sum of df Mean Sum F S/NS*
Variance Squares of Squares

Between Groups 2550 3 850

Within Groups 254356 296 859 0.989 NS

Total 256906 299 1709

*Not Significant at 0.05 level of significance.
Result of the test of null hypothesis 8 is presented in table 11. The computed
F value for the significant difference among mathematics anxiety of students
of different parental occupation group was found to be 0.989 at 3,296 df.
This F-value is not significant at 0.05 level of significance.Therefore, the
null hypothesis thatthere is no significant difference among mathematics
anxiety of students on the basis of their parents' occupation is not rejected.
Hence, out of all the four groups' mathematics anxiety is same.

Result related to objective 5 :
Objective 5 : To determine the nature and magnitude of the relationship

Null hypothesis five was tested by the use of t-test. Result of the analysis
is presented in the table 8.

Table 8: Result of the t-test for null hypothesis 5 related to Mathematics
Anxiety and Gender
Variable
(Gender) N Mean SD t-value df S/NS*

Male 237 64.1 31.3 0.120 298 NS
Female 63 63.6 20.5

*Not Significant at 0.05 level of significance.

From the table 8, the computed t-value is 0.120 at 298 df. It is less than
the table value 1.97 (df 300) at 0.05 level of significance. Therefore, the
null hypothesis that there is no significant difference between mathematics
anxiety of male and female students is not rejected at 0.05 level of
significance. Hence, male and female students' mathematics anxiety does
not differ significantly. Male students were found to be showing higher
mathematics anxiety than the female students.

Null Hypotheses 6 : There is no significant difference between mathematics
anxiety of rural and urban students.

Null hypothesis six was tested by the use of t-test. Result of the analysis
is presented in the table 9.

Table 9 : Result of the T-test for null hypothesis 6 related to Mathematics
Anxiety and Locale
Variable
(Locale) N Mean SD t-value df S/NS*

Rural 94 66.1 30.3 0.80 298 NS
Urban 206 66.3 28.9

*Not Significant at 0.05 level of significance.

From the table 9, the computed t-value is 0.80 at 298 df. It is less than
the table value 1.97 (df 300) at 0.05 level of significance. Therefore, the
null hypothesis that there is no significant difference between mathematics
anxiety of rural and urban students is not rejected at 0.05 level of
significance. Hence, rural and urban students' mathematics anxiety does not
differ significantly. Rural students were found to have low mathematics
anxiety than the urban students.

Null Hypothesis 7: There is no significant difference between mathematics
anxieties of students on the basis of their parental education.
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total no of items (48) kept in the scale. It was found that male students
mathematics anxiety average score (64.1) is higher than average mathematics
anxiety score of female students (63.6) but the difference was not significant
(objective 4).This finding was consistent with the finding of Olmez and
Ozel. However, it is not consistent with the findings of Hembree(1990).

According to locale, rural students mathematics anxiety score (66.1) was
found to be higher than mathematics anxiety score of urban students (63.1).

According to parental occupation, mathematics anxiety score of children
for government serving, private serving, businessman and other occupation
were found to be 66.0, 65.7, 58.0, and 62.1 respectively. Children of
government serving parents were found to have high mathematics anxiety
than the other three occupation categories. On the basis of parents'
education, students' mathematics anxiety was found to be 64.8, 65.8 and
61.4 for the children of post graduate, graduate and below graduate parents
respectively. Children of graduate parents have expresses high mathematics
anxiety in comparison to the children of post graduate and below graduate
parents.

For objective 5, it was found that coefficient of correlation between math
anxiety and math performance is -0.373. This finding was in consistent with
the findings of Cowen et al. (1963), Lunneborg (1964), Suinn et al. (1972),
Wigfield and Meece (1988) and Cooper and Robinson (1991), Hembree
(1990). They have also found a moderate but significant negative
correlation between the two. However, it should be noted that the observations
of Hunsley (1987) using multiple regression, and those of Hadfield and
Maddux (1988) using analysis of variance, did not indicate a significant
relationship between math performance and math anxiety.

Conclusion :
Understanding of mathematical concept is important for all the students
irrespective of their gender, locale and personal qualities. It depends upon
their personal qualities, parents related factors, teachers qualities and peer
effect.Performance in mathematics is impacted by the influence of perceived
anxiety toward math. This study has shown negative relationship between
math anxiety and math performance. Therefore efforts from students, teachers
and parents must be in the direction to lower down math anxiety among
the students. It can be done by creating a congenial environment for the
teaching and learning of mathematics. It is also concluded that high
performance is inversely related to math anxiety. Therefore, if students are
provided meaningful exposure for learning mathematics their confidence
will be enhanced and this confidence will reduce math anxiety among the
students. In this regard all the responsible people are required to contribute
towards creating better teaching and learning environment.

between mathematics anxiety and mathematics achievement/performance.

Null Hypothesis 9 : There is no significant relationship between
Mathematics Performance and Mathematics Anxiety of students.
To test the null hypothesis 9 correlation coefficient was computed by
product moment coefficient of correlation. The result of the analysis is
presented in the table 12.

Table 12 : Result related to coefficient of correlation between Mathematics
Anxieties and Mathematics Performance of the students

Variables Correlation of coefficient Decision(S/NS*)

Mathematics Significant at 0.05
Performance -0.373 level of significance
Mathematics Anxiety

*Significant at 0.05 level of significance.
The result of null hypothesis 9 is given in table 12. It is clear that the
computed coefficient of correlation is -0.373. This value is significant at
0.05 level of significance. Therefore, the null hypothesis that there is no
significant relationship between mathematics performance and mathematics
anxiety of students is rejected. Hence mathematics anxiety and mathematics
performance were found to have significant and low negative correlation.

Findings and discussion of the Study
Result of the data analysis is given in previous section. Objective wise
findings and discussion is given in this section. It was found that average
of Mathematics performance of all the students is 18.1, which is less than
50% of the total score (42). Average performance of male students was 18.6
where as female students average mathematics performance was found to
be 16.3. This difference was significant and male students were better than
female students (Objective 3). According to locale, rural students' average
on Mathematics performance test was found to be 19.5 where as urban
students' average score was found to be 17.5. Average performance by the
children of government serving parents was 16.6, children of private serving
parents scored 18.2 where as children of business parents and other
occupation parents achieved 19.6 and 21.6 marks. Mathematics performance
of the students according to their parental education was 17.7, 18.0 and
18.6 for post graduate, graduate and below graduate parents' education.
Children of those parents whose education is below graduation have
achieved better scores in comparison to the children of post graduate and
graduate parents.

Related to objective 2, average mathematics anxiety score was found to
be 64.0 with standard deviation 29.3 which was is below average for the
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Rule of Law

Anil Kumar Shrivastava*

Abstract : Rule of law in a plain language can be defined as a situation
in which the law of the land is superior than the government ruling the
land. the rule of law inplies that every person is subject to the law including
persons who are lawmakers, law enforcement official and judges. In this
sense it stands in contrast to tyranny or oligarchy, where or the rulers are
held above the law the rule of law is more apt to decay if a government
has insufficient corrective mechanisms for restoring it additionally this will
allow for the breeding of corruption making it even more difficult to restore
it as time goes on and corruption embeds itself deeper in to the governmental
systems. It is to ensure that the government does not resort to arbitrary
power or abuse its power in order to rule over the people of the land.
As stated by several political and legal philosophers, Democracy can not
sustain in a country without establishment of rule of law. It requires the
principles of supremacy of law, Equality before the law, accountability to
the law, fairness in the application of law, separation of powers, participation
in decision-making, legal certainty avoidance of arbitrariness and procedural
and legal transparency. The entire basis of administrative law is the Rule
of law and delegated legislation is the backbone of administrative law.

Keywords : Rule of Law, Democracy, Government, Separation of Powers,

Introduction
The term 'Rule of law' is a phrase that is very commonly used whenever
law is being studied. Is is derived from the French phrase 'la principe de
legalite' which means the 'principal of legality'. It refers to 'a government
based on principles of law and not of men'. In other words, the concept
of 'la Principe de legalite' is opposed to arbitrary powers. 'Rule of Law'
as defined by Dicey, means "the absolute supremacy or predominance of
regular law as opposed to the influence of arbitrary power and excludes
the existence of arbitrariness, of prerogative, or even wide discretionary
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In France, Dicey observed that the government officials exercised wide
discretionary power and if there was any dispute between a government
official and a private individual, it was tried not by an ordinary court but
by a special administrative court. The law applicable in that case was not
ordinary law but a special law developed by the administrative court. From
this, Dicey concluded that this system spelt the negation of the concept
of rule of law. He felt that this was against the principle of equality before
the law. He also stated that all english are bound by the rule of Law and
there is

no external mechanism required to regulate them. Therefore, he concluded
that there was no administrative law in England.

Dicey's concept of Rule of Law had its advantages and disadvantages. Rule
of Law imposed and helped in imbibing a sence of restraint on administration.
The government was bound to work within the legal framework. Further,
by stating that the law is supreme, he mad every law made by the legislature
supreme, thus, promoting parliamentary supremacy. There connot be self-
conferment of power as even an ordinary law is supreme.All laws, public
or private, are being administered by the same set of independent and
impartial judiciary. This ensures adequate check on the other two organs.
Nonetheless, on the other hand, Dicey completely misunderstood the real
nature of the french droit administratif. He thought that this system was
designed to protect officials, but the later studies revealed that in certain
respects it was more effective in controlling the administration than the
common law system. The reality is that French conseil d' Etat is widely
admired and has served as model for other countries as well as for court
of justice for European communities. He also did not realize the need for
codification of laws which could lead to more discretion, thus hampering
of Rule of Law.

Rule of Law Under the Indian Constitution
In India, the concept of ule of law can be traced back to the Upanishads.
In modern day as well. the scheme of the Indian constitution is based upon
the concept of rule of law. the farmers of the Constitution were well familiar
with the postulates of rule of law as propounded by Dicey and as modified
in its application to British India. It was therefore, in the fitness of things
that the founding fathers of the constitution gave due recognition to the
concept of rule of law.

The Constitution of India has been made the supreme law of the country
and other laws are required to be in conformity with it. Any law which
is found in violation of and provision of the constitution, particularly, the
fundamental rights, is declared void. The Indian constitution also incorporates

authority on the part of the government.

The concept of rule of law is a very dynamic concept, capable of
interpretations to enable the successful working of a democracy. In simple
terms, Rule of Law is the restriction on the arbitrary exercise of power by
subordinating it to well-defined and established laws. Law should govern
the nation and not the arbitrary decisions by individuals. Thus, Rule of
Law embodies the doctrine of supremacy of law.

Origin of Rule of Law
Rule of Law is as old as civilization. Times and society have changed the
perception of various authors resulting in different and varied definitions
and approaches to Rule of Law. Many accounts of the rule of law identify
its origins to classical Greek thought, quoting passages from Plato and
Aristotle. Greek ideas with respect to the rule of law are therefore best
understood in the from of exemplary models, providing inspiration and
authority for later periods. The Roman contribution to the rule of law
tradition was negative as well as positive, with the negative tradition being
of much greater consequence.

The Germanic customary law proposition that the king is under the law
has been widely identified as an independent source of the rule of law in
the medieval period. The Magna Carta, 1215 although it stands on its own
as a historical event with reverberating consequences inthe rule of law
tradition, epitomized a third Medieval root of the rule of the law- the effort
of nobles to use law to restrain kings Then come the liberalist and Federalist
approaches to Rule of Law. Locke's design involved a limited delegation
of power, for some purposes, from individuals to the government, revocable
by them if the government failed to meets its obligations He specified a
separation of powers between legislature and executive - though not a
separate judiciary - to assure that the government acts according to duly
enacted standing laws. And he argued that absolute monarchy is inconsistent
with civil society because such a monarch would judge his own cases,
continuing in state of nature in relation to the people. Finally, consistent
with the consensual nature of the civil society, Locke held that legislation
should be established by majority vote.

In this backdrop, following Montesquieu's approach, in the year 1885, A.V.
Dicey on observing the UK model laid down three principles to be arising
out of Rule of Law.

● Supremacy of Law;

● Equality before the law;

● Predominance of legal Spirit.
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2) Even in the hands of the democratically elected
legislature.there should not be unfettered legislative power
and

3) there must be independent judiciary to protect the citizens
against excesses of executive and legislative power.

the first case which stirred a debate about Rule of Law was Shankari Prasad
v. Union of India where the question of amenability of fundamental rights
arose. The question lingered and after witnessing the game play between
the government and the judiciary, the issue was finally settled in he case
of Kesavananda Bharti v. State of Kerala. In this case, the Hon'ble supreme
Court held that Rule of Law is the "basic structure" of the Constitution.
The Hon'ble Supreme Court by majority overruled the decision given in
Golak Nath's case and held that parliament has wide powers of amending
the Constitution and it extends to all the Articles, but the amending power
is not unlimited and does not include the power to destroy or abrogate the
basic feature or framework of the constitution. There are implied limitations
on the power of amendment under Art 368, which are imposed by Rule
of Law. Within these limits parliament can amend every Article of the
constitution. Justice H R Khanna played a vital role in preserving the Rule
of law although he concurred with the majority decision.

In the case of Indira Nehru Gandhi v. Raj Narayan, the Apex Court held
that Rule of Law embodied in in Article 14 of the constitution is the "basic
feature" of the Indian Constitution and hence it cannot be destroyed even
by an amendment of the constitution under Article 368 of the Constitution.
Article 329-A was inserted in the constitution under 39th amendment, which
provided certain immunities to the election of office of prime Minister from
judicial review. The Supreme Court declared Article 329-A as invalid, since
it was clearly applicable only to the then current prime minister and was
an amendment to benefit only one individual. It was decided that the law
of the land is supreme and must prevail over the will of one person.

In the case of Meneka Gandhi v. Union of India, the Hon'ble Supreme Court
established the Rule of Law that no person can be deprived of his life and
personal liberty except procedure establish by law under Article 21 of the
Constitution. Thus, Article 21 requires the following conditions to be
fulilled before a person is deprived to his life and liberty:

● There must be a valid Law

● The Law must provide procedure

● The procedure must be just, fair and reasonable.

● The Law must satify the requirement of art.14 and 19

The Supreme Court Observed in Som Raj v. State of Haryana, That the

the principle of equality before law and equal protection of laws enumerated
by Dicey under Article 14

The very basis human right to life and personal liberty has also been
enshrined under Article 21. Article 19 (1) (a) of the Indian constitution
guarantees the third principle of the Rule of law (freedom of speech and
Expression). No. person can be convicted of any offence except for violation
of a law in force at the time of the commission of the act charged as an
offence is also very well recognized in the Indian constitution. The
principles of double jeopardy and self-incrimination also found its rightful
place in the constitution. Articles 14, 19 and 21 are so basic that they are
also called the golden triangle Articles of the Indian Constitution.

The Constitution also ensures an independent and impartial Judiciary to
settle disputes and grievances for violation of fundamental right by virtue
of Articles 32 and 226. In Union of India v. President, Madras Bar
Association, the Supreme Court held that "Rule of Law has several facets,
one of which is that disputes of citizens will be decided by judges who
are independent and impartial and that disputes of citizens will be decided
by judges who are independent and impartial and that disputes and to
legality of acts of the government will be decided by judges who are
independent of the Executive."

Justice R.S. Pathak of theHon'ble Supreme Court has observed that "It must
be remembered that our entire constitutional system is founded on the rule
of law, and in any system so designed it is impossible to conceive of
legitimate power which is arbitrary in character and travels beyond the
bounds of reason."

Judiciary and Rule of Law
The Indian judiciary has played an instrumental role in shaping Rule of
Law in India. By adopting a positive approach and dynamically interpreting
the constitutional provisions, the courts have ensured that the Rule of Law
and respect for citizens' rights do not remain only on paper but are
incorporated in spirit too. In the case of A.D.M. Jabalpur. V. Shri Kanti
Shukla, KHANNA, J. Observed:

Rule of Law is the antithesis of arbitrariness Rule of Law is
now the accepted norm of all civilized societies... Everywhere
it is identified with the liberty of the individual. It seeks to
maintain a balance between the opposing notions of individual
liberty and public order". In Bachhan singh v. state of Punjab,
it was held that the Rule of law has three basic and fundamental
assumptions-they are

1) Law making must be essentially in the hands of a
democratically elected legislature
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17. vkfnoklh laL�fr ,oa jk"Vªoknvkfnoklh laL�fr ,oa jk"Vªoknvkfnoklh laL�fr ,oa jk"Vªoknvkfnoklh laL�fr ,oa jk"Vªoknvkfnoklh laL�fr ,oa jk"Vªokn

I;kjsyky vkfnyI;kjsyky vkfnyI;kjsyky vkfnyI;kjsyky vkfnyI;kjsyky vkfnys*

¼1½ 'kks/k lkj¼1½ 'kks/k lkj¼1½ 'kks/k lkj¼1½ 'kks/k lkj¼1½ 'kks/k lkj Hkkjrh; lkekftd O;oLFkk laiw.kZ nqfu;k esa ,d vf}rh; O;oLFkk ds
:i esa ekuk tkrk gSA ;gka ij fofHkUu laL�fr;ksa dk vn~Hkqr lekxe ns[kus dks feyrk
gSA Hkkjrh; laL�fr esa /keZ gh bldk çk.k ekuk x;k gSA cká :i esa ns[ksa rks laL�
fr;ka ges'kk ns'k ds lHkh /keZ ,d&nwljs dks çHkkfor djrh vkbZ gSaA ;gka fdlh laL�
fr fo'ks"k dk ewyHkwr :i LFkkfir ugha gSA fdarq vkfnoklh laL�fr ;gka dh HkkSxksfyd
fLFkfr ds dkj.k viuh igpku cuk, j[ks gSaA Hkkjr esa lH;rk vkSj laL�fr ds fodkl
ds lanHkZ esa ,d vuwBk ijaijk jgk gSA bldk ,dek= dkj.k ;g gS fd ;gka ds fuokfl;ksa
dh fofHkUu lkaL�frd vfLerk gSA ;gka cstksM+ laL�fr ns[kus dks feyrk gSA Hkkjr esa
vkfnoklh lekt vius ewy lH;rk vkSj laL�fr ds dkj.k vf}rh; igpku cuk;k gqvk
gSA Kku ds vçfre HkaMkj ;gka feyrk gSA fo'o xq# dk ntkZ Hkkjr dks çkIr jgk gSAHkkjr
esa fuokljr tutkfr leqnk; ftUgsa ge vkfnoklh ds uke ls tkurs gSaA vkfnoklh
laL�fr tho&txr ,oa ekuork ds laj{k.k vkSj fodkl ds fy, egRoiw.kZ jgk gSA Hkkjr
ds /kkfeZd xzaFkksa esa dgk x;k gS&

^v;e fut% ijksosfr x.kuk y?kq psrlkeA
mnkj pfjrkuke rw olq/kSo dqVqacdeA^

¼2½ dh&oM~Zl¼2½ dh&oM~Zl¼2½ dh&oM~Zl¼2½ dh&oM~Zl¼2½ dh&oM~Zl lqlaL�r] lekxe] vfLerk] varjjk"Vªh;okn] jk"Vªokn] ;FkkFkZoknh]
lkekU;hdj.k] :ikarj.k] ekuork] dY;k.kdkjh] mUu;u] ifj"dkj] lejlrkA

¼3½ fo"k; ços'k¼3½ fo"k; ços'k¼3½ fo"k; ços'k¼3½ fo"k; ços'k¼3½ fo"k; ços'k Hkkjr nqfu;ka esa ,d lH; ,oa lqlaL�r lkekftd O;oLFkk dk ns'k
ekuk x;k gSA fofHkUu laL�fr;ksa dk vn~Hkqr lekxe Hkkjrh; laL�fr dh fo'ks"krk gSA
;gka /keZ dks laL�fr dk çk.k ekuk tkrk gSA cká:i esa laL�fr;ka ges'kk ,d&nwljs
dks çHkkfor djrh vkbZ gSA ;gka fdlh laL�fr fo'ks"k dk ewyHkwr :i Li"V ugha gksrkA
fdarq vkfnoklh laL�fr ;gka dh HkkSxksfyd fLFkfr ds dkj.k viuh igpku cuk, j[ksa
gSaA Hkkjr dh laL�fr vkSj lH;rk dh laiw.kZrk vius vki esa vuwBh gSA bldk ,dek=
dkj.k ;g gS fd ;gka ds fuokfl;ksa dh fofHkUu lkaL�frd vfLerk gSAtks vius vki esa

absence of arbitrary power is the primary postulate of Rule of Law upon
which the whole constitutional edifice is dependant. Discretion being
exercised without any rule is a concept which is antithesis of the concept.

Another facet of Rule of Law in India is the independence of Judiciary and
power to judicial review. The Supreme Court in the case Union of india
v. Raghubir singh that it is not a matter of doubt that and considerable
degree of principles that govern the lives of the people and regulate the
State functions flow from the decision of the superior courts. Rule of Law
as has been discussed postulates control on power. judicial review is an
effective mechanism to ensure checks and balances in the system. Thus,
any provision which takes away the right to judical review is seen to go
against the very fibre of Rule of Law. In the case of S.P Sampath Kumar
v. Union of India, the Court have reiterated the judicial review is part of
the basic struture of the constituion .

In India, the meaning of rule of law has been expanded. It is regarded as
a part of the basic Structure of the constitution and therfore, it connot be
abrogated or destroyed even by parliament. The ideals of the constitution-
liberty, equality and fraternity have been enshrined in the preamble.
constituion makes the supreme law of the land and every law enacted should
be in conformity to it. Any violation makes the law ultra vires. Rule of
law is also reflected in the independence of the judiciary.
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eSa cl bruk tkurk gwa]

ty]taxy]tehu gh esjh nqfu;ka gSA

vkSj ikap rRo dks gh ekurk gwaA¼2021%16½

;g iafä fu'p; gh vkfnoklh lekt dh ;FkkFkZoknh fparu dks O;ä djrk gSA
vkfnoklh ç�fr dks viuk loZLo ekudj mldh j{kk ds fy, lekt dks vkxkg djrk
gSA bl vk/kkj ij ns[ksa rks vkfnoklh laL�fr jk"Vªokn ls ifjiw.kZ jgk gSA jk"Vª dh j{kk
ls ysdj jk"Vª ds fodkl ds ewy vf/kdkj ds :i esa vkfnoklh laL�fr us bl ns'k dks
mÙkjksÙkj mUufr ds ekxZ ç'kLr fd;k gSA

¼4½ 'kks/k dk mís';¼4½ 'kks/k dk mís';¼4½ 'kks/k dk mís';¼4½ 'kks/k dk mís';¼4½ 'kks/k dk mís'; fdlh Hkh 'kks/k dk;Z dks iw.kZ djus ds fy, ml 'kks/k ds ihNs
ds mís'; dks Li"V :i esa le>uk pkfg,AD;ksafd lkekftd 'kks/k lkekftd okLrfodrk
ls lacaf/kr gksrk gSA lekt esa fo'ks"k rkSj ij lekfgr leL;kvksa ds lek/kku ,oa muls
lacaf/kr rF;ksa dks mtkxj djuk 'kks/k dk mís'; gksrk gSA'kks/k ds mís'; ,oa rF;ksa dh
[kkst çkphu rF;ksa dh uohu <ax ls foospuk djrs gq, orZeku fl)kar dh mi;qärk
,oa ijh{k.k dk dk;Z laHko fd;k tkrk gSAlekt ds fdlh Hkh {ks= esa 'kks/k djus dk mís';
ml {ks= esa mUur fLFkfr dks çkIr djuk gksrk gSA lkekftd 'kks/k ds vFkZ ds :i esa
ns[ksa rks cksxkMZl us Bhd gh dgk gS &^^,d lkFk jgus okys yksxksa ds thou esa fØ;k'khy
varfuZfgr çfØ;kvksa dk vuqla/kku gh lkekftd 'kks/k gSA^^ ¼m/k̀- 2013%02½ 'kks/k ds }kjk
gh leL;kvksa dk lek/kku vkSj fl)karksa dh iqu% ijh{kk laHko gksrh gSA^vkfnoklh laL�
fr ,oa jk"Vªokn^ fo"k; ij 'kks/k djus gsrq 'kks/kkFkhZ ds }kjk fuEukafdr mís'; fu/kkZfjr
fd, x, gSa&

1] vkfnoklh laL�fr dh ;FkkFkZoknh ewy fLFkfr dks Kkr djukA

2] vkfnoklh laL�fr dh fo'ks"krkvksa dk fo'ys"k.k djukA

3] vkfnoklh laL�fr esa fNis gq, jk"Vªoknh y{k.k dks js[kkafdr djukA

4] jk"Vªokn ds vko';d xq.kksa dk O;k[;k djukA

5] vkfnoklh laL�fr ds }kjk jk"Vªokn dh etcwrh dks Kkr djukA

6] vkfnokfl;ksa dh thou 'kSyh dk v/;;u djrs gq, muesa jk"Vªh;rk ds Hkko dk
vkadyu djukA

¼5½ 'kks/k dh çkdYiuk,a¼5½ 'kks/k dh çkdYiuk,a¼5½ 'kks/k dh çkdYiuk,a¼5½ 'kks/k dh çkdYiuk,a¼5½ 'kks/k dh çkdYiuk,a fdlh Hkh fo"k; ij 'kks/k djus ds iwoZ ml fo"k; ds lanHkZ
esa xaHkhj fparu djrs gq, dqN dYiuk,a dh tkrh gS ftls çkdYiuk dgk tkrk gSAtSlk
fd ih-oh-;ax us dgk gS&^^,d dk;Zokgd fopkj]tks mi;ksxh [kkst dk vk/kkj curk gS]
dk;Zokgd çkdYiuk ekuk tkrk gSA^^¼m/k`- 2013%121½ blh rjg ls yqaMcxZ us dgk gS
fd&^^çkdYiuk ,d dkYifud lkekU;hdj.k gS ftldh çekf.kdrk dh tkap djuk vHkh
'ks"k gSA çkjafHkd Lrj ij ,d çkdYiuk çfrHkk] vuqeku]dkYifud fopkj ;k lgt Kku

cstksM+ gSAHkkjr esa vkfnoklh lekt vius ewy lH;rk vkSj laL�fr ds dkj.k vf}rh;
gSA Kku ds vçfre HkaMkj ds dkj.k Hkh fo'o xq# dk ntkZ Hkkjr dks çkIr jgk gSA Hkkjr
esa fuokljr tutkfr leqnk; ftUgsa ge vkfnoklh ds uke ls tkurs gSa]vkfnoklh laL�
fr tho&txr ,oa ekuork ds laj{k.k vkSj fodkl ds fy, egRoiw.kZ jgk gSA Hkkjr ds
/kkfeZd xzaFkksa esa dgk x;k gS&^v;e fut% ifjosfr] x.kuk y?kq psrlkeA mnkj pfjrkuke
rw olq/kSo dqVqacdeA^ vFkkZr fo'o dks ifjokj dh rjg ekuk x;k gSA fdarq gekjs ns'k
esa fuokljr vkfnoklh lekt dk ewy laL�fr fu'p; gh bl okD; ls Hkh Åij gSA
vkSj os iwjs ç�fr dks viuk ifjokj ekurs gSaA bl çdkj ls ns[kk tk, rks vkfnoklh
laL�fr jk"Vªokn ls Hkh Åij mBdj varjjk"Vªokn dh ckr djrk gSA Hkkjr esa çkjaHk
ls fuokljr vkfnoklh leqnk; ds vuks[ks laL�fr ds dkj.k ns'k esa jk"Vªh;rk dk Hkko
etcwr gqvk gSA vkfnoklh laL�fr esa euq";rk ds okLrfod xq.kksa dk lekos'k gSAO;fä
dh xfjek vkSj lqj{kk ds Hkko dks vkfnoklh laL�fr ds vk/kkjHkwr fl)kar esa ns[kk tk
ldrk gSA çsepan us dgk gS fd& ^^ekuo laL�fr dk fodkl gh blfy, gqvk gS fd
euq"; vius dks le>saA^^¼m/k̀-2003 % 19½;gka vkfnoklh leqnk; dh laL�fr fuf'pr rkSj
ij cstksM+ vkSj etcwr jgk gSA lkekftd cnyko dh çfØ;k fujarj pyrs jgrh gS vkSj
bl cnyko ds dkj.k Hkh laL�fr vkSj lH;rk esa ifjorZu vo';aHkkoh gSA tSlk fd dgk
x;k gS ^^lekt varxZr laL�fr esa cnyko ,d furkar dk;Z'khy pØ gSA^^¼2021%10½
fdarq Hkkjr esa vk;ksaZ ds rFkkdfFkr ços'k us ;gka ds yksxksa dks nks Hkkxksa esa ckaV fn;k]vk;Z
,oa vuk;ZA vkfnoklh;ksa dks nL;q dgk x;k ftldk 'kkfCnd vFkZ nwljs yksx gSaA bl
laca/k esa çks- fo|kFkhZ us dqN rF; viuh iqLrd esa fn;k gSA ;g v/;;u orZeku Hkkjro"kZ
dh vkfnokfl;ksa dh laL�fr ds o.kZu ls lacaf/kr gSAvr% bfrgkl dh ?kVukvksa dks bafxr
ek= djrs gq, ge orZeku le; ls vkfnoklh ds uke dh vo/kkj.kk dks le>us dk
dksf'k'k djsaxsAvkfnoklh laL�fr esa Kku dk vy[k oSKkfud :i esa çdkf'kr gksrs vk;k
gSA fn[kkok ls nwj vkfnoklh laL�fr vkuaniw.kZ thou thus ds fy, O;fä dks volj
çnku djrk gSA fu'p; gh vkfnoklh laL�fr ra=&ea=&;a= ls nwj ç�fr dh xksn esa
Lo;a dks lqjf{kr vuqHko djrs gq, jk"Vª dks etcwr cukus dk dk;Z fd;k gSAvarr% ;g
dguk vfr'k;ksfä ugha gS fd jk"Vªokn ds ewy~ esa vkfnoklh laL�fr gh ehy ds iRFkj
ds :i esa dk;Z dj jgk gSA çks I;kjsyky vkfnys us vius iafä esa dgk gS fd&

vkfnoklh laL�fr ls gh]

jk"Vªokn dks cy feyk gSA

vkfnoklh laL�fr esa gh]

gj leL;k dk gy feyk gSA ¼m/k`- 2021%08½

vkfnoklh lekt dks vR;ar Hkksyk&Hkkyk lekt ds :i esa ekuk x;k gSA os lgt]ljy
vkSj bZekunkjhiw.kZ vius thou dks thrs gSaAtSlk fd ,d iafä gS&
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lekt dh vR;ar ewY;oku fuf/k gksrh gSA ftl ekuo ds ikl laL�fr ugha og i'kqrqY;
gksrk gSAvFkkZr ;g dgk tk ldrk gS fd laL�fr ekuo dks çsfjr djus dk ,d
ekuohdj.k gSA laL�fr ds ifjHkk"kk ds :i esa dkysjdj dk dFku gS fd&^^laL�fr dk
laca/k ekuo lewg dh fof'k"V thou ç.kkyh rFkk mlds jgu&lgu dh 'kSyh gksrh
gSA^^¼m/k`-2002%152½ esfyuksoLdh us dgk gS fd& ^^laL�fr esa os inkFkZ]midj.k rFkk
'kkjhfjd ,oa ekufld vknrsa lfEefyr jgrh gSa tks ekuo dh vko';drkvksa dh iwfrZ
ds fy, çR;{k rFkk vçR;{k :i ls ç;Ru djrh gSaA^^¼m/k`-2002%152½ laL�fr ds laca/
k esa ykosy us dgk gS ^^laL�fr mu oLrqvksa ds vkuan ls lacaf/kr gS ftudks lalkj lqanj
ekurk gS];g ml Kku dh #fp ls lacaf/kr gS ftudks ekuork ewY;oku le>rh gS];g
mu fl)karksa dk çfriknu djrh gS]ftudks çtkfr us lR; Lohdkj fd;k gksA^^¼m/k`-
2002%153½ blh rjg ls eSF;w vkjuksYM us ^^laL�fr dks e/kqjrk ,oa çdk'k dk çrhd
ekuk gSA^^¼m/k`- 2002%153½ bl vk/kkj ij ns[ksa rks eSfyuksoLdh ds vuqlkj& ^^laL�fr
og O;oLFkk vFkok ç.kkyh gS ftuds }kjk O;fä dh vko';drkvksa vFkok mís'; iw.kZ
fØ;kvksa dh iwfrZ gksrh gSA^^¼m/k̀- 2002%153½ Li"V gS fd laL�fr ekuo thou ds leLr
i{kksa ls lacaf/kr gksrk gSA^^laL�fr dk lh/kk ljksdkj lekt ls gS vkSj ;g lekt dk
vfHkUu vax gSA ,d rjg ls ns[ksa rks ,d ns'k] çns'k]{ks= viuh fof'k"V laL�fr;ksa ls
gh tkuh igpkuh tkrh gS]vkSj ;g ,d pØ dh Hkkafr ,d ih<+h ls nwljh ih<+h esa
gLrkarfjr gksrh jgrh gSA^^¼2021%10½

¼9½ vkfnoklh laL�fr dh fo'ks"krk;sa¼9½ vkfnoklh laL�fr dh fo'ks"krk;sa¼9½ vkfnoklh laL�fr dh fo'ks"krk;sa¼9½ vkfnoklh laL�fr dh fo'ks"krk;sa¼9½ vkfnoklh laL�fr dh fo'ks"krk;sa laL�fr ,d O;oLFkk gS] ftlesa ge thou
ds vusd çfrekuksa]O;ogkj ds rjhdksa] HkkSfrd vkSj vHkkSfrd çrhdksa] ijaijkvksa]fopkjksa]lkekftd
ewY;ksa] ekuoh; fØ;kvksa rFkk vkfo"dkjksa dks lfEefyr djrs gSaA bl çdkj ls ns[ksa rks
^^laL�fr ,d fojklr gS]tks ,d ih<+h ls nwljh ih<+h rd fujarj varfjr gksrh gSA ;g
,d i;kZoj.k gS tks ekuoh; fØ;kvksa ds fuekZ.k djus esa vk/kkjHkwr rRo ds :i esa gksrk
gSA^^¼2021%24½ tutkfr laL�fr;ksa ds v/;;u ds mijkar Li"V gksrk gS fd budh laL�
fr esa fuEukafdr y{k.k ik, tkrs gSa&

1] vkfnokfl;ksa esa ifjokjksa dk ,d lewg gksrk gSA

2] vkfnokfl;ksa dh viuh Hkk"kk gksrh gSA

3] vkfnoklh;ksa dh viuh ewY;ijd laL�fr gksrh gSA

4] forj.k ,oa lqfuf'pr HkwHkkx ij fuokl djrs gSaA

5] xks= vkSj varj fookfgr lewgksa dh fo'ks"krk gksrh gSA

6] Lora= lqj{kkRed laxBu ik;k tkrk gSA

7] Lora= jktuhfrd laxBu Hkh gksrk gS ftlds eqf[k;k loksZPp gksrs gSaA

8] vkfnoklh dk viuk ,d uke gksrk gSA

9 buesa ,d fof'k"V vFkZO;oLFkk Hkh ik;k tkrk gSA

gks ldrk gS tks fd 'kks/k dk vk/kkj cu ldrk gSA^^¼m/k̀- 2013%121½ bl çdkj ls ns[kk
tk, rks fdlh fo"k; ij iwoZ fopkj gh çkdYiuk dgykrk gSA ^vkfnoklh laL�fr ,oa
jk"Vªokn^ fo"k; ij 'kks/k vkjaHk djus ds iwoZ 'kks/kkFkhZ us fuEu çkdYiuk,a dh gS&

1] Hkkjr jk"Vª ds lanHkZ esa vkfnoklh laL�fr ,d çkphu laL�fr gSA

2] vkfnoklh laL�fr ekSfyd :i ls ç�friwtd gh jgk gSA

3] vkfnoklh laL�fr esa lgtrk]ljyrk vkSj balkfu;r dk Hkko lekfgr gksrk gSA

4] vkfnoklh laL�fr esa jk"Vªokn dk xq.k Hkjiwj ek=k esa �f"Vxkspj gksrk gSA

5] vk/kqfud ifjorZu ds dkj.k vkfnoklh laL�fr ij udkjkRed çHkko iM+k gSA

6] oSKkfud mUu;u vkSj HkkSfrdoknh ik'pkR; laL�fr ds çHkko ds ckotwn Hkh vkfnoklh
laL�fr vius ewy :i esa fo|eku gSA

¼6½ 'kks/k i)fr¼6½ 'kks/k i)fr¼6½ 'kks/k i)fr¼6½ 'kks/k i)fr¼6½ 'kks/k i)fr euq"; lH; balku gSaAog lH; blfy, dgykrk gS D;ksafd mlds
ikl Kku dk HkaMkj gSA euq"; esa bl Kku HkaMkj dk lzksr foKku gS tSlk fd LVqvVZ
pst us fy[kk gS&^^foKku dk laca/k oSKkfud i)fr ls gS u fd fo"k; lkexzh lsA^^
¼m/k`- 2005%73½ bl vFkZ esa oSKkfud i)fr ls gh ifj.kke rd igqapk tk ldrk gSA'kks/
k fo"k; ^vkfnoklh laL�fr ,oa jk"Vªokn^ fo"k; ij 'kks/k dk;Z esa f}rh;d lkexzh ladyu
i)fr dks viuk;k x;k gSA fofHkUu lkfgR; dk rqyukRed <ax ls v/;;u fd;k x;k
gSA rFkk O;k[;kRed]fooj.kkRed] o.kZukRed vkSj ,sfrgkfld i)fr dk ç;ksx djrs gq,
v/;;u dks iw.kZrk çnku fd;k x;k gSA

¼7½ vkfnoklh dk vF¼7½ vkfnoklh dk vF¼7½ vkfnoklh dk vF¼7½ vkfnoklh dk vF¼7½ vkfnoklh dk vFkZ lk/kkj.k vFkksaZ esa Hkkjr esa jgus okys ewyfuoklh dks vkfnoklh
dgrs gSaA tks ewyr% ç�fr ds fudV jgrs gq, vius thou ;kiu dk dk;Z laiUu djrs
jgs gSaAvkfnoklh dks vkfnetkfr]tutkfr vkfn ukeksa ls Hkh iqdkjk tkrk gSA;g vaxzsth
ds Tribes ¼VªkbCl½ 'kCn dk fganh :ikarj.k gSA baihfj;y xtsfV;j esa bUgsa ifjHkkf"kr
djrs gq, fy[kk x;k gS fd&^^,d vkfne tkfr]ifjokjksa dk og lewg gS ftldk ,d
lkekU; uke gksrk gS]ftlds lnL; ,d lkekU; Hkk"kk cksyrs gSa],d lkekU; {ks= esa jgrs
gSa ;k Lo;a dks ml {ks= ls lacaf/kr ekurs gSaA^^¼m/k`- 2014%01½ Ýsap cksvkl us dgk gS&
^^vkfnoklh dk vFkZ vkfFkZd �f"V ls ,slk Lora= tu&lewg gS tks ,d Hkk"kk cksyrk gS
vkSj cká vkØe.k ls lqj{kk ds fy, laxfBr gksrk gSA^^¼m/k`- 1995%02½ blh çdkj ls
t�u ihVj eMksZd us vkfnoklh ds fo"k; esa dgk gS fd&^^;g ,d lkekftd lewg gksrk
gS ftldh ,d vyx Hkk"kk gksrh gS rFkk fHkUu laL�fr o ,d Lora= jktuhfrd laxBu
gksrk gSA^^¼m/k`-1995%01½

¼8½ laL�fr dk vfHkçk;¼8½ laL�fr dk vfHkçk;¼8½ laL�fr dk vfHkçk;¼8½ laL�fr dk vfHkçk;¼8½ laL�fr dk vfHkçk; lkekU;r% laL�fr ds laca/k esa ;g dgk tk ldrk gS fd
ekuo O;ogkj ds }kjk laLdkjksa ds ckn fufeZr ekuoh; C;ogkj dks laL�fr dgrs gSaA
laL�fr ds laca/k esa vusd fopkjdksa ds vyx&vyx er ns[kk x;k gSA laL�fr ekuo
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gSA vkfnoklh laL�fr jk"Vªokn ls Åij varjjk"Vªokn dh Hkh ckr djrk gSAtSlk fd
egkRek xka/kh us dgk gS&^^tks O;fä jk"Vªoknh ugha gS og varj jk"Vªoknh ugha gks
ldrkA^^¼m/k`-2017%205½ bl dFku ls Li"V gS fd vkfnoklh laL�fr esa jk"Vªokn dk
Hkko çpqj ek=k esa fo|eku gSA iwjs ns'k dks vkfnoklh laL�fr ls lh[k ysrs gq, jk"Vª
dks mUur cukus dk dk;Z djuk pkfg,Aiwjs ns'k esa vkfnoklh laL�fr ds laj{k.k ,oa
mUu;u ds fy, ,dtqV gksdj dk;Z djus dh t:jr gSAvkfnoklh laL�fr esa fo'o
dks ifjokj ekjus ds vfrfjä iwjs ç�fr dks ifjokj ekuk x;k gSA vFkkZr ;gka ij
jk"Vªokn ds lkFk&lkFk varjjk"Vªokn dh ckr Hkh Li"V :i ls �f"Vxkspj gksrk gSA
vkfnoklh laL�fr Hkkjr esa ,d vf}rh; ,oa vuwBs :i esa LFkkfir laL�fr gSA bl laL�
fr esa jk"Vª ds çfr Hkfä vkSj çfrc)rk dk Hkko rks ns[kus dks feyrk gh gS lkFk gh thou
dks lkekftdrk nsrs gq, jliw.kZ ,oa vkuane; cukdj fodkl dh vksj vxzlj djus dk
vko';d vkSj çeq[k lksiku Hkh ns[kus dks feyrk gSA vkfnoklh laL�fr ls çsfjr gksdj
iwjs Hkkjrh; tu dks bl laL�fr ds mUu;u ds lkFk mls lajf{kr djus dk ç;kl djuk
pkfg,A vkfnoklh laL�fr ekuuh; ewY;ksa ls vksrçksr gSAvkfnoklh laL�fr esa tho&txr
ds çfr Hkh lqj{kkRed Hkko ns[kus dks feyk gSA vkfnoklh laL�fr jk"Vªokn ls vksrçksr
gSA

¼12½ fu"d"kZ ,oa lq>ko¼12½ fu"d"kZ ,oa lq>ko¼12½ fu"d"kZ ,oa lq>ko¼12½ fu"d"kZ ,oa lq>ko¼12½ fu"d"kZ ,oa lq>ko çkjafHkd :i ls ns[kk tk, rks euq"; ds lkekftd thou
ç.kkyh esa fo'ks"k egRo mlds laL�fr #ih /kjksgj dks dgk tk ldrk gSA vkfnoklh
laL�fr esa ijaijk ,oa ,sfrgkfld ekU;rkvksa dk fo'ks"k egRo gSA ns'k ds fu;eksa ds
ifjikyu ds fy, çfrc) gksrs gSa]vkSj cgqr gh ljyrk vkSj lqxerk ls viuh bl fo'ks"k
laL�fr dks ih<+h nj ih<+h gLrkarfjr djrs jgrs gSaA ^vkfnoklh laL�fr ,oa jk"Vªokn^
fo"k; ij 'kks/k ds mijkar fu"d"kZr%;g dgk tk ldrk gS fd & tutkfr;ksa dh laL�
fr fuf'pr rkSj ij dY;k.kdkjh #i esa fo|eku gSA lekt ds fuekZ.k vkSj mlds
mUu;u esa vkfnoklh laL�fr çeq[k Hkwfedk fuHkk ldrh gSA tSlk fd vkfnoklh laL�
fr esa dyk ,oa laL�fr ds chp ,d vVwV laca/k ns[kus dks feyrk gSA vkfnoklh laL�
fr ls vkt Hkh Hkkjrh; lekt dks f'k{kk çkIr gks jgk gSA vkfnoklh laL�fr ds cy ij
jk"Vª dks l{ke cuk;k tk ldrk gS]vkSj varjjk"Vªh; Lrj ij bls ,d mUur jk"Vª rFkk
vxz.kh jk"Vª ds :i esa fodflr fd;k tk ldrk gSA vkfnoklh laL�fr lekt o ns'k
ds fy, niZ.k dk dk;Z dj ldrk gSA vkfnoklh laL�fr esa ekStwn fopkj/kkjkvksa ls ns'k
dks lgh jkLrk fey ldrk gSAtSlk fd dg ldrs gSa ^^lkfgR; vkSj laL�fr ds ewy rRo
,oa lgt /keZ ,d gh gSaAlaL�fr tgka O;kid Lrj ij thou dk laLdkj djrh gS]ogka
lkfgR; vius ifjf/k esa psruk dk ifj"dkj djrk gSA bl çdkj lkfgR; laL�fr dk
uouhr gSA^^¼2021%80½ bl çdkj ls vkfnoklh laL�fr esa jk"VªmUufr laca/kh dk;Z] �
f"Vdks.k rFkk lkekftd lejlrk ds mPpre çfreku ns[ks tk ldrs gSaA mijksä v/
;;u ds mijkar vkfnoklh laL�fr esa jk"Vªokn ds Hkko dks çcy cukus gsrq dfri;

10] iw.kZ f'k{kk rFkk fyfi dk buesa vHkko gksrk gSA

11] budh laL�fr leUo;dkjh gksrh gSA

12] budh laL�fr;ksa dk çeq[k y{k.k gS fd ;g etcwr vkSj lq�<+ gksrs gSaA

13] budh laL�fr ljy ,oa çHkkodkjh gksrk gSA

14] budh laL�fr ç�fr vkSj thou ds chp leUo; LFkkfir djus okyh gksrh gSA

bl çdkj ls ns[kk tk, rks vkfnoklh laL�fr ekuo dh lkeqnkf;dewyd miyfC/k
gSA

¼10½ jk"Vªokn dk vfHkçk;¼10½ jk"Vªokn dk vfHkçk;¼10½ jk"Vªokn dk vfHkçk;¼10½ jk"Vªokn dk vfHkçk;¼10½ jk"Vªokn dk vfHkçk; jk"Vªokn dk vFkZ gS fd jk"Vª ds çfr fu"Bk]mldh çxfr
vkSj mlds çfr lHkh fu;e vkn'kksaZ dks cuk, j[kus dk fl)karA M�- gsMxsokj us dgk
gS fd^^fdlh ,d fof'k"V Hkw&Hkkx esa yksx dsoy jgrs gSa] blfy, jk"Vª ugha curkAmlds
fy, rks ml Hkw&Hkkx ds vanj lfn;ksa ls jgrs gq, mlds lkFk ,d jkxkRed] HkkokRed
,oa laca/k LFkkfir gksuk iM+rk gSA ;g Hkwfe esjh eka gS] eSa bldk iq= gwa vkSj iq= gksus ds
ukrs ge lc ,d gSa]gekjs iwoZt ,d gSa]gekjh laL�fr ,d gSA^^ jk"Vª ds çfr ,slh Hkkouk
j[krs gq, mls ^olqnso dqVqacde^ dh Hkkouk ls tksM+ nsuk jk"Vªokn gSA jk"Vªokn ij Lokeh
foosdkuan us Hkh dgk gS fd^^,sls fopkjksa dk leqPp; tks jk"Vª dks /kkfeZd] lkekftd vkSj
lkaL�frd �f"V ls ,d djrk gksA ,slh Hkkouk Red Lo:i ls ;qä O;oLFkk gh jk"Vªokn
gSA^^ bl vk/kkj ij ns[ksa rks jk"Vªokn vius ns'k ds çfr Hkfä Hkko ds lkFk ogka fuokl
djus okys leLr yksxksa lfgr Hkw&Hkkx dh lqj{kk ds çfr Lo Hkko dks gh jk"Vªokn dgk
x;k gSA

¼11½ vkfnoklh laL�fr ,oa jk"Vªokn¼11½ vkfnoklh laL�fr ,oa jk"Vªokn¼11½ vkfnoklh laL�fr ,oa jk"Vªokn¼11½ vkfnoklh laL�fr ,oa jk"Vªokn¼11½ vkfnoklh laL�fr ,oa jk"Vªokn ;|fi laL�fr ,d tfVy bdkbZ ds :i
esa fo|eku gSAfu'p; gh dyk]uSfrdrk]dkuwu fjrh&fjokt rFkk euq"; }kjk lekt dk
lnL; gksus ds ukrs vftZr dh xbZ ;ksX;rk ,oa vknrsa lekfgr gSA laL�fr dh vfHkO;fä
dk ek/;e Hkk"kk Hkh gS laL�fr ekuo dh lkeqnkf;d ewyd miyfC/k gSA lkaL�frd
rRoksa ls f'k{kk dk Lo:i leqnk; esa curk gSAvkfnokfl;ksa dh laL�fr lh/kk&lk/kk vkSj
lknxhiw.kZ jgk gSAvkfnoklh vius [kku&iku]jgu&lgu] os'kHkw"kk ls ysdj leLr
thou 'kSyh dks ç�fr ds fudV j[krs gq, O;ä fd;k gSAtSlk fd vkfnoklh laL�fr
esa ;g Hkko ns[kus dks feyk gS&

uk dj vfHkeku rw lÙkk dk]

gj iy cnyrs jgrk gSA

rqe tSls dk dqN otwn ugha]

ij lekt lnk gh jgrk gSA ¼2021%19½

vkfnokfl;ksa dh laL�fr esa jk"Vªokn Hkjiwj ek=k esa ns[kus dks feyrk gSAD;ksafd ekSfyd
:i ls ns[kk tk, rks jk"Vªçse vkSj ns'kHkfä dk çeq[k lans'k vkfnoklh laL�fr esa feyrk
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18] vkfnoklh laL�fr ls lacaf/kr çfr;ksfxrkvksa dk vk;kstu fo|ky;]egkfo|ky;
Lrj ij fujarj fd;k tkuk pkfg,A

19] vkfnoklh laL�fr ls lacaf/kr ys[kksa dk çlkj.k vkdk'kok.kh ls fujarj :i ls fd;k
tkuk pkfg,A

20] vkfnoklh laL�fr ls lacaf/kr laxzgky; dh LFkkiuk djds ml laxzgky; esa
vkfnoklh laL�fr ls lacaf/kr dyk�fr dk laxzg.k ,oa j{k.k fd;k tkuk pkfg,A

mijksDr �kks/k ls Li�V gksrk gS fd iwjs fo'o dks ifjokj dh rjg ekuk x;k gSA fdarq
gekjs ns'k esa fuokljr vkfnoklh lekt dk ewy laL�fr fu'p; gh bl okD;
ls Hkh Åij gS vkSj og iwjs ç�fr dks viuk ifjokj ekurs gSaA bl çdkj ls ns[ksa
rks vkfnoklh laL�fr jk"Vªokn ls Hkh Åij mBdj varjjk"Vªokn dh ckr djrk
gSA Hkkjr esa çkjaHk esa fuokljr vkfnoklh leqnk; ds vuks[ks laL�fr ds dkj.k gh
ns'k esa HkkbZpkjk dk Hkko etcwr gqvk gSA vkfnoklh laL�fr esa euq";rk dh
okLrfod xq.kksa dk lfEeJ.k ik;k tkrk gSA viuh ewy igpku dks /;ku esa j[kdj
vkfnoklh laL�fr vius vçfre :i esa fn[kkbZ nsrk gSA vkfnoklh laL�fr
fuf'pr rkSj ij lH;rk dh �f"V ls etcwrh dks çkIr fd;k gqvk gSA lkekftd
cnyko ds pkgs fdruh Hkh çfØ;k fujarj pyrs jgsa fdarq vkfnokfl;ksa dh lH;rk
esa vkewypwy ifjorZu ugha vk;k gS vkSj os viuh çkphu fLFkfr;ksa dks cuk, j[ks
gSaA varr% dgk tk ldrk gS fd bfrgkl dh ?kVukvksa dks bafxr ek= djrs gq,
ge orZeku esa vkfnoklh laL�fr dh okLrfodrk dk v/;;u dj ldrs gSaA
vkfnoklh laL�fr ra=& ea=&;a= ls nwj ç�fr dh xksn esa Lo;a dks lqjf{kr vuqHko
djrs gq, jk"Vª dks etcwr cukus dk dk;Z fd;k gSA jk"Vªokn ds ewy esa vkfnoklh
laL�fr ehy dk iRFkj lkfcr gks jgk gSA

lanHkZ xzaFk lwphlanHkZ xzaFk lwphlanHkZ xzaFk lwphlanHkZ xzaFk lwphlanHkZ xzaFk lwph

vkfnys] ih-,y-]^fu;fer Mk;jh ys[ku^] l=& 2021] i`-la[;k 08-

cSjkxh] eksgu] laiknd] ^mnh;eku Hkkjr esa f'k{kk] lkfgR;]laL�fr vkSj lekt^] v{kjokrkZ
ifCyds'ku]mTtSu] e/;çns'k] l= 2021] i`-la[;k 10-

nqcs] T;ksfrLo:i] laiknd] ^ikjferk^] n'kZu ifj"kn] e/; çns'k] l= 2005] ì-la[;k 73-

eqdthZ] jfoaæukFk] ^lkekftd 'kks/k o lkaf[;dh] foosd çdk'ku]tokgj uxj fnYyh&
7] l= 2013] i`-la- 02

çsepan]^dqN fopkj mn~Hkkouk^] vad& 64]vDVwcj 2003] i`- la- 19-

'kekZ] JhukFk] ^tutkrh; lekt'kkL=^] e/;çns'k fganh xzaFk vdkneh]Hkksiky]e-ç-A

JhokLro ,-ih-] ^lekt'kkL=^] çdk'kd]jke çlkn ,aM lal]vkxjk th&3 -

lq>ko fuEukafdr gSa&

1] vkfnokfl;ksa ds laL�fr ij fdlh Hkh çdkj dk dqBkjk?kkr ugha fd;k tkuk pkfg,A

2] vkfnoklh laL�fr;ksa ds j{k.k ,oa mUu;u ds fy, ljdkj }kjk fo'ks"k dk;ZØe
pyk, tkus pkfg,A

3] vkfnoklh laL�fr dks çksRlkfgr djus ds fy, ljdkj }kjk fo'ks"k iqjLdkj ;kstuk
rS;kj dh tkuh pkfg,A

4] vkfnokfl;ksa ds laL�fr;ksa ds laj{k.k gsrq le;&le; ij LFkkuh; Lrj ij lkaL�
frd dk;ZØe dk vk;kstu fd;k tkuk pkfg,A

5] vkfnoklh laL�fr laj{k.k laLFkku dh LFkkiuk dh tkuh pkfg, tgka ij muds
vuks[ks laL�fr dks laxzfgr fd;k tk ldsA

6] vkfnoklh laL�fr ls lacaf/kr lkfgR; dh jpuk djds lekt esa çlkfjr fd;k
tkuk pkfg,A

7] fo|ky;]egkfo|ky; rFkk fo'ofo|ky; Lrj ij vkfnoklh laL�fr ls lacaf/kr
ikBîØe dk fu/kkZj.k fd;k tkuk pkfg,A

8] vkfnoklh laL�fr dks ysdj lkfgfR;d jpuk djus okys lkfgR;dkjksa dks iqjL�
r fd;k tkuk pkfg,A

9] ns'k ds çR;sd xzke iapk;r esa vkfnoklh laL�fr ls lacaf/kr okpuky; dh LFkkiuk
dh tkuh pkfg,A

10] ns'k ds çR;sd pkSd&pkSjkgs ,oa lkoZtfud LFkkuksa esa vkfnoklh laL�fr ls lacaf/
kr dyk�fr dk fuekZ.k fd;k tkuk pkfg,A

11] vkfnoklh laL�fr dks çdkf'kr djus ds fy, 'kklu }kjk fo'ks"k dk;Z ;kstuk rS;kj
dh tkuh pkfg,A

12] vkfnoklh laL�fr ls lacaf/kr f'k{kky; dh LFkkiuk dh tkuh pkfg,A

13] vkfnoklh laL�fr ls lacaf/kr dk;ZØe ds fy, fo'ks"k iqjLdkj dh ;kstuk rS;kj
dh tkuh pkfg, rkfd ml laL�fr dks çksRlkgu fey ldsA

14] vkfnoklh laL�fr ls lacaf/kr leLr ok| ;a=ksa dk ladyu fd;k tkuk pkfg,A

15] vkfnoklh laL�fr dks ifjekftZr djus ds fy, vkfnoklh leqnk; ds fo'ks"k
dykdkjksa dks rS;kj fd;k tkuk pkfg,A

16] vkfnoklh laL�fr ls lacaf/kr fQYeksa dk fuekZ.k fd;k tkuk pkfg,A

17] vkfnoklh laL�fr ls lacaf/kr uqDdM+ ukVd vkSj fofHkUu çdkj ds lkL�frd
dk;ZØeksa dk vk;kstu fd;k tkuk pkfg,A
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18. NÙkhlx<+ esa lruke iaFk&,dNÙkhlx<+ esa lruke iaFk&,dNÙkhlx<+ esa lruke iaFk&,dNÙkhlx<+ esa lruke iaFk&,dNÙkhlx<+ esa lruke iaFk&,d
lkekftd] vkfFkZd vkanksyulkekftd] vkfFkZd vkanksyulkekftd] vkfFkZd vkanksyulkekftd] vkfFkZd vkanksyulkekftd] vkfFkZd vkanksyu

vjfoUn dqekj txnso*

'kks/k lkj %'kks/k lkj %'kks/k lkj %'kks/k lkj %'kks/k lkj % Hkkjr laoS/kkfud #i ls ,d /keZ fujis{k jk"Vª gS ftlls ;g¡k fofHkUu /keZ]
er] iaFk] laiznk; dks iuius dk iwjk&iwjk volj izkIr gSA ;gk¡ vU; jk�Vªksa ls vf/kd
/keZ] iaFk] laiznk;ksa dh fofHkUurk ds yksx fuokl djrs gSaA blh Øe esa NÙkhlx<+ esa Hkh
vusd /keZ] iaFk] er&erkarj ds yxHkx lok nks djksM+ yksx fuokl djrs gSaA ftlesa
fgUnw] bZLyke] bZlkbZ;r] tSu] ckSf)"V] vkfne /keZ vkfn izeq[k gSaA fdUrq bu /keksZa ds
vykok dqN oSpkfjd iaFkksa dh Hkh cgqyrk gSA tSls&dchj iaFk] lruke iaFk] jSnklh]
jkeukeh] eqfM+;kekj vkfn ftlesa lruke iaFk ds vuq;k;h ;gk¡ cgqrk;r esa fuokl djrs
gSaA vkt dh fLFkfr esa NÙkhlx<+ lruke iaFk ds vuq;kf;;ksa dh la[;k yxHkx 31 yk[k
vuqekfur gSA tks izns'k dh dqy tula[;k ds yxHkx 14 izfr kr gSA NÙkhlx<+
lruke iaFk ds izorZd NÙkhlx<+ ds ekVh iq= ckck xq# ?kklhnkl ekus tkrs gSaA ftudk
tUe 18 fnlacj 1756 dks orZeku cykSnkcktkj ftys ds fxjkS/kiqjh uked xzke esa gqvk
FkkA ,sfrgkfld rF;ksa ds vk/kkj ij lj pkYlZ xzk.V dh fczfV'k tux.kuk lu~ 1861
esa lrukfe;ksa dh la[;k yxHkx 3 yk[k vkadh xbZ Fkh] ftls lrukeh lsDV ds ,d vyx
dWkye esa ntZ fd;k x;k FkkA xq# ?kklhnkl ds lruke vkanksyu lu~ 1820 ls 1850
ds njE;ku bl iaFk ds vuq;kf;;ksa dh la[;k esa csrgk'kk o`f) gqbZ vkSj vkt NÙkhlx<+
esa lcls vf/kd tula[;k blh iaFk ds vuq;kf;;ksa dh gks pyh gSA pw¡fd 1926 bZ- ds
igys rd lrukeh uke dh dksbZ tkfr dk mYys[k ;gk¡ ds fdlh ljdkjh nLrkost
esa ugha feyrkA rkRdkyhu xouZj ekWUVsX;w cVyj] lsaUVªy izkWfoalsl ,.M cjkj ds le{k
lrukeh egklHkk NÙkhlx<+ ds inkf/kdkfj;ksa us fMIVh dfe'uj fcykliqj ds tfj, ,d
ihfV'ku nk;j fd, ftl ij eq[; lfpo lsaUVªy izkWfoalsl] feLVj vkj-,-foYlu]
ipe<+h] fnukad 7 vDVwcj 1926 }kjk ikfjr vkns'k ij gh lrukeh dks ,d tkfrxr
#i ls ekU;rk feyh Fkh] rc ls ckck xq# ?kklhnkl ds vuq;k;h yksx viuh tkfr
lrukeh mYys[k djrs vk jgs gSaA pw¡fd lrukeh dksbZ tkfr ugha vfirq ckck xq#
?kklhnkl ds fopkj/kkjk ds vuq;kf;;ksa dk ,d oxZ lewg gS] ftlesa vusd tkfr leqnk;

flag] oa'kxksiky ,oa lpnso jktdqekj] ^lR;kUos'kh Hkkjr^] jk;iqj NÙkhlx<+ jkT; fganh
xzaFk vdknehA Bkdqj] jes'k] laiknd]^xksaMokuk Lons'k ]̂ ekfld if=dk] Lokeh çdk'kd]iqjkuh
cLrh jk;iqj] NÙkhlx<+ A

Bkdqj jes'k] laiknd] ^xksaMokuk Lons'k^]Lokeh çdk'kd]iqjkuh cLrh]jk;iqj]NÙkhlx<+
l= 2021] i`-la- 19

mik/;k;] fot;'kadj ,oa 'kekZ] fot;çdk'k] ^Hkkjr dh tutkrh; laL�fr^] e/;çns'k
Hkksiky fganh xzaFk vdkneh e/;izns k] l= 1995] ia-la- 02

* çkpk;Z ,oa v/;{k] jktuhfr foKku foHkkx] ts-ch-Mh-dyk ,oa foKku egkfo|ky;]
dV?kksjk] ftyk&dksjck NÙkhlx<+ ¼Hkkjr½ E-mail ID : pyarelaladile@gmail-com,
Mob.No. : 8120568042
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^^NÙkhlx<+ dk eSnkuh Hkkx bruk vf/kd moZj gS fd ml le; catkjk
nyksa ds chp lqifjfpr gks x;k FkkA izfr o"kZ catkjksa dh Vksfy;k¡ ;gk¡ ds
vfrfjDr mRiknu dks [kjhnus ds fy, bl ^^[kykSVh** ;k ^^[kykorh**
{ks= ¼ygygkrh Qlyksa dk izns'k½ esa vkrh Fkha vkSj yns gq, cSyksa ds lkFk
lewps ns'k dks /kkU;&laHkkj.k ds fy, okil ykSV tkrh FkhaA ?kklhnkl
dkyhu NÙkhlx<+ {ks= jruiqj ¼fcykliqj½ rFkk jk;iqj dk lfEefyr
{ks= FkkA jruiqj dypqfj;ksa dh ^T;s"B* 'kk[kk dk dsUnz Fkk] tcfd
jk;iqj dypqfj;ksa dh ^ygqjh* 'kk[kk dk dsUnz FkkA** 'kqDy]1995%2

NÙkhlx<+ ds eSnkuh {ks= dhtyok;q lqgkouh FkhA o"kkZ _rq esa vf/kd ueh ds dkj.k
ekSleh chekfj;ksa dk izdksi c<+ tkrk FkkA ihus ;ksX; ikuh ds fy, cus dqa, /k¡l x, Fks
vFkok mudk j[k&j[kko Bhd ugha FkkA nyny vkSj xans rkykcksa dk ikuh ihus ds
dkj.k xk¡o ds yksxksa dk gktek vDlj [kjkc gks tk;k djrk Fkk vkSj xkao esa gStk
^vka=&'kksFk* dk izHkko bruk c<+ tkrk Fkk fd leqfpr mipkj ds vHkko esa iwjs xkao ds
xkao 'ke'kku esa rCnhy gks tkrs FksA ftls yksx vf'k{kk vkSj vKkurk ds dkj.k nSoh;
vkink ;k Vksugh ^tknwxjuh djrc* dk izHkko ekudj xkao esa ;K&gou] iwtk&ikB]
Ik'kq&cfy ds lkFk uj&cfy ,oa fL=;ksa dks Vksugh ds uke ij izrkfM+r ,oa 'kksf"kr fd;k
djrs FksA ftldh izfrPNk;k vkt Hkh fdlh&fdlh xk¡o esa ns[kus dks fey tkrh gSA
?kklhnkl ds tUe ds iwoZ yxHkx lk<s+ lkr lkS o"kksaZ rd NÙkhlx<+ esa dypqfj;ksa dk
vkf/kIkR; jgk gSA tks NÙkhlx<+ ds bfrgkl esa ^Lo.kZ ;qx* ds uke ls tkuk tkrk gSA
dypqfj 'kkld j?kqukFkflag ds le; Hkksalyk 'kkld j?kqth izFke ds lsukifr HkkLdj iar
¼1741 bZ-½ dh vxqokbZ esa NÙkhlx<+ esa izFke vkØe.k gqvkA ftlesa iq= 'kksd ls O;fFkr
o`) j?kqukFk flag us fcuk ;q) fd, gh vkReleiZ.k dj fn;k FkkA lu~ 1756 bZ-ds
vkl&ikl vafre dypqjh jktk eksguflag dks inP;qr dj lk<s+ lkr lkS lky ds
gSg;oa'kh 'kklu dk var dj is'kok lkezkT; dh LFkkiuk gks xbZA NÙkhlx<+ esa is'kokvksa
dk izR;{k&vizR;{k 'kklu yxHkx 113 o"kksaZ rd jgk tks ywV] vkrad] vR;kpkj ds uke
ij NÙkhlx<+ ds bfrgkl esa ^va/kdkj ;qx* ds uke ls tkuk tkrk gSA Hkksalyk 'kklu ds
fo"k; esa ;wjksfi;u ;k=h QkjsLVj tks O;adksth Hkksalys ds 'kkludky esa NÙkhlx<+ vk,
Fks] os fy[krs gSa& ^^ejkBs cgqr funZ;h FksA os NÙkhlx<+ vapy esa cgqr cnuke FksA /
ku ds brus ykyph Fks fd dksbZ T;knk cksyh yxkrk mls tehankjh csp nsrs FksA ;gh
dkj.k gS fd NÙkhlx<+ ds tehankj muls vk'kafdr jgrs FksA ejkBksa ds ljnkj Hkh cgqr
yksHkh FksA os ywV&ikV esa fl)gLr FksA tks lwcsnkj ftruk vf/kd ywV ldrk] mls ejkBksa
ls iz'kfLr feyrh FkhA** QyLo#i ukxiqj ds lwcsnkjksa vkSj 'kkldksa dh vk'khokZn ds
ykyp esa ;gka ds LFkkuh; tehnkjksa us Hkh NÙkhlx<+ ds Hkksyh&Hkkyh turk dks ywVus
esa dksbZ dlj ugha NksM+hA pkjksa rjQ ywV vkSj vU;k; dk vkrad ep x;kA Hkksalyk
'kklu ds lSfud /ku ds lkFk lqanj fL=;ksa dk Hkh vigj.k dj fy;k djrs FksA [kk.Ms

ds yksx Hkh xq# ?kklhnkl ds lruke vkanksyu esa 'kkfey gksdj xq# ijaijk ds vuq;k;h
cus FksA vr% vkt bls tkfr tSls ,d can oxZ esa ifjHkkf"kr fd;k tkuk mfpr ugha
yxrkA xq# ?kklhnkl ds fopkjksa esa ,slh D;k fo'ks"k ckrsa Fkh \ tks vkt ls 200 lky
igys izns'k dh cgqrk;r turk muds lkFk pyus dks rS;kj gks xbZA lruke iaFk dh
ekU;rk,¡ D;k&D;k gSa\ xq# ?kklhnkl vkSj muds iq=ksa ds izHkko esa NÙkhlx<+ dh o`gn~
turk muds vuq;k;h dSls cus \ xq# ?kklhnkl ds lruke vkanksyu dks ,sfrgkfld]
lkekftd vkSj oSKkfud rF;ksa ds vkyksd ij le>us ds fy, bl 'kh"kZd dk pquko fd;k
x;k gSA

cht 'kCn %cht 'kCn %cht 'kCn %cht 'kCn %cht 'kCn % ledkyhu ifjfLFkfr;k¡] xq# ?kklhnkl ds fopkj] muds lkekftd]
vkfFkZd dk;Z] lruke iaFk dh ekU;rk,¡] iaFk ds ekU;rkvksa esa oSKkfudrk] fu"d"kZA

xq# ?kklhnkl ds tUe ls ysdj e`R;q ¼1756 bZ- ls 1850bZ-½rd ds le; ij utj Mkysa
rks izns'k dh fLFkfr dkQh fonzqirkvksa ls Hkjk gqvk FkkA NÙkhlx<+ dh turk Hkkjh ladVksa
ds nkSj ls xqtj jgh FkhA izkd`frd vkinkvksa ds lkFk] /kkfeZd] lkekftd] jktuSfrd]
vkfFkZd {ks=ksa esa Hkh ;gk¡ dh turk dh gkykr cngky FkhA jruiqj rFkk jk;iqj ds
dypqfj;ksa dh 'kfDr fo?kfVr gks pqdh Fkh rFkk 'kklulw= ejkBksa ds vf/kdkj esa tk pqdk
FkkA pkjksa rjQ Hk;] fujk'kk] ywV vkSj vkrad dk i;kZ; cuk gqvk FkkA xq# ?kklhnkl
ds le; dk NÙkhlx<+ l?ku oudkarkjksavFkok ioZrekykvksa ls pkjksa rjQ f?kjk gqvk Fkk]
tks dqN ,d {ks=ksa dks NksM+dj vkt Hkh yxHkx oSls gh gSA lH;rk ds dsUnz ls cgqr nwj]
pkgs os iwohZ lH;rk ds dsUnz gks vFkok fodkleku if'peh lH;rk ds dsUnzA eSdy ioZr
J`a[kyk dh lhekUr Js.kh rFkk lriqM+k ioZrekyk dk vuqorhZ vejdaVd NÙkhlx<+ ds
mÙkj&if'peh dksus ij fLFkr gSA bl lqizfl) ioZr ds ik'oZ ls gh ueZnk rFkk lksu
ufn;ksa dk mn~xe gSA vejdaVd ds vkxs ioZrekyk,¡ iwoZorhZ fn'kk dh vksj ?kwerh gS
vkSj dksjck ds iwoZ ;s v/kZo`Ùkkdkj ds #i esa mÙkj dh vksj >qd tkrh gSaA egkunh dh
nkabZ vksj ;g ioZr J`a[kyk vka/kzk ,oa mM+hlk dh lhek dks vyx djrh gqbZ iwjs izns'k
ds fy, izkd`frd lqj{kk dop dk fuekZ.k djrh gSaA bl izdkj ls ns[ksa rks lewpk
NÙkhlx<+ ioZr vkSj ufn;ksa dh òÙkkdkj ifjf/k #ih uSlfxZd lhek ls ca/kh gqbZ vius ?kj
esa HkkSxksfyd #i ls egQwt gSA fo'kky ioZrekykvksa vkSj ufn;ksa ds vkoj.k us ;gk¡ ds
turk ds fy, ,d danjs dk fuekZ.k fd;k gSA nqxZe igkM+h o unh&ukyksa dh ck<+ ds
dkj.k ckgjh yksxksa dk vkokxeu ugha gksus ls ;g {ks= ckdh nqfu;k ls dVh jg xbZ FkhA
;gka ds yksx Hkh ml le; ckgj >kadus dk de gh iz;kl fd;s ftlls ;gka dh turk
ckgjh lH;rk vkSj fodkl ls fiNM+ dj vf/kd va/kfo'oklh vkSj HkkX;oknh cu xbZ FkhA
bldk dsUnzh; Hkkx vFkkZr~ eSnkuh {ks= ftls ge NÙkhlx<+ ds ^/kku dk dVksjk* uke ls
Hkh tkurs gSaA
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ij izdk'k Mkyrs gq, ghjkyky 'kqDy fy[krs gSa&

^^U;k; uke dh dksbZ pht ugha FkhA tkfr;ksa ds vk/kkj ij vijkf/k;ksa dk
oxhZdj.k gksrk FkkA mnkgj.k ds fy, ;fn dksbZ czkã.k fdlh 'kwnz dk
o/k djrk] rks T;knk ls T;knk mls tqekZuk gksrk FkkA Bhd blds foijhr
;fn dksbZ 'kwnz czkã.k dk o/k djrk] rks mls izk.k n.M fn;k tkrk FkkA
czkã.k] xkslkbZ] cSjkfx;ksa dks dHkh èR;qn.M 'kk;n gh fn;k x;k gksA mUgsa
vFkZn.M fn;k tkrk Fkk vkSj dkjkxkj esa Mky fn;k tkrk FkkA vijk/k
tc cgqr vf/kd laxhu gksrs Fks] muds ?kjksa ij Nkik ekjk tkrk FkkA
lEifÙk tIr dj yh tkrh Fkh rFkk ^ns'k fudkyk*gks tkrk FkkA ;fn mDr
tkfr;k¡ fdlh xk; dk o/k djrha] rks mls lekt ls cfg"d̀r dj fn;k
tkrk Fkk] fdUrq ;fn 'kwnz xkS dh gR;k djrk rks mls e`R;qn.M fn;k
tkrk FkkA**'kqDy]1995%12

fczfV'k ;qx esa NksVs fdlkuksa dks [ksrh esa [kpZ djus ds fy, egktuksa vkSj tehankjksa ls
dtZ ysuk iM+rk FkkA dtZ ysdj d`f"k dk lkjk O;; mBkrsA Hkw&jktLo dj brus vf/
kd gksrs fd pqdkus ij mudk lkjk vk; Hkh de iM+ tkrkA blds fy, fdlkuksa dks
iqUk% _.k ysuk iM+rkA chekjh o vdky ds le; fdlku dtZ ysdj gh dke pykrsA
ftUgsa _.k ugha fey ikrk mls Hkw[kksa ejus ds flok dksbZ pkjk ugha FkkA fnu&jkr
^th&rksM+* esgur djus ij Hkh muds ikl dqy tek iw¡th ds uke ij [kkus ds fy,
,d oDr dh jksVh gh gksrh FkhA fcpkSfy;ksa ds dkj.k c<+h gqbZ dherksa dk ykHk fdlkuksa
dks ugha fey ikrk Fkk] vukt dh dher ?kVus ij mu ij cgqr cqjk vlj gksrk FkkA
[ksrksa ij ekfydkuk gd ekyxqtkj dk gh gksrk FkkA fdlh dkexkj ;k etnwj dk fdlh
Hkh [ksr ;k Hkwfe ij LFkk;h gd ugha gksrk FkkA ;gka rd fd buds ?kj Hkh vius Lokeh
;k tehankj ds d`ik ij gh fVdh jgrh FkhA fe-,xU;w ¼1820 bZ-½ ds vuqlkj&

^^lwcsnkjh ljdkj esa ml le; NÙkhlx<+ ds Jfedksa ds rhu oxZ Fks&
nf{k.kkapy esa lkSath rFkk mÙkjkapy esa pqEEkh o iksgjA lkSaftgk dqy mit
dk ,d pkSFkkbZ Hkkx rFkk xéks dk ik¡pok Hkkx izkIr djrs FksA fu;ksäk
mUgsa vukt nsrk Fkk] ftls Qly dVus ds ckn etnwjh ds va'k ls dkV
ysrk FkkA pqEeh rFkk iksgj ds ikl Hkwfe dk viuk gh ,d VqdM+k gksrk
Fkk] ftl ij oks viuk ekfyd dk gy&cSy vkSj cht dk iz;ksx dj
[ksrh djrk Fkk] ,ot esa cht dk M~;ks<+k ekfyd dks okil djrk iM+rk
FkkA NÙkhlx<+ esa bls ^ck<+k* ;k ^ck<+h* dgk tkrk gSA dfe;k ;k lkSaftgk
dks fdlku dkQh ilan djrs Fks vkSj mudh fL=;ksa vkSj cPpksa dks Hkh
dke ij j[k ysrs FksA ;s Jfed ekfydksa ds ;gk¡ izkRk% ls lw;kZLr rd
dke djrs FksA xéks dh isjkbZ dj jl ls xqM+ cuk;k tkrk FkkA rsyh

jko Hkksalys viuh fdrkc ^^jk/kk fouksn** esa is'kokvksa ds bl ywV&IkkV] vU;k;&vR;kpkj
ds fo"k; esa fy[krs gSa& jktk vius flikgh vkSj eaf=;ksa dks vkns'k nsrk Fkk] fd os /ku
ds lkFk lqUnfj;ksa dk Hkh gj.k djsa&

^ts ?kj lqUnj nsf[k; ukjh]

frfg lu djfg ferkbZ HkkjhA

es?kk/kkj rsfg Nqr lHkh lwuk]

---------------------------

vfr djfga dqdekZAA* jko] 1886% 5

is'kok czkã.kksa dh funZ;rk bl dnj c<+ xbZ Fkh] tks lekt esa ,d dgkor cudj vkt
Hkh dgha&dgha lquus dks fey tkrh gSA lj gjcVZ fjlys viuh iqLrd ^fiiqYl vkWQ
bafM;k* esa fy[krs gSa&^bl nqfu;k esa rhu dlkbZ] ihlq] [kVey] ckEgu HkkbZA* bl chp
jktuSfrd ifjfLFkfr;ksa esa cnyko vk;kA lu~ 1818 bZ- esa vaxzstksa us is'kok 'kkld vIik
lkgsc dks lhrkcMhZ dh ;q) esa gjkdj vo;Ld j?kqth r`rh; dks ukxiqj dh xíh ij
cSBk fn;s vkSj muds vo;Ldrk ds cgkus iz'kklu dk lkjk ftEEkk [kqn ys fy,A yxHkx
ckjg o"kksaZ rd ¼1818 ls 1830 rd½ NÙkhlx<+ ij 'kklu djrs jgs vkSj ;gka ds lkear
o turk dks ywV dj vikj /ku&laink vius ns'k ys tkrs jgsA igys fQjaxh O;kikj
ds cgkus Hkkjr dks ywVrs Fks vc lÙkklhu gksdj yxku ¼dj½ ds cgkus izR;{k ywVus ds
Lo;eso vf/kdkjh cu x;sA lekt esa dksbZ Hkh cqjkbZ iz'kklfud detksfj;ksa dk gh
ifj.kke gksrk gSA ;fn cqjkbZ dks n.M ds fy, lgh U;k; iz.kkyh ,oa mldh mRifÙk dks
jksdus ds fy, dBksj vuq'kklu vkSj fu;eksa dk ikyu gsrq jktkKk tkjh gks] rc mlds
iuius dh laHkkouk vR;Yi gSA ;fn jktk gh blds fo#) vkpj.k djs o vius lSfudksa
dks ywV&ikV] gR;k&cykRdkj ds fy, mdlk;s rks ml jkT; dh U;k; dk fQj D;k
fBdkukA NÙkhlx<+ esa bZ-1756 ls ysdj bZ-1854 yxHkx ,d 'krkCnh rd ejkBk&vkaXy
iz'kklu ywV vkSj vU;k;&vR;kpkj ds i;kZ; ds #i esa tkuh tkrh gSA iz'kkld turk
dks /ku iSnk djus dh e'khu ekurs FksA tc Hkh ,s¸;kf'k;ksa o tq,&'kjkc esa cckZnh ds
dkj.k [ktkus esa /ku dh deh fn[krh] vius lSfudksa ds ek/;e ls turk dh cph&[kqph
lEifÙk Hkh yqVok nsrsA bl izdkj ds ywV dks vatke nsus ds fy, ml le; ,d fo'ks"k
fxjksg lfØ; gks x;k FkkA ftlds lgkjs 'kkldksa dks ywV dk fgLlk feyrk FkkA ftls
NÙkhlx<+ ds bfrgkl esa ^fi.Mkjh* ds uke ls tkuk tkrk gSA ;s [kkl rjg ds yqVsjksa
dk ,d ny gksrk Fkk tks e/;izns'k ds bankSj o Xokfy;j ftyksa ls ?kksM+s ij lokj gksdj
vkrs vkSj ;gka ds lkeUrksa vkSj turk dks ywVdj lkjk /ku ys tkrs FksA NÙkhlx<+ dh
lhek esa ?kqlus ls igys ;s ,d txg ,df=r gksdj ywV&ikV dh ;kstuk cukrs Fks] mDr
txg fi.Mkfj;ksa ds iM+ko ds uke ls vkt ^is.Mªk&jksM* ds uke ls tkuk tkrk gSA ml
le; dh U;k; O;oLFkk Le`fr dkuwuksa ij vk/kkfjr gksrk Fkk] rkRdkyhu U;k; O;oLFkk
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djrs FksA xk;ksa dks gy esa tksrk djrs FksAjk;iqj rFkk jruiqj ds egkek;k eafnj i'kqcfy
rFkk ujcfy ds fy, dq[;kr FksA jruiqj ds egkek;k eafnj esa bZ-1831rd ujcfy
izpfyr FkhA tsojknkbZ esyk HkVxkao tehankjh esa cdjksa dh cfy nh tkrh FkhA vke
turk ds iqjksfgr xksM+oa'kh cSxk Fks] tcfd tehankjksa ds ;gk¡ czkã.k gh deZdk.M lEié
djkrs FksAbl rjg lekt esa czkã.kksa ,oa cSxkvksa dh mifLFkfr ls czkã.kokn nks xquk
gks x;k FkkA /keZ ds ekuoh; ewY; ,oa uhfrxr fl)kar yqIr gks x;s FksA /keZ ds j{kd
gh /keZ ds Hk{kd cu cSBs FksA bl izdkj ls ns[ksa rks iwjk NÙkhlx<+h lekt iru ds xrZ
dh vksj tk jgk FkkA lekt esa uSfrdrk uke dh dksbZ pht 'ks"k ugha jg xbZ FkhA iwjk
'kwnz lekt xqykeh vkSj 'kks"k.k ds tathjksa esa tdM+k tk pqdk FkkA ;gk¡ dh turk
vU;k;&vR;kpkjksa dks pqipki lgu djus dh vknh gks pqdh Fkh] mls viuk fu;fr eku
pqdh FkhA ,sls izfrdwy le; esa xq# ?kklhnkl dk vkfoHkkZo vkSj bu lc folaxfr;ksa ds
fo#) mudk vkokt mBkuk] yksxksa esa psruk txkuk vkSj lkekftd fodkjksa ls eqfä
fnykuk fdlh peRdkfjd dk;ksZa ls de u FkkA xq# ?kklhnkl vR;ar nwjn'khZ lekt
oSKkfud ,oa foy{k.k izfrHkk ds /kuh O;fDr FksA os lekt dh rkRdkyhu ifjfLFkfr;ksa
ls Hkyh&Hkk¡fr ifjfpr FksA jktk vkSj iztk nksuksa ds eu dh Hkkoukvksa dks os xgjkbZ rd
le> pqds FksA vr% mUgksaus mu folaxfr;ksa dk 'kq) jktuSfrd #i ls fojks/k ¼tks ml
le; laHko Hkh ugha Fkk½ djus ds ctk; uSfrd vkSj v/;kfRed rjhds ls gy fudkyus
dk iz;kl fd;s vkSj lQy gq;sA

?kklhnkl us fxjkSn xzke esa gh jg dj ikl ds taxy esa fparu ,oa euu ds fy, lekf/
k yxkbZA os yksxksa dh n;uh; fLFkfr o v'i`L;rk ls Hkjs lekt ds yksxksa dh ?k`f.kr
ekufldrk esa cnyko ykus gsrq mik; [kkst jgs FksA loZizFke mUgkasus vius vkpj.k dks
mPpre Lrj ij igq¡pk;k] ftlls yksxksa dk fo'okl muds izfr c<+us yxhA?kklhnkl
ftu eqn~nksa ds fy, la?k"kZ dj jgs Fks] og vke ftanxh dh csgrjh ds fy, FkkA QyLo#i
muds vuqdj.k djus okys] muds lkFk pyus okys vuq;kf;;ksa dh QkSt rS;kj gks xbZA
ml le; budh la[;k yk[kksa esa igq¡p xbZ FkhA ?kklhnkl lekt dh rkRdkyhu O;oLFkk
,oa mlls mits folaxfr;ksa ls vR;f/kd ijs'kku FksA ,d rjQ 'kks"kdksa ds izfr mudk
vkØks'k pje ij Fkk rks nwljh vksj uSfrd vkn'kksaZ ds izfr n`<+ fo'okl HkhA

�He gradually acquired conciderable influence by his wisdom and high moral
character, and gatherd round hima handful of devoted followers. Ghasidas, an
unlettered but thoughtful dalit (word change), was deeply impressed with the
degreded condition of his community, who were strongly addicted to drink
and other vicious habits.� Bose 1982:118

xq# ?kklhnkl tkr&ik¡r] Å¡p&uhp] Hksn&Hkko essa c¡Vs yksxksa dks ,d djus] bZ";kZ&}s"k]
oSeu"; vkfn dh dVqrk dks lekt ls nwj djus] lkearh O;oLFkk] 'kks"k.k] vR;kpkj ds
f[kykQ lcdks laxfBr djds la?k"kZ dk 'ka[kukn fd;s tks lu~ 1820&30 bZ-ds

dksYgw ls rsy fudkyus dk dke djrs vkSj mudh fL=;k¡ rsy cspus dk
dk;Z djrh FkhaA ml le; NÙkhlx<+ dk vfrfjDr vukt ukxiqj Hkstk
tkrk FkkA yqVsjksa dk ny [kM+h Qly dkV ys tkrsA ejkBk vkSj vaxzstksa
ls cph&[kqph lEifÙk fi.Mkjh vkSj Nn~e fi.Mkjh ywV ys tkrsA
NÙkhlx<+ ds ekyxqtkjksa us ejkBk iz'kklu ls lkaB&xkaB dj ;gk¡ dh
fu/kZu turk ij djksa ij dj ykns tk jgs FksA Hkw&jktLo dj ds
vfrfjDr izeq[k dj Fks&i¡njhdj] xqugxkjh dj] pwM+h&igjkou] lkou
dj] iSBw dj] eq.Mksuwu dj] Hkkr&[kksokbZ] pkSFkh dj] ?kkVxkjk] tn~nhd
Vhdk] tqvk¡ dj vkSj dqdhZA**'kqDy]1995%20

xq# ?kklhnkl ds le; Hkkjrh; lekt dk psgjk cM+k gh ohHkRl #i fy, gqvk FkkA
Nqvk&Nwr] Å¡p&uhp] Hksn&Hkko] tkfr&ik¡fr dh Hkkouk vius pje ij FkhA NÙkhlx<+h
lekt esa Hkh Hkkjr ds vU; v¡pyksa dh Hkk¡fr euq ds dkys dkuwu dh Li"V Nki fn[kykbZ
iM+rh gSA

^^'kwnzksa ds gkFkksa dk vé&ikuh xzg.k djuk mPp o.kZ ds yksxksa ds fy,
/keZ ds foijhr le>k tkrk FkkA czkã.k dks dBksj opu dgus ek= ls
'kwnz ds o/k dk n.M fo/kku lqfuf'pr FkkA ;gk¡ rd fd mls /keZ dk
mins'k dgus&lquus dk vf/kdkj Hkh u FkkA** euq Lo;aHkqo 1985%218

'kwnzksa dks fo|k/;;u] vL=&'kL= lapkyu] O;kikj] /ku&lap;] iwtk&vpZuk] lkoZtfud
LFky tSls rkykc] dq¡,] eafnj] ikB'kkyk vkfn dk mi;ksx djus dk Hkh vf/kdkj ugha
FkkA ml le; lHkh tkfr;k¡ u'ks dk lsou djrh FkhaA pksaxh] ekM+h] rkM+h] rEck[kw dk
iz;ksx cgqrk;r gksrk FkkA lekt esa ,d ls vf/kd iRuh j[kus dk fjokt Fkk] tks ml
le; cqjk ugha ekuk tkrk FkkA mPp tkfr;ksa ds yksx ^nklh* ;k ^j[kSy* Hkh j[krs FksA
ukfj;ksa ds lkFk NsM+NkM+] cykRdkj o gR;k vke ckr FkhA tc jktk gh vius eaf=;ksa dks
vkns'k ns fd os /ku ds lkFk lqUnj fL=;ksa dk Hkh gj.k djs rks ml jkT; esa fL=;ksa ds
lqj{kk dk dksbZ loky gh ugha mBrkA jkt njckj egktuh vM~Mk vkSj eB&eafnj
jax'kkyk cu pqds FksA eafnjksa esa Hkxoku ds lkeus gh vkSjrksa dk lrhRo Hkax fd;k tkrk
Fkk vkSj iRFkj ds cus os ewjr lpeqp iRFkj gh cus jgrs FksA ml le; NÙkhlx<+ esa
fgUnw /kekZoyfEc;ksa] bLyke ,oa bZlkbZ fe'kufj;ksa ds vykok lwfQ;ksa] cSjkfx;ksa] 'kkäksa]
dchj iafFk;ksa] o jSnkfl;ksa dk izHkko FkkA /ke/kk esa vkSfy;k dh lekf/k Fkh rFkk jruiqj
esa ewls[kk¡ dh njxkg vR;f/kd izfl) FkhaA 'kkäksa dks NÙkhlx<+ esa ^lDrgk* dgk tkrk
Fkk rFkk tu&tkfr;ks esa 'kSo ¼fyaxks½ dh ijEijk ds dkj.k budh [;kfr iwjs NÙkhlx<+
esa QSy xbZ FkhA /keZ ds uke ij i'kqcfy ds lkFk ujcfy tSlh dqizFkk dk pyu FkkA
lwvj] HkSalk] esa<+k rFkk cdjs vkfn dh cfy nh tkrh FkhA ra=&ea= dh lk/kuk dk fod̀r
#i Vksugh rFkk cSxk dk xkaoksa esa vkrad O;kIr FkkA /keZ LFky O;kfHkpkj ds vìs cu x;s
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;kfRed] peRdkfjd izHkko ns[kus dks ugha feyrkA muds lkjs fl)kar 'kq) ykSfdd vkSj
oSKkfud i{kksa ij vk/kkfjr gSaA va/kfo'okl] ik[ka.Mokn ls ijs ,d LoLFk lekt jpuk
dh vksj izsfjr djrk gSA

fu"d"kZ%&fu"d"kZ%&fu"d"kZ%&fu"d"kZ%&fu"d"kZ%&bl izdkj ge ns[krs gSa rks xq# ?kklhnkl dk lewpk vkanksyu le; ds
ekaxvuq#i va/kfo'okl] ik[kaMokn vkSj uktk;t 'kks"k.k ds fo#) mB [kM+k gqvk vkSj
lkekftd lekurk dh fn'kk esa c<+rs gq, vkfFkZd vktknh dks izkIr djus rd dh ;k=k
djrk gSA xq# ?kklhnkl ds lkekftd vkUnksyu dk NÙkhlx<+ ds tuekul ij bruk
xgjk izHkko iM+k fd NÙkhlx<+ ds rkRdkyhu vaxzst dfe'uj fe- ,xU;w ¼1820½ us
NÙkhlxf<+;ksa ds uSfrd pfj= dh [kqyh iz kalk bu �kCnksa esa dh Fkh&^^;g Hkkx Hkkjr
ds vU; {ks=ksa dh rqyuk esa eq>s Js"Brj izrhr gksrk gSSA ;gk¡ dksbZ cM+h vijk/k lquus dks
ugha feyrkA [kkldj gR;k vkSj pksjh yxHkx can gks x, gSaA yksx brus bZekunkj gSa
fd dgha dksbZ NksVk&eksVk vijk/k gqvk Hkh rks vijk/kh LosPNk ls vijk/k Lohdkj djus
yxs gSaA lR; ds izfr vkLFkk rsth ls c<+us yxk gSA ;g lc xq# ?kklhnkl ds dkj.k
gh gks jgk gSA** mijksä ckrksa dks i<+us ds ckn fu'p; iwoZd dgk tk ldrk gS fd xq#
?kklhnkl lk/kkj.k ls gh lgh vlk/kkj.k O;fDrRo ds /kuh FksAxq# ?kklhnkl Hkys gh dksbZ
peRdkj ugha fd;s FksA fdUrq lfn;ksa ls e`rizk; thou th jgs yk[kksa yksxksa ds vkRe
lEeku dks txkuk] ;kruk] frjLdkj] ?k`.kk vkSj 'kks"k.k dks viuh fu;fr eku pqdh
turk ds eu esa O;oLFkk ds fo#) fonzksg dk lkgl iSnk djuk okdbZ fdlh peRdkj
ls de ugha gSA muds lgt vuq;k;h gksus dk igyk izeq[k dkj.k ;g Fkk fd rkRdkyhu
lkekftd O;oLFkk dk na'k+ >syrs&>syrs turk ds eu esas fujk'kk us ?kj dj fy;k FkkA
ml ihM+k ;k rdyhQ dk dksbZ gy ;k fodYi muds ikl ekStwn ugha FkkA ?kklhnkl
gh izFke O;fDr Fks ftUgkssaus mu t[eksa dks dqjsnk vkSj mlds bykt ds dkjxj mik;
fudkysA nwljh vkSj cM+h ckr ;g Fkh fd xq# ?kklhnkl vuqHko ij vk/kkfjr O;kogkfjd
Kku dks lokZf/kd egRo nsrs FksA os lnSo fdlh ckr dks dgus ds igys foosd dh dlkSVh
esa dldj vius nSfud thou ds O;ogkj esa mrkjus dk iz;kl djrs FksA mudh dFkuh
vkSj djuh esa iwjh lkeatL;rk jgrh FkhA QyLo#i yksx muds lgt vuq;k;h cu tkrs
FksAmudk ;g dFku ^^eu[ks&eu[ks ,d cjkscj** vFkkZr ekuo&ekuo lc ,d leku
gSA pUn 'kCnksa dh ;g J`a[kyk okLro esa fo'o ds yksxksa dks ,d c`gn~ ekuo J`a[kyk
esa fijksus ds fy, leFkZ gSA blds xgjs Hkko dks le> ysus ij fo'oca/kqRo vkSj olq/kSo
dqVqEcde~ dh ifjdYiuk lkdkj gks mBrh gSA mudh ;g ok.kh tkfr&ik¡fr] Nqvk&Nwr]
Hksn&Hkko] Å¡p&uhp vkfn dh nhokjksa dks /oLr djus ds fy, ,d l'kDr vkStkj lkfcr
gqbZA yksx bu ladh.kZ fopkjksas dks R;kx dj lruke iaFk ds lgt vuq;k;h cusA lerk
lekurk ij vk/kkfjr u;s lekt dh LFkkiuk fd;sA bl n'kZu dk fodkl xq# ?kklhnkl
us NÙkhlx<+ vapy ds bl NksVs Hkw&Hkkx esa fd;s vkt iwjs fo'o ds fy, ,d izsj.kknk;d

vkl&ikl ,d l'kDr vkanksyu ds #i esa lkeus vk;kA tks NÙkhlx<+ ds bfrgkl esa
^lruke* vkanksyu ds uke ls tkuk tkrk gSA ;g vkanksyu dsoy NÙkhlx<+ gh ugha
vfirq iwjs ns'k dk ,d vHkwriwoZ vkSj vf}rh; vkanksyu Fkk tks fdlh jktusrk] 'kkld
;k fdlh cM+s oxZ ds O;fDr }kjk ugha fd;k x;k Fkk] cfYd lk/kkj.k d`"kd ifjokj esa
tUesa ,d Jfed ds gkFkksa dh xbZ FkhA xq# ?kklhnkl th us izns'k dh vkfFkZd fo"kerk
dks de djus ds fy, vusd iz;kl fd,A ejkBksa }kjk ykxw vizR;kf'kr djksa dk fojks/
k] Hkwfe tksr o vkcaVu esa ifjorZu ¼moZj Hkwfe o catj Hkwfe ds vk/kkj ij forj.k½]
;K&gou] iwtk&ikB cfy vkfn ds cgkus nku&nf{k.kk dk fojks/k dj eqQ~r[kksjksa ij
yxke] rkyqdnkjh izFkk dk fojks/k] ;gka ds LFkkuh; tehankjksa ls tIr tehankfj;ksa dks
eqDr djkds iquLFkZkfir djus esa mudk cgqr cM+k ;ksxnku jgk gSA bl vkanksyu dk
izHkko {ks= bruk O;kid jgk fd ekuo thou dk dksbZ Hkh igyw vNwrk ugha jgkA
lkekftd] vkfFkZd] jktuSfrd] /kkfeZd lHkh {ks=ksa esa bldk O;kid izHkko iM+kA bl
vkanksyu ds ckn 'kks"kd vkSj 'kksf"kr] czkã.k vkSj 'kwnz] lkear vkSj d`"kd] tehankj vkSj
etnwj] jktk vkSj iztk lHkh fd fLFkfr esa cnyko vk;kA fo"kerk] lerk esa ifjofrZr
gksus yxhA ftldk lkjk Js; xq# ?kklhnkl dks tkrk gSA xq# ?kklhnkl okLro esa lPps
elhgk cu dj bl /kjrh esa tUe fy;s Fks] tks djksM+ks nfyr&'kksf"kr ekuo ds thou
dk m)kj dj x;sA ekuo thou dk lgh vFkZ crk x,A muds }kjk crk, x, dqN
izeq[k fl)kar fuEufyf[kr gSa vkSj ;gh fl)kar NÙkhlx<+ lruke iaFk ds vuq;kf;;ksa
dh thou 'kSyh ds izeq[k vk/kkj gSaA

● O;lu ugha djuk vFkkZr~ eknd inkFkksaZ ls ijgst djks&

● Ek¡klkgkj er djks vFkok rkelh Hkkstu xzg.k u djksA

● lkekftd ,drk dh vkpkj lafgrk dk ikyu djksA

● ewfrZ iwtk cUn djksA

● xk;ksa dks gyksa esa tksruk cUn djksA

● nksigj ds ckn gy pykuk vFkok [ksrksa esa Hkkstu ys tkuk cUn djksA

● lR; ds ekxZ dk vuq'kj.k djksA

● O;kfHkpkj er djks] ijkbZ L=h dks ekrk tkuksA

● vius vki dks dHkh ghu ;k detksj er lEk>ksA

● fdlh Hkh xzaFk dks 'kkLor~ ;k vikS#"ks; er ekuks] nqfu;k ds lkjs xzaFk
ekuo d`r gSaA

● fdlh ds lkFk tkfr&ik¡fr dk Hksn&Hkko ugha djukA vFkkZr~ lHkh euq"; ,d
leku gSaA

xq# ?kklhnkl izofrZr lruke iaFk ds ekU;rkvksa esa gesa dgha Hkh fdlh izdkj ds vk/
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çkd~tUe ,oa ckY;koLFkk ds laLdkj%&çkd~tUe ,oa ckY;koLFkk ds laLdkj%&çkd~tUe ,oa ckY;koLFkk ds laLdkj%&çkd~tUe ,oa ckY;koLFkk ds laLdkj%&çkd~tUe ,oa ckY;koLFkk ds laLdkj%&
,d fo'ys".kkRed n`f"V,d fo'ys".kkRed n`f"V,d fo'ys".kkRed n`f"V,d fo'ys".kkRed n`f"V,d fo'ys".kkRed n`f"V

MkW- j.kthr dqekj ik.Ms;MkW- j.kthr dqekj ik.Ms;MkW- j.kthr dqekj ik.Ms;MkW- j.kthr dqekj ik.Ms;MkW- j.kthr dqekj ik.Ms;

lkjka'k %lkjka'k %lkjka'k %lkjka'k %lkjka'k % laLdkj os fØ;k,a rFkk jhfr;ka gSa tks ;ksX;rk iznku djrh gSa&;ksX;rka pkn/
kkuk% fØ;k laLdkjk% ¼rU=okfrZd½A laLdkj ls foHkwf"kr gksus ij gh O;fDr dk ewY; vkSj
lEeku c<+rk gSA laLdkj }kjk O;fDr tUe&tUekUrj ds lafpr ey:i fud`"V
deZ&laLdkjksa dks ifj"d`r o ifjekftZr dj iq:"kkFkZ prq"V;&/keZ] vFkZ] dke vkSj eks{k
dh izkfIr ds ;ksX; curk gSA euq";ksa esa ekuoh 'kfDr dk vk/kku gksus ds fy, mls
lqlaLd`r gksuk vko';d gSA vr% mldk iw.kZr% fof/kiwoZd laLdkj lEiUu djuk
pkfg,A laLdkj ekuo ds vUr%dj.k ds fueZyhdj.k }kjk mlesa fnO;Kku mRiUu dj
vkRek dks ijekRek ds :i esa izfrf"Br djus dk lk/ku&gsrq gSA

euq"; dh uSfrd] ekufld] vk/;kfRed mUufr ds fy,] blds lkFk gh cy&oh;Z] izKk
vkSj nSoh; xq.kksa ds izLQqVu ds fy, 'kkL=ksa }kjk fufnZ"V] lEizfr cgqekU; o izpfyr
16 laLdkjksa ls O;fDr dks laLdkfjr djus o djkus dh vko';drk gh izLrqr ys[k dk
ekgkRE; o mÌs'; gSA

cht&'kCn %cht&'kCn %cht&'kCn %cht&'kCn %cht&'kCn % {ks=] vk/kku] _rqLuku] fu;ksx] lheUr] vof'k"V] tuu] v'kkSp] mnkRr]
izk'ku] os/k] f}tA

laLdkj 'kCn ^le~* milxZ iwoZd ^d`́ ~* /kkrq ls ?k ~́ izR;; djds Hkw"k.k vFkZ esa lqV~ ¼l~½
dk vkxe djus ij fu"iUu gksrk gS&le~$lqV~$d`´~$?k´~¾laLdkjA bldk vFkZ
gS&vPNk djuk] 'kq) djuk] lqUnj djuk] oLrq esa oSxq.;nks"k dk fuokj.k djds mldks
u;k vkd"kZd :i iznku djuk vkfnA lkekU;r% ftl fØ;k ds ;ksx ls euq"; esa
ln~xq.kksa dk fodkl ,oa lao/kZu gksrk gS] ml fØ;k dks laLdkj dgrs gSaA laLdkj ,d
ewY;o/kZd fØ;k gSA

thou esa laLdkjksa dk cM+k egRo gSA os euq"; dh 'kkjhfjd ,oa ekufld fLFkfr ds
|ksrd gSaA laLdkjksa ds dkj.k euq"; dks ;ksX; ,oa mfpr izfr"Bk izkIr gksrh gSA laLdkj

19.loZO;kih fl)kar gks ldrk gS] cl t#jr gS mls lgh #i esa O;k[;kf;r djus vkSj
izlkfjr djus dhA

lanHkZlanHkZlanHkZlanHkZlanHkZ

Bose, Pramatha Nath � A History of Hindu Civilization-During British Rule
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dh vko';drk gksrh gS] oSls gh iq:"k:ih cht ds L=h:ih {ks= esa LFkkfir gksus dh
;Fkksfpr fØ;k xHkkZ/kku gSA foosdlEiUu ekuo dks lgt&lgokl ds ik'kfod /kjkry
ls Åij mBkus] fujadq'k vkSj ik'kfod izo`fRr;ksa ij vadq'k yxkus ds mn~ns'; ls xHkkZ/
kkukfn /kkfeZd laLdkjksa dk fo/kku cuk;k x;k rkfd LosPNkuqlkj ,oa dkekpkj ij
fu;a=.k gks vkSj lqlaLd`r ekrk&firk }kjk mRiUu larku vk/;kfRed Hkkouk ls lEiUu
gksA bl çdkj ;g] Li"V gS fd ;g deZ dksbZ dkYifud /kkfeZd �R; ugha Fkk] vfirq
,d ;FkkFkZ deZ FkkA çtuu dks lksís'; vkSj laL�r cukus ds fufeÙk xHkkZ/kku laLdkj
fd;k tkrk FkkA ekuo dk lEiw.kZ thou laLdkjksa dk {ks= gS izttu Hkh blds vUrxZr
vkrk gSA blds lkFk dksbZ v'kqfprk dk Hkko ugha gSA

xHkkZ/kku laLdkj dk vuq"Bku ml le; gksrk gS] tc ifr vkSj iRuh nksuksa lUrkuksRifÙk
ds ;ksX; vkSj LoLFk gksrs gSa] tc os ,d nwljs ds ân; dks tkurs gSa vkSj tc muesa
lUrku mRiUu djus dh çcy bPNk gksrh gSA mudh lkjh 'kfDr iztuu&fØ;k esa
dsfUnzr vkSj lEiw.kZ eu /kkfeZd Hkko ls jaftr gksrk gSA ml le; nsoiwtu vkSj eU=ksa
ds }kjk mi;qä okrkoj.k mifLFkr gksrk gS rks ,sls esa L=hizlax ,sfUæ; lq[k ugha] vfirq
,d lw{e ;K dk Lo:i /kkj.k djds iSr`d _.k dh eqfä dk lk/ku curk gSa&çt;k
fir̀H;%A

xHkkZ/kku laLdkj fo"k;kuUn ugha] oS"kf;d lq[k ugha] vfirq mÙke larku dh çkfIr dk
;K deZ gSA xHkkZ/kku laLdkj ds fy, vPNs fopkj] ikou ,oa fu'Ny ekufldrk] ri%
iwr fpUru ,oa la;e 'kfä vifjgk;Z rRo gSA xHkkZ/kku laLdkj fookg laLdkj dh iw.kZrk
dks O;ä djrk gSA xHkkZ/kku laLdkj gksus ij ekr̀xHkZ eas vkRe:i tho dh çfr"Bk gksus
tkus ij gh vkxs ds laLdkj lEHko gS] D;ksafd xHkZ esa tho ds vkus ij gh vkxs ds iqalou]
lheUrksUu;u rFkk çlo ds vuUrj tkrdeZ vkfn laLdkj gksrs gSa] bl �f"V ls xHkkZ/
kku&laLdkj dk loksZifj egRo gSA ;Fkkfof/k laLdkj ds lEiUu gksus ij iaprRoksa dh]
iapdks'kksa dh rFkk ekrk ls mRiUu gksu okys Rod~] ekal] 'kksf.kr ,oa firk ls mRiUu gksus
okys vfLFk] Luk;q ,oa eTtk bu /kkrqvksa dh 'kqf) gks tkrh gSA

xHkkZ/kku ds fy, _rqLuku ls pkSFkh jkf= ls lksygoh jkf= dk le; mi;qä ekuk tkrk
gSA jkf=;ksa esa Hkh fiNyh jkf=;k¡ vf/kd mi;qä ekuh xbZ gSaA 16oha jkf= dk iq= fo}ku]
Js"B] lR;oknh] ftrsfUnz; vkSj leLr çkf.k;ksa dks 'kj.k nsus okyk gksrk gSA iq#"k
lUrfr ds fy, le vkSj L=h larku ds fy, fo"ke jkf=;k¡ pquh tkrh gSA 8oh] 14oha]
15oha] 30oha vkSj lEiw.kZ ioZ fo'ks"kr;k NksM+ fn;s tkrs gSaA ;s frfFk;k xHkkZ/kku ds fy,
fuf"k) gSA

çk;% ifr gh LoHkkor% laLdkjdrkZ FkkA mldh vuqifLFkfr esa fofgr çfrfuf/kRo
¼fu;ksx&çFkk½ dks euqLe`fr esa ^^i'kq/keẐ ^ crkdj mldk fojks/k fd;kA ijorhZ Le`fr;k¡
Hkh xHkkZ/kku ds vfrfjä vU; laLdkjksa esa gh çfrfuf/kRo dk fo/kku djrh gSA

ds vUrxZr lEiUu fofHkUu /kkfeZd fØ;k&dykikas] fu;eksa] i)fr;ksa vkfn dk mÌss';
laLdk;Z O;fDr ds lEiw.kZ O;fDrRo dk ifj"dkj dj mls 'kqf) vkSj iw.kZrk dh izkfIr
djkuk gSA

laLdkjksa dh la[;klaLdkjksa dh la[;klaLdkjksa dh la[;klaLdkjksa dh la[;klaLdkjksa dh la[;k

laLdkjksa dh la[;k ds fo"k; esa fofHkUu er gSaA egf"kZ xkSre us 40] vafxjk us 25]
Le`frdkj O;kl us 16 laLdkj crk, gSA Hkkjrh; /keZ'kkL= ds izkphure ,oa loZizeq[k
xzUFk euqLèfr esa laLdkjkas dk fo'kn o.kZu gqvk gSA ;s laLdkj dc&dc vkSj fdl&fdl
izdkj vk;ksftr gkas] ogka ;g Hkh crk;k x;k gSA ysfdu equLe`fr esa laLdkjksa dh Li"V
la[;k fufnZ"V ugha gSA muds dqN Hkk";dkjksa us 16 laLdkjksa dh gh ckr dgh gSA
fofo/k xzUFkksa ds vk/kkj ij 16 laLdkj gh lekt esa ekU; o izpfyr gSaA Øekuqlkj ;s
gSa&1- xHkkZ/kku] 2- iqalou] 3- lheUrksUu;u] 4- tkrdeZ] 5- ukedj.k] 6- fu"Øe.k] 7-
vUuizk'ku] 8- pwMkdj.k] 9- d.kZos/k] 10- fo|kjEHk] 11- miu;u ¼ozrkns'k½] 12- osnkjEHk]
13- ds'kkUr ¼xksnku½] 14- lekorZu ¼osnLuku½] 15- fookg] 16- vUR;sf"VA

buesa ls izFke rhu & xHkkZ/kku] iqalou vkSj lheUrksUu;u izkd~tUe laLdkj gSaA ;s
ckyd ds tUe ysus ds igys xHkZ esa gh lEiUu fd;s tkrs gSaA tkrdeZ ls ysdj d.kZos/
k rd ds dqy 6 laLdkj ckY;koLFkk ds laLdkj gSaA bu laLdkjksa ds lkFk gh ¼d.kZos/
k ds i'pkr~½ ckyd ds 'kS'ko dk vUr gksrk gS vkSj mlds uSfrd txr~ dh lhek c<+
tkrh gSA fo|kjEHk ls lekorZu rd vFkkZr~ dqy 5 laLdkj 'kS{kf.kd laLdkj gSaA
lekorZu laLdkj czg~ep;Zdky dh lekfIr dk lwpd gSA bldk vFkZ gS xq: ds vkJe
esa fo|k vkSj ozr dks lekIr djds x`gLFkkJe esa izos'k djus ds fy, vius firk ds ?kj
ykSV vkukA fuo`fRrekxhZ ;k 'kkjhfjd vFkok fdlh vU; dkj.k ls x`gLFkkJe esa izos'k
ugha dj ldus okys czg~epkjh] uSf"Bd czg~epkjh ds :i esa xq:dqy esa gh jgdj
fo|klsou vkSj ri'p;kZ esa gh viuk thou lefiZr dj nsrs gSaA fookg laLdkj lcls
iz/kku laLdkj gS o vUR;sf"V laLdkjksa dh ifjlekfIr gSA fo"k; foLrkj dks jksdus ds
fy, izLrqr ys[k ds vUrxZr izkd~tUe ,oa ckY;koLFkk&bu nks izdkj ds laLdkjksa dk
gh laf{kIr foospu ;gka izLrqr gS&

1- xHkkZ/kku1- xHkkZ/kku1- xHkkZ/kku1- xHkkZ/kku1- xHkkZ/kku

gekjs 'kkL=ksa esa ekU; lksyg laLdkjksa esa xHkkZ/kku igyk gSA ^xHkkZ/kku^ 'kCn nks 'kCnks
ds ;ksx ls cuk gS&xHkZ vkSj vk/kkuA vk/kku dk lkekU; vFkZ gS& LFkkfir djuk] j[kukA
ftl deZ ds }kjk iq#"k L=h esa viuk cht LFkkfir djrk gS] j[krk gS mls xHkkZ/kku
dgrs gSaA 'kkSud Hkh dqN fHkUu 'kCnksa esa ,slh ifjHkk"kk nsrs gSa&ftl deZ dh iwfrZ esa L=h
ifr }kjk iznRr 'kqØ /kkj.k djrh gSa] mls xHkkZyEeu ;k xHkkZ/kku dgrs gSaA bl izdkj
xHkkZ/kku dk vFkZ gS& iq:"k }kjk L=h ds xHkkZ'k; esa cht:i 'kqØ dks LFkkfir djukA
L=h dks {ks= dgk x;k gS vkSj iq:"k dks chtA tSls chtoiu ds fy, Hkwfe ¼{ks=&[ksr½
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ifr }kjk ;g laLdkj ml le; fd;k tkrk gS tc pUæek fdlh iq#"k u{k= esa gksA
iqalUrfr esa lgk;d bl u{k= esa xfHkZ.kh L=h dh ?kzk.ksfUæ; ds nkfgus jU/kz esa oVo`{k ds
jl dh 3&4 cwnsa xHkZikr fujks/k rFkk iqalarfr ds tUe ds fu'p; ls NksM+k tkrk gSA
^^lqi.kksZfl^^ vkfn eU=ksa }kjk oh;Zoku~ iq= çkfIr dh dkeuk ls tyiw.kZ ik= dks iRuh Hkh
xksn esa j[kdj vukfedk vaxqyh ls xHkZ dk Li'kZ fd;k tkrk gSA

3- lheUrksUu;u3- lheUrksUu;u3- lheUrksUu;u3- lheUrksUu;u3- lheUrksUu;u

xHkZ dk rhljk laLdkj gS&lheUrksUu;uA ^lheUrksUu;^ ;g 'kCn nks 'kCnkas ds ;ksx ls
fufeZr gS&lheUr vkSj mUu;uA lheUr dk vFkZ gS&ekax@ds'k vkSj mUu;u dk vFkZ
gS&ckaVuk ;k Åij mBkukA bl izdkj bl laLdkj esa xfHkZ.kh ds ds'kksa dks Åij mBk;k
tkrk gS&ckyksa dks nks Hkkxksa esa ckaVk tkrk gSA

lheUr mUuh;rs ;fLeu~ dekZf.k rr~ lheUrksUu;ufefr deZuke/ks;e~A

xfHkZ.kh dks veaxydkjh 'kfä;ksa ds çHkko ls eqä j[kus] mlds ,'o;Z rFkk vuqRiUu f'k'kq
ds nh?kkZ;q"; ds fy, bl laLdkj dk egRo gSA bl laLdkj dk vU; ç;kstu xfHkZ.kh
L=h dks ;FkklEHko gf"kZr rFkk mYyflr j[kuk gSA ^jkdk* ¼iwf.kZek dh jkf=½ rFkk lqis'kk
¼lqMkSy vo;oksa okyh½ vkfn 'kCnksa }kjk xfHkZ.kh dk lEcks/ku rFkk ifr }kjk mlds ds'kksa
dks ltkuk rFkk lok¡juk vkfn lk/kuks dks bl iz;kstu dh iwfrZ ds fy, mi;ksx eas yk;k
tkrk FkkA

lheUrksUu;u laLdkj ds lEcU/k esa vkpk;ksaZ ds fHkUu&fHkUu er gSa dqN vkpk;ksaZ ds er
esa ;g laLdkj çR;sd xHkZ ds le; djuk pkfg, rFkk dqN vkpk;ksZa ds vuqlkj dsoy
çFke xHkZ ds le; gh djuk pkfg,A ,d ckj laLdkj gks tkus ls og çR;sd xHkZ ds
fy, laL�r gks tkrh gSA blfy, vkpk;Z ikjLdj th us vius x̀álw= esa bldks çFke
xHkZ esa gh djuk fo/ks; gS ,slk dgk gS&izFkexHksZ ekls "k"Bs "Vesa okA vr% ;gh er
loZekU; gSA vU; vkpk;ksZa ds vuqlkj ;g ,d xHkZ&laLdkj gS vr% çR;sd xHkZ esa bls
lEiUu djuk pkfg,A bl laLdkj dks xeZ/kkj.k ls NBs ;k vkBosa ekl esa djuk
pkfg,A bl laLdkj ls larku ds efLr"d ij 'kqHk çHkko iM+rk gSA

bl le; xHkZ f'k{k.k ds ;ksX; gksrk gSA vr% xfHkZ.kh dks lRlkfgR; esa :fp j[kuh pkfg,
vkSj ln~fopkjksa ls lEiUu jguk pkfg,A bl le; fdlh ohjiq#"k ds pfj= dk xku
xHkZLFk f'k'kq ij mlds lqçHkko ds fy, djk;k tkrk gSA laLdrkZ ifr ?k`r;qä
;Kkof'k"V lqikP; ikSf"Vd p: ¼[khj½ xHkZorh dks f[kykrk gS] vkSj 'kkL=of.kZr xwyj
ouLifr }kjk xfHkZ.kh ds lheUr ¼ekax½ dk i`Fkddj.k djrk gSA lqokfluh o`)k
czkg~ef.k;ksa }kjk xfHkZ.kh dks vk'khokZn fnyk;k tkrk gSA xHkZ ds oS:I;fuo`fRr ds fy,
ifr dks viuh xfHkZ.kh iRuh dk vHkh"V fiz; djuk pkfg,A

prqFkhZ deZ ds :i es vktdy ;g lEikfnr gksrk gSA uoo/kw ds igyh ckj llqjky
esa vkus ij ekfld /keZ dh ço`fÙk ds pkSFks fnu ;g laLdkj lEiUu gksrk gSA Lukukfn
ls 'kq) o/kw dh xksn Hkjh tkrh gS mlds vk¡py esa v{kr&pkoy] ukfj;y dk xksyk vkSj
ik¡p çdkj ds Qy fn;s tkrs gSA vkgqfr] nsoiwwtu vkfn ds mijkUr ifr fufnZ"V eU=ksa
ds Lej.k iwoZd laHkksx djrk gSA

xHkkZ/kku ds le; eU=ksa dk Lej.k Hkkjrh; vk;Z fpUru esa gh lEHko gS] fo'o esa bl çdkj
dk ç;ksx dgha ugha gSA Hkkjrh; okaxe; us xHkkZ/kku dks ,d vuq"Bku ekuk gSA ;g
u rks ek= 'kkjhfjd vko';drk gS vkSj u 'kkjhfjd òfRrA xHkkZ/kku Hkksx dh fLFkfr ugha
gS] ;g ;ksx dh fLFkfr gSA bl ;ksx dh Js"Brk ;ksX; larkuksRiknu esa gSA

2- iqalou2- iqalou2- iqalou2- iqalou2- iqalou

xHkkZ/kku dk fu'p; gks tkus ds i'pkr~ xHkZLFk f'k'kq dks iqalou uked laLdkj ds }kjk
vfHkf"kä fd;k tkrk FkkA iqalou dk vfHkçk; lkekU;r% ml deZ ls Fkk ftlds
vuq"Bku ls iqa &iqeku~ ¼iq#"k½ dk tUe gks] bl volj ij ifBr rFkk xhr _pkvksa
esa iqeku~ vFkok iq= dk mYys[k fd;k x;k gS rFkk os iq= tUe dk vuqeksnu djrh gSaA
iq= dks tUe nsus okyh ekrk dh ç'kalk dh tkrh Fkh rFkk lekt esa mls lEekfur LFkku
çkIr FkkA ;g ijEijk ml ;qx ls pyh vk jgh Fkh tc ;q) ds fy, iq#"kksa dh vf/
kd vko';drk gksrh Fkh vkSj çR;sd ;q) ds ckn iq#"k&la[;k esa deh vk tkrh FkhA
;fn lUrfr L=h Hkh gks rks vk'kk dh tkrh Fkh fd og iq#"k larku dks vkxs pydj tUe
nsxhA

euq rFkk ;kKoYE; ds vuqlkj xHkkZ'k; esa xHkZ ds xfr'khy gksus ds iwoZ ;g laLdkj
lEiUu djuk pkfg,A c`gLifr ds vuqlkj xHkZ ds LiUnu'khy gksus ds i'pkr gh bl
d`R; ds fy, mfpr dky gksrk gSA tkrwd.;Z rFkk 'kkSud dk er gS fd xHkZ/kkj.k
ds Li"V gks tkus ij mlds rhljs ekl esa ;g laLdkj djuk pkfg,A laLdkj ds
vuq"Bku dk le; xHkZ ds f}rh; ls v"Ve ekl rd ekuk tkrk gSA dkj.k ;g gS fd
fofHkUu fL=;ksa esa xHkZ/kkj.k ds fpà fofHkUu dky esa O;Dr gksrs gSA dqykpkj ;k
ikfjokfjd çFkk,¡ Hkh bl oSfo/; ds fy, mÙkjnk;h FkhaA dkyksa ds fo"k; esa c`gLifr dk
�rHksn bl çdkj gS&

r`rh;s ekfl drZO;a x`"VsjU;= 'kksHkue~A

x`"Vs'prqFksZ ekls rq "k"Vs ekls Fkok "VesAA

'kkSud ds vuqlkj ;g laLdkj çR;sd xHkkZ/kkj.k esa lEiUu djuk pkfg, D;ksafd Li'kZ
djus rFkk vkS"kf/klsou ls xHkZ ifo= rFkk 'kq) rFkk mPpfjr o ikfBr eU=ksa ds çHkko
ls O;fä esa foxr tUeksa dks Lej.k djus dh {kerk dk lapkj gksrk gSA ;kKoYD;Lèfr
dh foKkus'oj ç.khr ferk{kjk Vhdk esa bl laLdkj dk lEiknu ,d gh ckj djuk
pkfg,] çR;sd xHkZ/kkj.k esa ughaA
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vf/kd efgek uke dh gSA blh dkj.k tkrd dk ukedj.k laLdkj fd;k tkrk gSA
Lèfrlaxzg esa Li"V fd;k x;k gS fd O;ogkj dh flf)] vk;q ,oa vkst dh òf) ds fy,
ukedj.k] laLdkj djuk pkfg,&

vk;qoZpkZs fHkòf)'p flf)O;ZoârsLrFkkA
ukedeZQya Rossrr~ leqfn"Va euhf"kfHk%AA

ukedj.k laLdkj ds fo"k; esa rhu ckrsa KkrO; gSa&

1- ;g laLdkj nlosa fnu dh jkf= ds O;rhr gksus ij X;kjgosa fnu gksrk gSA 2- igys
rhu czkã.kksa dks Hkkstu djk;k tkrk gSA 3- ckyd dk ukedj.k firk djrk gS] dnkfpr~
firk mifLFkr u gks rks firkeg] pkpk vkfn Hkh ;g laLdkj dj ldrs gSaA nlosa fnu
rd tuuk'kkSp jgrk gSA vr% v'kkSp dh fuo`fRr gksus ij X;kjgosa fnu ukedj.k
laLdkj djuk pkfg, A ;fn fdlh dkj.k ukedj.k dk fu;r le; chr tk; rks
vBkjgsasa] mUuhlosa] lkSosa fnu vFkok v;u ds chrus ij ckyd dk ukedj.k laLdkj fd;k
tk ldrk gSA vFkok vius dqykpkj ,oa ns'kkpkj ds vuqlkj 'kqHk eqgwrZ esa ckyd dk
ukedj.k laLdkj dj ysuk pkfg,A bl dk;Z gsrq fuf"k) frfFk;k¡ oftZr gSA

ckyd dk uke nks ;k pkj v{kj;qä] igyk v{kj ?kks"ko.kZ;qä ¼3] 4] 5oka o.kZ½ e/;
esa vUr%LFk ¼;] j] y] o½ vkSj vfUre o.kZ nh?kZ ,oa d`nUr gks] rf)rkUr ughaA
;Fkk&nso'kekZ] 'kwjoekZ vkfnA dU;k dk uke fo"keo.khZ rhu ;k ik¡p v{kj;qDr]
nh?kZo.kkZUr ,oa rkfnrkU= gksuk pkfg, ;Fkk Jhnsoh vkfnA ckfydkvksa ds uke ds
lEcU/k esa euq dh O;oLFkk fuEuor~ gS&

L=h.kka lq[kks|eØwja foLi"VkFkZa euksgjaA
eaxY;a nh?kZo.kkZUrek'khokZnkfe/kkuor~AA

vFkkZr~ ckfydkvksa ds uke lq[kiwoZd mPpkj.k djus ;ksX;] ddZ'k o.kksZa ls jfgr] Li"V
vFkZ okys] je.kh;] eaxye;] nh?kZ v{kjksa okys rFkk vk'khokZn crykus okys gksus pkfg,A
ukedj.k laLdkj pkjksa o.kksZa dk gksrk gSA L=h ,oa 'kqæ dk veU=d rFkk f}tkfr;ksa dk
leU=d gksrk gSA ikjLdj x`g~; lw= ,oa euqLe`fr ds vuqlkj czkã.k dk uke eaxy
rFkk vkuUnlwpd vkSj 'kekZ;qä {kf=; dk uke cy] j{kk vkSj 'kklu{kerk lwpd rFkk
oekZ;qä] oS'; dk uke /ku&,s'o;Z lwpd iqf"V;qä rFkk xqIr;qä vkSj 'kwnz dk uke lsok
vkfn xq.kksa ls ;qä ,oa nklkUr gksuk pkfg,A

'keZ czkã.kL; oeZ {kf=;L; xqIrsfr oS';L;A
eaxY;a czã.kL; L;kR{kf=;L; cykfUore~A
oS';L; /kul;qqäa 'kwnzL; rq tqxqfIlre~AA
'keZon czkã.kL; L;knzkKks j{kklefUore~A
oS';L; iqf"Vla;qDra 'kwnzL; çs";la;qDre~AA

ukedj.k laLdkj dh cgqr mi;ksfxrk gSA uke ,d ,slk eU= gS ftldk lEcU/k euq";

ckY;koLFkk ds laLdkjckY;koLFkk ds laLdkjckY;koLFkk ds laLdkjckY;koLFkk ds laLdkjckY;koLFkk ds laLdkj
4- tkrdeZ4- tkrdeZ4- tkrdeZ4- tkrdeZ4- tkrdeZ
ckyd ds tUe gksus ds ckn tks lcls igys laLdkj gksrk gS] mlh dk uke tkrdeZ
gSA bl laLdkj ds ç/kku mís'; esa crk;k x;k gS fd xHkZLFk f'k'kq] tks ekrk ds jl
ls viuk iks"k.k djrk gS] ml vkgkj vkfn dk nks"k tks ckyd esa vk tkrk gS] og bl
laLdkj ds }kjk nwj gks tkrk gSA xHkkZEcqqikutks nks"kks tkrkr~ loksZfi u';fr A ;g laLdkj
dsoy iq= ds mRiUu gksus ij gh gksrk gS] dU;k ds ughaA uotkr f'k'kqq ds ukyPNsnu
ls iwoZ ¼tUe ds 4&6 ?k.Vs ds Hkhrj½ bl laLdkj dks djus dh ckr euqLèfr esa Hkh crk;h
x;h gSA fdlh dkj.k mä le; chr tkus ij tUe ls mRiUu v'kkSp ds i'pkr~ laLdkj
fd;k tkrk Fkk vkSj ;fn e`R;q ds dkj.k gksus okys v'kkSp ds e/; f'k'kq dk tUe gksrk
gS rks v'kkSp dh vof/k lekIr gksus rd tkrdeZ LFkfxr dj fn;k tkrk gSA
'kkL=ksa esa crk;k x;k gS fd ckyd dk firk iq=ksRifr dk 'kqHk lekpkj lqurs gh vius
dqynsork rFkk ekU; o`) iq#"kkas dks iz.kke dj iq= dk eq[kkoyksdu djs rRi'pkr~
lpSy ¼oL= lfgr½ mÙkjkfHkeq[k gksdj ifo= unha esa Luku djsA tkrdeZlaLdkjkFkZ
ckyd dk firk viuh iRuh dh xksn esa ckyd dks fcBkdj iwokZfHkeq[k gks LofLrokpu
x.ks'kiwtukfn iapkaxdeZ djds 1- es/kktuu ¼Lo.kZ'kykdk ls vleku ek=k esa e/kq vkSj
?k`r dk eU=kspkjiwoZd pkj ckj ;k ,d ckj ckyd dks pVkuk½ 2- vk;q";dj.k] 3- Hkwfe
dk vfHke'kZu] 4- ckyd dk vfHke'kZu] 5- ekrk ds izfr dY;k.k&dkeuk ¼ek=fHkeU=.k½
6- cPps dks xqIr uke nsuk] 7- ekrk ds Lruksa dk ç{kkyu ,oa nqX/kiku] 8- lwfrdk L=h
ds 'k;u LFky ij iyax ds uhps Hkwfe ij flj dh vksj tyiw.kZ dqEHk dk LFkkiu] 9-
lwfrdk ds x̀g}kj ij vfXu dk LFkkiu] 10- ckyd dh ckyxzgkas ls j{kk dk mik; vkfn
lEiw.kZ deZ djus ds vuUrj nf{k.kk nsdj rFkk lwrdkUr esa Hkkstu djkus dk ladYi
ysdj ukyPNsnu djs vkSj eU=&ikB] fryd vkfn djds tkrdeZ&�R; lEiUu djasA
vUr esa firk izkFkZuk djrk gS fd larku otz ds leku n`<+] ij'kq ds leku rh{.k vkSj
lqo.kZ ds leku dkafrokyk gksA tkrdeZ lLdj ds fo"k; esa x`glw=ksa rFkk oSfnd eU=ksa
esa cgqr fHkUurk,¡ gSA tUe ds mijkar gh lEiUu gksus okys bl laLdkj dks lEiUu djus
ds <ax esa erSE; ugha gSA

5- ukedj.k5- ukedj.k5- ukedj.k5- ukedj.k5- ukedj.k
tUeksijkUr tkrdeZ ds ckn nwljk laLdkj ukedj.k gSA leLr pjkpj txr~
uke:ikRed gSA fcuk uke ds oLrq dh igpku gh ugha gks ldrhA yksd&O;ogkj
dh flf) Hkh fcuk uke ds lEHko Hkh ugha gSA vkpk;Z c̀gLifr crkrs gS fd uke vf[ky
O;ogkj ,oa eaxye; dk;ksZ dk gsrq gSA uke ls gh euq"; dhfrZ çkIr djrk gS] blfy,
ukedj.k vR;Ur ç'kLr dk;Z gSA

ukekf[kyL; O;ogkjgsrq% 'kqHkkoga deZlqHkkX;gsrq%A
ukEuSo dhfraZ yHkrs euq";Lrr% ç'kLra [kyq ukedeZAA

Hkxoku~ rFkk lUrkas ds uke rks rR{k.k ikiuk'kd vkSj iq.;nk;d gksrs gSaA ukeh ls Hkh
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laLdkj dgykrk gSA ckyd ds tUe ds NBs ekl esa vUuçk'ku&laLdkj djuk pkfg,&

"k"Bs UUizk'ku ekflA

"k"Bs eklsUuizk'kue~A

vk;qosZn ds xzUFkksa esa Hkh igyh ckj vUu&lsou djus dk ;gh le; fn;k x;k gS& "k.ekla
pSueUua çk'k;sYy?kq fgra pA bl laLdkj dks lEiUu djus dh vfUre lhek ,d o"kZ
Fkh] ftlds vkxs ;g laLdkj LFkfxr ugha dj ldrk FkkA ckfydk ds fy, vUuizk'ku
dk fo"ke ekl fofgr gSA

bl laLdkj ds lEiUu gksus ls xHkkZoLFkk ds dnUu ^nks"k dh fuo`fÙk gksdj ckyd dk
'kjhj ,oa vUr%dj.k nks"kjfgr gksdj ifo= gks tkrk gSA vUuçk'kukUekr`xHkZeyknfi
'kq)~;frA izLrqr laLdkj ls tkrd dh nSfgd iqf"V vkSj mlds vkst dh o`f) gksrh
gSA ?kj esa fufeZr lHkh çdkj ds vUuksa ds feJ.k esa ?k`r rFkk e/kqq la;qä dj Hkxoku~
dk Hkksx yxkdj LukuiwoZd 'kq) uohu oL=/kkfjr f'k'kq dks f[kykuk pkfg,A lEçfr
lksuk@pkanh ds pEep ls nw/kHkkr@[khj f[kykus dk izpyu vR;Ur yksdfiz; gks x;kA
tks Hkh gks Hkkstu y?kq rFkk f'k'kq fd fy, LokLF;o/kZd gks 'kqDyi{k ds fdlh 'kqHk fnu
dks ;g laLdkj lEiUu djuk pkfg,A

8- d.kZos/k8- d.kZos/k8- d.kZos/k8- d.kZos/k8- d.kZos/k

jksx vkfn ls j{kk rFkk Hkw"k.k ;k vyadj.k ds fufeÙk ckyd ds dkuksa dk Nsnu djuk
pkfg,A d.kZos/k dh laLdkj ds :i esa ekU;rk rFkk mlls lEcfU/kr fof/k&fo/kkuksa dk
mn~Hko vR;Ur vk/kqfud dky esa gqvkA fdlh Hkh x`álw= es bldk mYys[k ugha gSA
c̀gLifr ds vuqlkj ;g laLdkj f'k'kq ds tUe ds i'pkr~ nlosa] ckjgosa ;k lksygos fnu
fd;k tkrk gSA Jhifr dk er gS fd f'k'kq ds nk¡r fudyus ds iwoZ vkSj tcfd f'k'kq
ekrk dh xksn esa gh [ksyrk gS] d.kZos/k laLdkj lEiUu djuk pkfg,A bl volj ij
ds'ko] gj] czg~ek] lw;Z] pUnz vkSj fnXnsorkvksa dh iwtk gksrh gS vkSj izkFkZuk dh tkrh gS
fd dkuksa eas Hknz cpu gh lquk;h iM+sA vYi vk;q ds ewy esa ;g fopkj fufgr çrhr
gksrk gS fd dkuksa dk Nsnu vis{kk�r ljy rFkk vYi d"Vdkjh gksxkA vktdy cgq/
kk pwMkdj.k vkSj d.kZos/k miu;u ds lkFk fd;s tkrs gSA

lEizfr bl laLdkj dks lEiUu djus dk fo'ks"kkf/kdkj lqukj ds ikl gSA d.kZos/k ds
fy, vf/kdka'kr% lqukj gh vkeaf=r fd;k tkrk gSA ckyd dk nkfguk vkSj ckfydk dk
ck;ka dku igys Nsnk tkrk gSA dku esa yVdrs gq, Hkkx esa irys rkj ls Nsndj mls
xksykdkj ck¡/k fn;k tkrk gSA

9- pwMkdj.k ¼eq.Mu½9- pwMkdj.k ¼eq.Mu½9- pwMkdj.k ¼eq.Mu½9- pwMkdj.k ¼eq.Mu½9- pwMkdj.k ¼eq.Mu½

^pwMk fØ;rs vfLeu~̂ bl foxzg ds vuqlkj pwMkdj.k laLdkj dk vfHkçk; gS] og laLdkj
ftlesa ckyd dks pwMk vFkok f'k[kk /kkj.k djk;h tk;A bldks eq.Mu&laLdkj Hkh

dh lkjh psruk vkSj O;fDrRo ls gksrk gSA blfy, ukedj.k laLdkj esa ,sls ukeksa dh
jpuk dk fo/kku fd;k x;k gS] tks mPpkj.k esa ljy] lquus esa e/kqj vkSj O;fDrxr rFkk
lkekftd egRokdka{kkvksa ds |ksrd gksA euq"; dk tSlk uke gksrk gS] oSls gh xq.k Hkh
gksrs gSa] ;|fi bldk viokn Hkh feyrk gS] fdUrq viokn ls mRlxZ dk [k.Mu ugha
gks ldrkA ckydksa dk uke ysdj iqdkjus ls muds eu ij ml uke dk çHkko iM+rk
gS vkSj çk;% mlh ds vuq:i pyuss dk ç;kl Hkh gksus yxrk gS] blfy, uke esa ;fn
mnkRr Hkkouk gksrh gS rks ckydksa esa ;'k ,oa HkkX; dk vo'; gh mn; laHko gSA e`R;q
ds le; ikikRek vtkfey vius iq= ^ukjk;.k^ ds ukeksPpkj.k ds çHkko ls ln~xfr dks
çkIr gqvkA foMEcuk gS fd vkt ik'pkR; lH;rk ds vU/kkuqdj.k] /kkfeZd mnklhurk
vkSj nqO;ZoLFkk ds dkj.k ukedj.k laLdkj dk ewyLo:i çk;% lekIr gh gks x;k gSA
erk&firk ckyd dk uke izk;% ÅViVkax j[k nsrs gSaA

6- fu"Øe.k6- fu"Øe.k6- fu"Øe.k6- fu"Øe.k6- fu"Øe.k

'kS'ko dk rhljk laLdkj fu"Øe.k gSA f'k'kq ds 'kkjhfjd fodkl ds lkFk&lkFk mlds
lalkj dk Hkh foLrkj gksrk gSA blfy, mldks ?kj ds lhfer ?ksjs ls ckgj fudkydj
ckgjh lalkj ls ifjp; djkuk vko';d gSA fdUrq laLdkj dsoy 'kkjhfjd ekax dh
iwfrZ vkSj ekufld ftKklk dh r`fIr gh ugha djrk] vfirq ckyd ds o/kZeku g`n; ij
fo'o dh fo'kkyrk vkSj bZ'oj ds yhykoSfp«; dh Nki Hkh Mkyrk gSA euqLe`fr rFkk
vkpk;Z ikjLdjth us O;oLFkk nh gS fd fu"Øe.k laLdkj ckyd ds tUe ds ckn pkSFks
ekl esa djuk pkfg,A

prqFksZekfl drZO;aa f'k'kksfuZ"Øe.ka x`gkr~A
prqFksZZekfl fu"Øef.kdkA
lw;Zeqnh{k;fr rPp{kqfjfrA

fdUrq O;ogkj dh lqfo/kk ds fy, f'k"Vtu izk;% ukedj.k laLdkj ds vuUrj gh vi�
"V djds bl deZ dks Hkh lEiUu dj ysrs gSa&

}kn'ks gfu jktsUæ f'k'kks fu"Øe.ka x`gkr~A

bl laLdkj esa eq[; :i ls f'k'kq dks lwfrdkx̀g ls 'ka[k] ?k.Vk ukniwoZd 'kkfUrikB djrs
gq, ?kj ds vkaxu esa ykdj lw;kZ/; çnku dj ^Å¡̂ rPp{kqnsZofgra ^bl eU= dk ikB djrs
gq, ckyd dks lw;Z dk n'kZu djkuk pkfg,A rnuarj nf{k.kk&Hkkstukfn djkdj deZ
lEiUu djus pkfg,A

7- vUuçk'ku7- vUuçk'ku7- vUuçk'ku7- vUuçk'ku7- vUuçk'ku

ckY;koLFkk dk pkSFkk laLdkj vUuizk'ku gS] tks nkar fudyus ds ckn Bksl] ifjfer vkSj
lqikP; Hkkstu dh vko';drk ij tksj nsrs gq, vUurRo dk jgL; crykrk gSA mRiUu
gq, ckyd dks çFke ckj lkfRod ifo= e/kqjkUu f[kykuk ¼çk'ku djkuk½ vUukçk'ku
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bu laLdkjksa ds lkFk 'kS'ko dk vUr gksrk gS] vkSj ckyd ds uSfrd txr~ dh lhek Hkh
c<+ tkrh gSA 'kkL=dkjksa us d̀rpwM+ ¼ftldk pwM+kdj.k laLdkj gks x;k gS½ ds iFkizn'kZu
ds fy, cgqr&ls fu;e&mifu;e cuk;s gSaA ftudk ikyu djds og Hkkoh thou ds
fy, rS;kj gks ldsA

lanHkZ&lwphlanHkZ&lwphlanHkZ&lwphlanHkZ&lwphlanHkZ&lwph

xHkZ% la/kk;Zrs ;su deZ.kk rn~ xHkkZ/kkufeR;uqxrkFkZa deZuke/ks;e~A iwoZ ehekalk] v/;k;&1
ikn&4] vf/k 2]A
fuf"kDrks ;r~iz;ksxs.k xHkZ% la/kk;Zrs fL=;kA rn~ xHkkZyEeua uke deZ izksDra uhf"kfHk%AA ch-
fe-l- esa mn~/k`r
rSfRrjh; lafgrk 6@3@10@5
vfLFk Luk;q'p eTtk p tkuhe% fir`rks xq.kk%A RoM~ekala 'kksf.kra psfr ekr`tkU;fi
'kqJqeA ¼egk- 'kkfUr- 305@5&6½
euqLe`fr 3@2] ;kK- Le` 1@79
O;kl] oh- fe- la- Hkkx&1 esa mn~/k`rA
;qXeklq iq=k tk;Urs fL=;ks·;qXlkeq jkf="kqA

euqLe`fr 3@48
euqLe`fr 3@45] ;kK- 1@79
xHkZ /ksfg fluhokfy xHkZ /ksfg i`Fkq"VqdsA
xHkZa rs vf'oukS nsokok/kRrka iq"djlztkSAA

o`gnkj.;d 6@4@21
iqeku izlw;rs ;su deZ.kk rr~ iqalouehfjre~A
'kkSud] ohjfe=ksn;] laLdkjizdk'k] Hkkx&1
i`"B 166
iqekala iq=a tu; ra iqekuuq tk;rke~A

Hkokfl iq=k.kka ekrk tkrkuka tu;k'p ;ku~AA
v-os- 3@23@3
xHkkZ/kkue`rkS iqal% loua LiUnukRiqjkA

;kK-Le` 1@1
loua LifUnrs f'k'kkSA oh-fe-la-Hkk- 1] i` 166
oghA
oghA
oh-fe-la-Hkk- 1]i` 168
oghA
;kKoYE;] 1@11 ferk{kjk

dgrs gSaA blesa vuq"Bs; eq[; dk;Z f'k'kq dk ds'keq.Mu gSA ;g laLdkj cy] vk;q
,oa rst dh o`f) ds fy, fd;s tkus okyk laLdkj gSA euqth esa bl laLdkj ds fo"k;
esa dgk gS fd tUe ls çFke ;k r`rh; o"kZ esa ckyd dk pwMkdeZ djuk pkfg,&

pwMkdeZ f}tkrhuka losZ"kkeso /keZr%A

çFkesCns r`rh;s ok drZO;a Jqfrpksnukr~AA

egf"kZ ;kKoYD; dk dFku gS&fd ftlds ;gk¡ tSlh dqy dh çFkk gks] rn~uqlkj pwMkdeZ djs&

pwMk dk;kZ ;Fkkdqye~A

dqykpkj ds vuqlkj dgha&dgha ikposa o"kZ esa vFkok ;Kksiohr&laLdkj ds lkFk Hkh
pwMkdj.k djus dh ijEijk gSA

ekrk ds xHkZ ls vk;s cky v'kq) gksrs gSa vkSj os >Mrs jgrs gSaA muls f'k'kq ds rst
dh o`f) Bhd ls ugha gks ikrh] blfy;s mu ds'kksa dks eq¡Mokdj f'k'kq dh f'k[kk j[kh
tkrh gS] ftlls og deZ ds ;ksX; gks ldsA ds'kdrZu ikSf"Vd] vk;q";o/kZd ,oa ey:i
iki dk fuokjd ekuk x;k gSA blh dkj.k çk;% igys vkSj rhljs o"kZ esa eq.Mu laLdkj
fd;k tkrk gSA leU=d pwMkdj.k ls vk;qo`f) vkSj tBjkfXu lUnhiu gksrk gS] cy]
cqf) rFkk lkSHkkX;cy c<+rk gSA pwMkdj.k fgUnqRo dks ckg~;:i esa çdV djusokyk
fo'ks"k laLdkj gS] tSls jktk dk fpà /ot gS] oSls gh fgUnqRo dk fpà f'k[kk ¼pksVh½ gSA

pjd lafgrk esa crk;k x;k gS fd ds'k] 'eJq] vkSj u[k vkfn ds dkVus ls 'kjhj iq"V
gksrk gS] 'kfä esa òf) gksrh gS] vk;q nh?kZ gksrh gSA iki dk viuksnu gksrk gS vkSj lkSUn;Z
esa o`f) gksrh gS&

ikSf"Vda o`";ek;q";a 'kqfp :ifojktue~A
ds'k'eJqqu[kknhuka dYiua lEizlk/kueaAA

f}tkas ds fy, f'k[kk esa xzfUFk vkSj ;Kksiohr /kkj.k djuk vfuok;Z gSA fcuk blds mlds
lkjs deZ fu"Qy gksrs gSA

fof'k[kks O;qiohr'p ;r~ djksfr u rR�re~A

Luku] nku] ti] gkse lU/;k] nsoiwtu vkfn leLr fuR;&uSfefRrd deksZ esa f'k[kk esa
xzfUFk yxkuh pkfg,&

Lukus nkus tis gkses lU/;k;ka nsorkpZusA
f'k[kkxzfUFka lnk dq;kZfnR;srUeuqjczohr~AA

euq"; ds nh?kZ vk;q] cy vkSj rst ds mUu;u esa f'k[kk dh Hkwfedk lHkh us Lohdkjh gSA
;g Kku'kfä dks pSrU; j[krs gq, mls lnk vfHkòf) dh vkSj vxzlj j[krh gSA f'k[kk
lw;Z fdj.kksa ls çkIr çdkf'kuh 'kfä dks vkdf"kZr djus ,oa lgL=ny df.kZdk rd
igqapkus esa lEizs"kd dk dk;Z djrh gSA f'k[kk j[kus ,oa blds fu;eksa ds vuq'khyu ls
ln~cqf)] ln~o`fÙk] 'kqfprk ,oa ln~fopkj esa o`f) gksrh gSaA
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